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21 Chapter 21 

Verse 1
And the LORD visited Sarah as he had said, and the LORD did unto Sarah as he had spoken.

The Lord visited Sarah. The phrase, "the Lord visited," when used in Scripture with reference to a person or a people, indicates some signal token of favour-some remarkable blessing (cf. Exodus 3:16; 1 Samuel 2:21; Luke 1:68). The language of the historian seems designedly chosen to magnify the power of God, as well as His faithfulness to His promise. It was God's grace that brought about that event, as well as the raising of spiritual children to Abraham, of which the birth of this son was typical (Calvin). 

Verse 2
For Sarah conceived, and bare Abraham a son in his old age, at the set time of which God had spoken to him.

No JFB commentary on this verse. 

Verse 3-4
And Abraham called the name of his son that was born unto him, whom Sarah bare to him, Isaac.

Abraham called ... circumcised. God was acknowledged in the name which, by divine command, was given for a memorial (cf. Genesis 17:19), and also in the dedication of the child, by administering the seal of the covenant (cf. Genesis 17:10-12). His birth is supposed by Wilton (Negeb) to have taken place at Eltolad, which may be rendered 'born of God,' or, 'a supernatural birth.' 

Verse 5
And Abraham was an hundred years old, when his son Isaac was born unto him. No JFB commentary on this verse. 

Verse 6
And Sarah said, God hath made me to laugh, so that all that hear will laugh with me.

God hath made me to laugh - literally, God hath prepared laughter (joy) for me; i:e., as Havernick paraphrases it, 'That at which I formerly indulged a sceptical laugh has now been so turned by God as to become to me the subject of laughter or joy.'

All that hear will laugh with me , [Septuagint, sungchareitai moi] - will rejoice with me; congratulate me. These words carry us back to the first announcement of Sarah's child. 'In our record,' continues Havernick, 'there is no thought of a proper strictly so-called derivation of the name of Isaac: it is the simple naive oriental mode of narration, which delights in a pregnant style of expression. This might come about the more readily, since, because of the first laugh of Abraham, God had commanded him to call his son [ yitschaaq (Hebrew #3327)], laughing.'

The Hebrew language delights in paronomasia, or playing upon a word; and this alliterative tendency appears in this case on three occasions-namely, Abraham's smile of gratification (Genesis 18:17); Sarah's sneer of incredulity (Genesis 18:13; Genesis 18:15); and, lastly, her laugh of realized satisfaction and joy. 'Sarah's laugh was immortalized in the name of her son; and wherefore the sacred historian dwells on a matter so trivial, whilst the world and its vast concerns were then at his feet, I can fully understand. For then I see the hand of God shaping everything to his own ends, and in an event thus casual, thus easy, and thus unimportant, telling forth His mighty design of salvation to the world, and working it up into the web of His noble prospective counsel (Blunt's 'Scripture Coincidences'). 

Verse 7
And she said, Who would have said unto Abraham, that Sarah should have given children suck? for I have born him a son in his old age.

Who would have said unto Abraham - [Hebrew, mileel (Hebrew #4448)] This is a poetical word; and this effusion of Sarah is quoted by Lowth ('Prelect.,' 4:) as being in rhythm. It is a fragment of a thanksgiving song, and the clause as we have it may be rendered:

`Who would have uttered in song - Who would have recited in joyous strains unto Abraham - That Sarah should have given children suck? - 

For I have born him a son in his old age.' Cf. 2 Samuel 23:2; Psalms 19:4; Psalms 106:2; Psalms 139:4; Proverbs 23:9, where the same word is used in the original. 

Verse 8
And the child grew, and was weaned: and Abraham made a great feast the same day that Isaac was weaned.

The child grew, ... Children are suckled longer in the East than in Europe-boys usually for two or three years; in some cases even for four or five (1 Samuel 1:22-28; 2 Chronicles 31:16 : cf. 2 Maccabees 8:27), 'My sons, have pity upon me that bare thee, and gave thee suck three years.'

Abraham made a great feast, ... In Eastern countries this is always a season of domestic festivity, and the newly-weaned child is formally brought, in presence of the assembled relatives and friends, to partake of some simple viands. Isaac, attired in the symbolic robe-the badge of birthright-was then admitted heir of the tribe (Rosenmuller). 

Verse 9
And Sarah saw the son of Hagar the Egyptian, which she had born unto Abraham, mocking.

Sarah saw the son of Hagar ... mocking , [Septuagint, paizonta meta Isaak] - playing with Isaac, though not in a sportive humour for the child's amusement. Ishmael was then about seventeen years of age, fully aware of the great change in his prospects, and under the impulse of irritated or resentful feelings, in which he was probably joined by his mother, treated the young heir with derisive insult (as the word is used in Genesis 19:14; Genesis 39:14; Nehemiah 2:19; Nehemiah 4:1), and probably some violence-fighting (2 Samuel 2:14), or inflicting blows (Galatians 4:29); according to a Jewish tradition, which it is supposed Paul adopted. 'As Ishmael must have been instructed by his father concerning the promise made to him-to the blessings of which he laid claim, as being the older son-he "mocked" at the great stir that was made at the weaning of Isaac, as thinking that he could not be deprived of the natural right of his primogeniture. At least, it is very probable that, except it had been thus, Sarah's anger would not have proved so violent, both against Ishmael and Hagar, who had probably encouraged him in these pretensions' (Allix.). 

Verse 10
Wherefore she said unto Abraham, Cast out this bondwoman and her son: for the son of this bondwoman shall not be heir with my son, even with Isaac. Cast out this bond-woman - [ 'aamaah (Hebrew #519), maid-servant; Greek, paidiskee (Greek #3814) (Galatians 4:22).] The term "bond-woman" or 'slave' refers to the original condition of Hagar. Nothing but the expulsion of both could now preserve harmony in the household. Abraham's perplexity was relieved by an announcement of the divine will, which, in everything however painful to flesh and blood, all who fear God and are walking in his ways, will, like him, promptly obey. This separation was a necessary step for the progressive development of the divine purpose, though brought about by natural causes, as in the earlier removal of Lot. Whether Abraham was then informed or not of the deeper reason for the separation, his own observant and reflecting mind must have perceived, from the mental bias of Ishmael, as well as the unmistakeable indications of the divine blessing pointing in another direction, that the promise was not destined to be fulfilled in that son, whose longer continuance, therefore, in the patriarch's household would be a source of continually increasing embarrassment. Besides, the subordination of all his desires, even of paternal affections, to the object of his high calling, was a part of the religious training to which Abraham was subjected; and his stedfastness in this trial to his natural feelings formed a new stage of advancement in that "faith which overcometh the world."

This story, as the apostle tells us, is "an allegory," symbolizing or illustrating the two covenants-the one the Mosaic law, which was productive of bondage, for Hagar is made a representative of mount Sinai in Arabia, and consequently of the literal Jerusalem; and the other the Gospel, the spiritual Jerusalem, the heavenly or Christian city, which is free from the law of bondage. In other words, Hagar and Sarah, while real personages, and standing to each other in the mutual relations of servant and mistress, were significant of two higher relations-namely, those of the ancient and the Christian churches. The 'persecution' by the son of the Egyptian was typical of the affliction of the Church-Abraham's spiritual seed-by an unbelieving world. 

Verse 11
And the thing was very grievous in Abraham's sight because of his son.

The thing was very grievous in Abraham's sight because of his son. The parental feelings must have been sadly harrowed by the prospect of ejecting Ishmael. He was asked not merely to expatriate him from the domestic circle, but to sever all the ties which had bound him to the lad who had first awakened the paternal affection in his breast, and in whose society he had much enjoyment. 

Verse 12
And God said unto Abraham, Let it not be grievous in thy sight because of the lad, and because of thy bondwoman; in all that Sarah hath said unto thee, hearken unto her voice; for in Isaac shall thy seed be called.

No JFB commentary on this verse. 

Verse 13
And also of the son of the bondwoman will I make a nation, because he is thy seed.

Also of the son of the bond-woman wlll I make a nation.

`What great events from small beginnings rise!'

What could be apparently more insignificant than this family brawl-the outbreak of female jealousy in the tent of a pastoral chief some four thousand years ago? And yet, through means of the bitter animosity and hatred of Sarah, which rendered a separation of Abraham's families necessary, the providence of God accomplished His important design of rearing two independent nations, which have ever since existed in the world; both of which are fulfilling a special destiny, and the special distinguishing features of both of which form one of the most interesting and instructive chapters in the history of the world. 

Verse 14
And Abraham rose up early in the morning, and took bread, and a bottle of water, and gave it unto Hagar, putting it on her shoulder, and the child, and sent her away: and she departed, and wandered in the wilderness of Beersheba.

Abraham rose up early, ... - early, that the wanderers might reach an asylum before noon. Bread includes all sorts of victuals; bottle, a leathern vessel, formed of the entire skin of a lamb or kid sewed up, with the legs for handles, usually carried over the shoulder. Ishmael was a lad of seventeen years; and it is quite customary for Arab chiefs to send out their sons at such an age to do for themselves, often with nothing but a few days' provisions in a bag. There was no guide, no attendant, not even a beast of burden. Calvin ('Commentary on Genesis') suggests that Abraham gave them a small allowance, with the express design of preventing their departure to a great distance; and that he was desirous of retaining them in the neighbourhood of his encampment (cf. Genesis 25:9), in order that he might render whatever kindly offices they might require. Many acts of parental counsel and warm affection, we may be sure, would be rendered, which this concise history does not mention; and Abraham would take every precaution to ensure their safety.

At the same time, it should be borne in mind that their departure had been commanded by a divine oracle, who had assured the patriarch of Ishmael's prosperity, and that Abraham had learned from experience to place such unlimited confidence in the truth and faithfulness of God as to believe that that promise would be performed, even though a miracle must be done to fulfill it.

And gave it unto Hagar, putting it on her shoulder, and the child. Our translators have followed the Septuagint, which represents Ishmael as but a child carried on his mother's shoulder [kai epetheeken epi ton oomon autees to paidion]. By a slight change in the punctuation, attention to what is added by way of parenthesis, and construing "child" with "took," with which it is properly connected, the meaning is fully brought out, free from all confusion and obscurity, thus:-`And Abraham rose up early in the morning, and took bread and a bottle of water (and gave it unto Hagar, putting it on her shoulder), and the child, and sent her away.'

And wandered in the wilderness of Beer-sheba. Beer-sheba gave name to a large tract of uninhabited country in the southern border of Palestine. Hagar was evidently intending to travel in a southwestward direction, as on a former occasion, to reach the caravan road which led from central Palestine to Egypt, but had gone out of the common direction, in a wide-extending desert, where they missed the track. This desert is proleptically called "the wilderness of Beer-sheba;" for the name of the town, to the south of which it lay, originated in an incident that did not occur until afterward. 

Verse 15
And the water was spent in the bottle, and she cast the child under one of the shrubs.

The water, ... Ishmael sank exhausted from fatigue and thirst: his mother laid his head under one of the bushes-a dwarfish acacia, or a tamarisk-to smell the damp, while she herself, unable to witness his distress, sat down at a little distance in hopeless sorrow.

She cast , [Hebrew, tashleek (Hebrew #7993)] - threw, or laid down with a sudden and violent motion [rendered in the Septuagint by erripse]. Both words are used in the same sense (Genesis 37:20; Genesis 37:24; Exodus 1:22; Judges 9:53). Sometimes, however, the Hebrew verb occurs in a milder sense-to put or lay down with tender care (2 Kings 2:16); as also the Greek verb (Matthew 15:30). This meaning it has here. [ Harcheeq (Hebrew #7368)] - far off, denoting a variable distance (Genesis 37:18; Exodus 2:4; Exodus 20:18; Exodus 20:21; Exodus 24:1; Exodus 33:7; Joshua 3:4; 1 Samuel 26:13; 2 Samuel 15:17; 2 Kings 2:7; Ezra 3:13; Nehemiah 4:19; Nehemiah 12:43); but defined here by the adjunctive comparison, as it were a bow-shot [ kimTach

Verse 16
And she went, and sat her down over against him a good way off, as it were a bowshot: for she said, Let me not see the death of the child. And she sat over against him, and lift up her voice, and wept. No JFB commentary on this verse. 

Verses 17-19
And God heard the voice of the lad; and the angel of God called to Hagar out of heaven, and said unto her, What aileth thee, Hagar? fear not; for God hath heard the voice of the lad where he is.

God heard ... the angel of God called. The easy interchange of these names of the same Being is deserving of particular notice (cf. Genesis 31:11; Genesis 31:13; Judges 6:20-21; Judges 17:6-8).

The voice of the lad - i:e., the groans and vehement heavings of fevered and almost expiring nature. Though Moses speaks of the lad's voice being heard in heaven, and not the mothers loud sobbing in the violent manner of the Orientals, it was not that the son was more penitent, or uttered the prayer of faith more than the mother; but "God heard the voice of the lad" because of his relation to Abraham, and of the promise made respecting him. [ Mah (Hebrew #4100) laak (H3807a)] What aileth thee? But when this elliptical phrase bears this signification, it is always followed by [ kiy (Hebrew #3588)] that, expressed or understood (cf. Isaiah 22:1). Here it rather denotes 'what wilt thou?' as in Judges 1:14; and in that view it was the answer to her prayer.

Fear not - that the lad shall now die, and my promise be frustrated.

For God hath heard the voice of the lad where he is - [Septuagint, ek tou topou hou estin.] There is perhaps an implied antithesis between that wild desert and the tent of Abraham, where was God's sanctuay, the place where prayer was wont to be made; or perhaps it simply means that God hears, when there is no other ear to hear nor arm to save. It was a striking instance of the truth of the Psalmist's declaration (Psalms 27:10).

Verse 18. Arise, lift up the lad - i:e., persuade him to rise, or assist him in the effort to rise, that he may receive the cooling draught from the spring, which will revive his spirits and re-invigorate his frame.

Verse 19. God opened her eyes. There are few springs in that extensive desert, and these are sometimes so covered by surrounding brushwood that travelers, after long and fruitless search for the precious liquid, have frequently lain down to die in the immediate neighbourhood of a well or a fountain. Incidents of this description-which are far from being of rare occurrence-illustrate the truth of the sacred narrative regarding the extreme sufferings of Ishmael from heat and thirst, and show that, instead of a well being created on the occasion, as some suppose, all that the angel did was to lead Hagar to the discovery of a spring which had escaped her notice. But in this case it was a miraculous interposition that led her to the discovery. 

Verse 20
And God was with the lad; and he grew, and dwelt in the wilderness, and became an archer.

He grew, and dwelt in the wilderness, and became an archer. Maurer renders it, 'he dwelt in the wilderness, and was growing up an archer' - i:e., acquiring greater skill and expertness in archery. His posterity have ever dwelt in that part of the Arabian desert, and they obtained by the bow the venison and wild fowl on which they subsisted; because he was averse to the plow, like the Bedouin of the present day ('inhabitant of the desert,' according to D'Arvieux), who uses the gun in preference either to agricultural or pastoral pursuits. 

Verse 21
And he dwelt in the wilderness of Paran: and his mother took him a wife out of the land of Egypt.

Paran. Paran, which was further south than the wilderness of Beer-sheba, corresponded generally to the desert now called Et-Tih, bounded on the north by the southern mountains of Canaan, on the west by the wilderness of Shur, on the south by Jebel et-Tih, and on the east by mount Seir. When Ishmael removed to the wilderness of Paran is not recorded; whether immediately on recovery, or he tarried for a time in the neighbourhood of the well (cf. Genesis 16:12; also Isaiah 48:19; 1 Peter 1:25).

His mother took him a wife. On a father's death, the mother looks out for a wife for her son, however young; and as Ishmael was now virtually deprived of his father, his mother set about forming a marriage connection for him, it would seem, among her relatives. This incident is viewed by Paul (Galatians 4:22-26) as an allegorical representation of the old, or Sinaitic covenant. Hagar (Agar) was in bondage; and although for a time she was owned, protected, and supported by Abraham, she was ultimately thrust out, together with her son, into the wilderness, to let Sarah and the legitimate heir enjoy the exclusive possession of Abraham's love, as well as the undivided privileges of the inheritance. The old covenant, or Jewish dispensation occupied a similar position in the household of God: it was in bondage, and kept the yoke of servitude on the necks of his children. For a time it enjoyed the protection and support of the heavenly Master; but eventnally it was displaced by the better dispensation, or Christian Church, which, as 'the Lord's wife,' was entitled to all the honours and privileges of the married relation; so that, in order to afford unrestricted scope for the free and full expansion of the latter's spiritual offspring, the former, with its children, was sent into a wild and cheerless desert, among a race "whose hand is against every man, and every man's hand against them." 

Verse 22
And it came to pass at that time, that Abimelech and Phichol the chief captain of his host spake unto Abraham, saying, God is with thee in all that thou doest:

Abimelech and Phichol. Here is a proof of the promise (Genesis 12:2) being fulfilled, in a native prince wishing to form a solemn league with Abraham. The proposal was reasonable, and agreed to. The manifest tokens of the divine blessing which rested on Abraham and his extensive flourishing establishment made a deep impression on the minds of these people, among whom, as with Melchizedek, the knowledge and worship of the true God still lingered. The record of a league proposed on such grounds as are stated is exceedingly interesting, as it affords a glimpse of early history, which shows that the lapse of the nations into idolatry and superstition was gradual.

Abimekech and Phichol the chief captain of his host. Abimelech (see the note at Genesis 20:3). Phichol - i:e., mouth of all; all-commanding. Here is a further notice of the early Philistine kingdom, whose capital was Gerar. It had a hereditary king, a standing army, and privy counselor (cf. Genesis 26:26). The size of this kingdom may be judged of 'by the territory of the Tiy bah Arabs (the modern successors of those pastoral Philistines), which extends northward to the vicinity of Gaza and Beer-sheba. Its boundary must have taken a southeasterly course from Khirbet el-Jerar (the ruins of Gerar), and probably followed the direction of the modern route from Gaza, which joins the great caravan road between central Canaan and Egypt at the entrance of Wady er-Ruhaibeh' ('Biblical Researches,' and 'Negeb'). 

Verse 23-24
Now therefore swear unto me here by God that thou wilt not deal falsely with me, nor with my son, nor with my son's son: but according to the kindness that I have done unto thee, thou shalt do unto me, and to the land wherein thou hast sojourned.

No JFB commentary on these verses. 

Verse 25
And Abraham reproved Abimelech because of a well of water, which Abimelech's servants had violently taken away.

Abraham reproved ... because of a well. Wells were of great importance to a pastoral chief, and on the successful operation of sinking a new one, the owner was solemnly infeft in person. If, however, they were allowed to get out of repair, the restorer acquired a right to them. In unoccupied lands the possession of wells gave a right of property in the ground, and dread of this had caused the offence for which Abraham reproved Abimelech. The king having given a satisfactory explantation, the preliminary difficulty in the way of his proposed alliance was removed, and Abraham secured himself in possession of the well. 

Verse 26
And Abimelech said, I wot not who hath done this thing: neither didst thou tell me, neither yet heard I of it, but to day.

No JFB commentary on this verse. 

Verse 27
And Abraham took sheep and oxen, and gave them unto Abimelech; and both of them made a covenant.

Both of them made a covenant. The account of this treaty is very interesting, as it is the earliest instance of a national or social league on record, while at the same time the special form by which the compact was ratified is not again noticed in the Old Testament history.

Abraham took sheep and oxen, and gave them unto Abimelech. The presentation of these gifts was intended as a reciprocal act of kindness to the king, and an indication of Abraham's wish to live on terms of amity with his neighbours. 

Verse 28-29
And Abraham set seven ewe lambs of the flock by themselves.

No JFB commentary on these verses. 

Verse 30
And he said, For these seven ewe lambs shalt thou take of my hand, that they may be a witness unto me, that I have digged this well.

These seven ewe lambs shalt thou take of my hand. Abimelech's acceptance of this specific present was an earnest or pledge of his acknowledgment that the well was the patriarch's property; and while the former donation was, on Abraham's part, a token of his friendly disposition, the select ewe lambs (the number seven being a sacred and significant number) were given and received as a symbol of infeftment in the possession of the watering-place. 

Verse 31
Wherefore he called that place Beersheba; because there they sware both of them.

Wherefore he called that place Beer-sheba - [Hebrew, Beer-shaba here, and Beer-sheba in Genesis 26:33. The name originated in one of two circumstances, either because, nishb

Verse 32
Thus they made a covenant at Beersheba: then Abimelech rose up, and Phichol the chief captain of his host, and they returned into the land of the Philistines.

Thus they made a covenant at Beer-sheba. A large town rose in later times on that spot, which is well known as the southern boundary point of Palestine. It is now called Bir es-Seba, and is situated in Wady es-Seba, which Robinson ('Biblical Researches') describes as 'a wide watercourse, or bed of a torrent running

W.S.W. toward Wady Essuny.'

And they returned into the land of the Philistines - i:e., from Beer-sheba into their own country; not, it must be remembered, what was afterward posessed by the Philistine nation-the Shephelah, or lowlands, the extensive fertile plain on the coast of the Mediterranean-but the kingdom of Gerar, as described above. 

Verse 33
And Abraham planted a grove in Beersheba, and called there on the name of the LORD, the everlasting God. 

Abraham planted a grove - [Hebrew, 'eshel (Hebrew #815)]. The tarfa or tamarisk, used here collectively and without the article-a wood or grove of tamarisks. The Septuagint improperly has [aroura], a field. The tamarisk is an evergreen, with a light feathery foliage. Its hardy nature fits it to grow in the desert; and accordingly M. Bovet, a French naturalist, states that the region south of Beer-sheba is full of tamarisks, which seem to flourish in that scanty soil and breezy climate-neither of which is adapted for the produce of the terebinth or the palm, and that many of them were of considerable size, measuring three or four yards in circumference, and from twelve to fifteen yards in height. Such roofless temples as groves were common in Palestine and other countries, into which a more artificial architecture had not been introduced in early ages, before they had become perverted to the rites of an impure superstition; and the circumstance of the patriarch planting a grove in Beer-sheba, instead of contenting himself with a simple altar of turf or stones, as at Sichem and Bethel (Genesis 12:7-8), shows that it was designed for permanent worship.

Although it is said that Abraham planted the grove in Beer-sheba, "it is probable that he would choose a more sequestered spot than the well, which must have been a place of common resort-the scene of merriment and often of contentions-and the preposition b
Verse 34
And Abraham sojourned in the Philistines' land many days.

Abraham sojourned in the Philistines' land many days. Beer-sheba itself was not in the Philistine territory, but the wilderness-the great wide plain was a common-where the flocks of Abimelech and Abraham equally pastured. The patriarch, whose large establishment required an extensive circuit of pasture land, had more room in Beer-sheba than at Hebron, and hence, it became a chief and favourite residence, his numerous bands of retainers enabling him to keep at bay the Amalekite plunderers, who were settled on the borders of the desert. Wilton has shown ('Negeb') that the expression "many days" signifies at least three years, from a comparison of 1 Kings 2:38 with Gen. 21:39 , and of Acts 9:23 with Galatians 1:18. 

22 Chapter 22 

Verse 1
And it came to pass after these things, that God did tempt Abraham, and said unto him, Abraham: and he And it came to pass after these things, that God did tempt Abraham, and said unto him, Abraham: and he said, Behold, here I am.

God did tempt Abraham. By tempting is not meant inciting to sin (James 1:13), but trying, proving, giving occasion for the development of his faith. It was designed, not as an experiment to ascertain whether and how far Abraham trusted in God, but to bring out the faith which was so eminent a quality in his character into full display to His "praise, and honour, and glory" (1 Peter 1:7). That faith had already stood proof under a succession of nine severe trials, each more severe than the preceding (Genesis 12:1; Genesis 12:10; Genesis 12:15; Genesis 14:13-14; Genesis 16:2-3; Genesis 17:23; Genesis 20:2; Genesis 21:11; Genesis 21:14); and the new trial which is about to be described formed the climax in the course of educational discipline by which he was trained to the service of the true God. Indeed, the extent and stability of his religious devotedness were manifested in so striking a manner that he was subjected to no further trial during the remainder of his life.

And he said, Behold, here I am. This prompt answer intimated not only that he heard the divine call, but that he was ready at a moment's warning for God's service. 

Verse 2
And he said, Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of Moriah; and offer him there for a burnt offering upon one of the mountains which I will tell thee of.

Take now thy son, thine only son Isaac - [ yachiyd (Hebrew #3173), one alone, only.] It sometimes stands absolutely (Proverbs 4:3; Jeremiah 6:26; Zechariah 12:10); but here and elsewhere is accompanied by the word [ been (Hebrew #1121)] son. Isaac was not the only son. [The Septuagint translates only, ton (Greek #3588) huion (Greek #5207) sou (Greek #4675) ton (Greek #3588) agapapeeton (Greek #25), 'thy beloved son.' Paul (Hebrews 11:17), ton (Greek #3588) monogenee (Greek #3439), "thine only-begotten son" - i:e., thine only legitimate son and heir (cf. Josephus, b. 1: ch. 13:3, sec. 1; also ch. 16:, sec. 3).] The command was issued in such terms as admitted of no entreaty and no evasion. Every circumstance mentioned in it was calculated to give a deeper stab to the parental bosom of Abraham. To lose his only son, in whom all his most cherished hopes were centered-to lose him by an act of his own hand; to be required to offer him as a sacrifice, and that not by the short process of immolation only, but by slowly consuming his body as a burnt offering on an altar-what a host of conflicting emotions must the order have raised! But Abraham heard, and obeyed without a complaint.

Get thee into the land of Moriah - i:e., the land in the vicinity of that mount at Jerusalem. [The name Moriah, which stands in this passage, Moriyaah (Hebrew #4179), and in 2 Chronicles 3:1, Mowriyh (Hebrew #4179), is a compound word, consisting of the Hophal participle of raa'aah (Hebrew #7200), to see, and Yaah (Hebrew #3050), the abbreviated form of Yahweh (Hebrew #3068), Jehovah; and it signifies 'the shown of Yahweh' - i:e., the manifestation or appearance of Yahweh.] It has been objected, indeed, by Tuch and others, that the reading of this passage in the present Hebrew Bible is spurious, since the combination of the appellative Yahweh with Jewish proper names was a practice unknown until an advanced period in Jewish history; and that the original text, which is preserved in the Samaritan Pentateuch, had [ Mowreh (Hebrew #4176)], the place of Sichem, where Abraham erected his first altar in Canaan. But the objection is groundless, as there are various instances of the prevalence of that usage in the pre-Mosaic period-Jochebed (Exodus 6:20; Numbers 26:59), Abiah (1 Chronicles 7:8), and Bithiah (1 Chronicles 4:18), have Yaah (Hebrew #3050), or Yahweh, in them; and Delitzsch, Knobel, and Gesenius maintain that the name Moriah is compounded in the same manner. Besides, the reading in the text is unchallengeable, being supported by the most ancient and independent manuscript authority; whereas the testimony of the Samaritans is open to suspicion, they having been naturally desirous to cluster around their temple on mount Gerizim all the sacred associations they could. The name Moriah in this verse must of course be considered, used proleptically, with reference to the event of Yahweh's appearance to Abraham, which rendered it famous. Wilton, indeed, maintains (in his 'Negeb,' p.

147) that it was already known by that name, from the presence of the mysterious Melchizedek, who, he supposes, might be the Son of God. But that is fanciful. This is the only Scripture passage in which the land of Moriah is mentioned. The Septuagint does not regard it as a proper name, translating it: teen geen teen hupseeleen-the lofty land, and therefore 'seen afar off' (see the note at Genesis 12:6). 

Verse 3
And Abraham rose up early in the morning, and saddled his ass, and took two of his young men with him, and Isaac his son, and clave the wood for the burnt offering, and rose up, and went unto the place of which God had told him.

Abraham rose up early ... That there might be no appearance of delay or reluctance on his part, he made every preparation for the sacrifice before setting out-the cleft wood, the knife, the donkey that was to convey the materials, and the servants that were to take charge of them on the journey to Moriah. All that time he had the dreadful secret pent up in his own bosom; and as: a place so distant, yet so distinctly specified, must have been chosen for some important reason, it is generally thought that "the place which God had told him of," was the hill at Jerusalem on which the Great Sacrifice was afterward offered. 

Verse 4
Then on the third day Abraham lifted up his eyes, and saw the place afar off.

On the third day Abraham lifted up his eyes. Stanley, who follows the Samaritan version in reading Moreh here, and consequently considers that the place appointed for the sacrifice was mount Gerizim, describes Abraham and his escort as traveling from Beer-sheba along the Philistine plain; and then, on the morning of the third day, arriving on the plain of Sharon, 'exactly where the massive height of Gerizim is visible "afar off" whence half a day more would bring him to its summit.' But it is not said that the journey occupied three days, or that he reached the spot at the end of three days; but on the third day - i:e., after the Lord had appeared or called to him-he saw the place afar off. Since there is nothing said of a night vision, we are warranted to suppose that the command was given late on an afternoon or evening; that having risen very early on the morning of the next or second day, to make his few simple preparations, he set out on the journey, traveling the whole of that day, and that on the morning of the third he came in sight of the place of his destination.

According to the Hebrew method of reckoning time, part of a day was counted as a whole (as in the parallel case of our Lord's resurrection); and although Abraham's encampment is not mentioned, yet from his protracted residence in the land of the Philistines (Genesis 21:34), at Eltolad (see the note at Genesis 21:2), which was situated about twelve or fifteen miles southwest of Beer-sheba ('Negeb'), it is most probable that he started from that point. The journey, therefore, which is somewhat more than thirty Roman miles, might well, if he traveled the entire day at the usual slow rate in the East, be so far accomplished that on the morning of the third he would be near its end. "Afar off" does not necessarily indicate a remote distance; on the contrary, the word [ meeraachoq (Hebrew #7350)] is often used to express the idea of a comparatively small space (see the note at Genesis 21:16); and the circumstances of the case require it to bear a restricted sense here.

"The mountains" are still round about Jerusalem, even as in days of yore; and hence, there is but one point in all the surrounding country from which this begirded district can be "seen afar off." On the west, though a small portion of its loftiest elevations can be seen at Dier Mar Elias, remote about three miles, yet it is not before reaching the crest dividing the valley of Hinnom from the plain of Rephaim, two or three hundred yards off, that any considerable portion can be seen, and even then no part of mount Moriah is in sight. But from the top of a high promontory, jutting into the deep valley of the Kedron, a few miles south of the city, the hill upon which the temple was built can be plainly seen through the opening made among the mountains by the ancient brook; and so narrow is the opening, that scarcely any part of the city is visible except this ridge. I had often thought, in looking down that valley, that it was from this very point, or from the summit of a ridge still lower down, that the heart-stricken patriarch 'lifted up his eyes on the third day of his journey, and saw the place afar off' (Barclay, 'City of the Great King'). 

Verse 5
And Abraham said unto his young men, Abide ye here with the ass; and I and the lad will go yonder and worship, and come again to you.

Abraham said unto his young men, Abide ye here with the ass. He did not inform his servants of the object of his journey, as he had not told his wife Sarah: for he must have apprehended that opposition would be made by both. In the case of the latter, although arrived at the appointed scene of the offering, he was probably actuated by the additional motive of preventing his conduct from being appealed to as a precedent for human sacrifices, and hence, he carefully excluded the presence of his attendants, and selected a spot for his worship where, amid a shady thicket, he would be screened from the view of all observers. 

Verses 6-8
And Abraham took the wood of the burnt offering, and laid it upon Isaac his son; and he took the fire in his hand, and a knife; and they went both of them together.

Abraham took the wood, ... Leaving the servants at the foot of the hill, the father and son ascended the height, the one bearing the knife and the fire-not brought, as some have conjectured, all the way from his stated place of worship, on the ground that none but sacred fire was allowable on altar, but kindled at the last stage of the journey, and, from the imperfect means of ignition, carried in a small brazier, as is commonly done in the East, sometimes for a whole day-and the other bearing the wood for consuming the sacrifice. But there was no victim; and to the question so naturally put by Isaac, Abraham contented himself with replying, "My son, God will provide himself a lamb for a burnt offering." It is likely that these words were spoken evasively-in ignorance of the issue; yet in unbounded confidence that his son, though sacrificed, would in some miraculous way be restored. The dignity of faith was never more beautifully exemplified than in the utterance of this calm and unconsciously prophetic assurance to his son. 

Verse 9
And they came to the place which God had told him of; and Abraham built an altar there, and laid the wood in order, and bound Isaac his son, and laid him on the altar upon the wood.

Abraham built an altar. The description is minutely given, and the preparations were made under the full impression that the oblation would be enforced. Moreover, these would require so much active exertion on the part of Abraham that there must have been little time for speaking; and, besides, the dreadful secret pent up in his bosom would strongly indispose him for being communicative. But the deep silence must at length have been broken, a conversation ensued, and the divine mandate made known. According to Josephus, Isaac was then 27 years of age. He was certainly a full-grown man, and his voluntary consent was absolutely necessary. Compulsion, in the circumstances, cannot be thought of, as it was plainly impossible that an aged father of 127 years could alone, without assistance, have compelled a young man of 27, in the full vigour of manhood, had he resisted; and, besides, the use of physical force was inconsistent with that calm, unruffled serenity of mind which is appropriate to a solemn act of religious devotion. Had not the patriarch been sustained by the full consciousness of acting in obedience to the will of God, the effort must have been too great for human endurance; and had not Isaac displayed a similar faith in submitting, this great trial could not have been gone through. 

Verse 10
And Abraham stretched forth his hand, and took the knife to slay his son.

Abraham stretched forth his hand, and took the knife to slay his son. From first to last, he betrayed no symptom of vacillation, though there must have been a fearful conflict between affection and duty. The trial was protracted almost to the last moment; and just as the life of the victim was on the wing, the trial was suddenly terminated. The surrender of Isaac was unreserved and complete; the sacrifice was virtually offered; the intention, the purpose to do it, was shown in all sincerity and fullness; and hence, it is spoken of as actually made (Hebrews 11:17; James 2:21). 

Verse 11
And the angel of the LORD called unto him out of heaven, and said, Abraham, Abraham: and he said, Here am I.

The angel of the Lord. 'From the day that man fell, Christ took upon Himself the care of the Church in the exercise of all his offices. When we read what God did from time to time toward His Church and people, and how he revealed Himself to them, we are to understand it especially, of the second person of the Trinity. When we read of God appearing after the fall in some visible or outward symbol of His presence, we are ordinarily, if not universally, to understand it of the Son' (Edwards, 'History of Redemption'). 

Verse 12
And he said, Lay not thine hand upon the lad, neither do thou any thing unto him: for now I know that thou fearest God, seeing thou hast not withheld thy son, thine only son from me.

Lay not thine hand upon the lad. It has been recently alleged ('Essays and Reviews,' Stanley's 'Jewish Church') that Abraham, from his long residence in Canaan, where the practice of immolating human victims obtained-as is related by Diodorus Siculus, and by Philo, who says that the barbarians sacrificed their children, as the most acceptable gift-had caught the fierce spirit of the Syrian ritual; and having, by the delusive influence of surrounding manners, been stimulated to imitate the devotion of his neighbours by offering his son on the altar, God mercifully interposed to arrest and correct the mistaken act of his pious servant. This is a totally erroneous view of the transaction. There is no appearance of correcting an error-not a single element of rebuke to a blinded devotee discoverable in the angel's address to Abraham; but, on the contrary, a declaration made, in the most unqualified terms of commendation, that his conduct was pleasing and acceptable to God. In fact, the conduct of Abraham on this occasion had a far different origin than the dictates of a dark and malignant superstition. It arose from a command of God, haa-'Elohiym (Hebrew #430), the personal God, who for a long course of years had communicated with him, generally in a formal, once in a familiar manner; and after such a series of manifestations, addresses, and miracles, Abraham must have been able to distinguish the voice and manner of his Divine Leader as easily and clearly as a man the accents of his earthly friend. He could not, therefore, be mistaken as to the quarter from which the command was issued.

The particular form of sacrifice which was appointed as a test of his devotedness to the true God may have arisen from the usual offering of the pagan to their false gods; but its adoption was not the dictate of his 'mistaken intuition:' it was required by a distinct order of God, who knew that the strength of Abraham's faith was equal to the greatness of the trial; and in whatever way it was made known to him, no sooner did he understand the full purport of the painful requisition, than he bowed in submissive obedience, without presuming to impugn the wisdom of the order, or to inquire how it was reconcilable with the perfections of the Divine Being. He believed that it was his duty to obey the divine command; and in the sense that God commanded Isaac to be offered, in that sense Abraham offered him, by a full and willing surrender. Had Abraham offered his son in sacrifice at the suggestion of his own spiritual sense or moral reason, the act would have been a cold-blooded, an atrocious, and inhuman murder. But the character of the deed is entirely changed when regarded as the command of God. In that case it became a duty; and having been performed in obedience to that command, it met a high reward from the hands of God.

Viewed in reference to God, the command admits of a full vindication, on the ground that He possesses a sovereign right to dispose of the lives of His creatures; and that, in regard to Isaac in particular, as He had given him to Abraham as a loan, in special circumstances, He was at liberty to recall it when He pleased. But he designed only to prove Abraham, in order that the extent of his faith, love, and devotedness might be manifested; and not that he should offer Isaac in sacrifice.

Now I know that thou fearest God, seeing, ... This is said in the anthropomorphic style. The omniscient God was well acquainted with the sincerity of Abraham's faith, as well as with the ardour and extent of his devoted love; because both of these were the fruits of divine grace imparted to the patriarch. He foresaw also the issue of the trial, and knew His own purpose respecting the life of Isaac. The meaning of this clause, therefore, is not that God had, by the events of this probation, obtained information regarding Abraham's character that He did not previously possess; but that these qualities had been made apparent, had been developed by outward acts.

It was made known to Abraham himself, for his own comfort, and to the church in all subsequent ages, for an example. What an extraordinary measure of grace dwelt in him! What a heroic faith was that which could, at God's command, unhesitatingly surrender a son who, after the removal of Ishmael, was his only son, the object of his fond parental affections, and on whose life all the promises of God, with his most cherished hopes, were centered. 

Verse 13
And Abraham lifted up his eyes, and looked, and behold behind him a ram caught in a thicket by his horns: and Abraham went and took the ram, and offered him up for a burnt offering in the stead of his son.

Behold behind him a ram - [Hebrew, 'ayil (Hebrew #352) 'achar (Hebrew #310)]. Gesenius says the meaning is not that Abraham saw the ram 'behind himself,' according to the usual view taken of the words, but in the distant part, the back ground, of what lay before his eyes. The correctness of the text, however, has been questioned. The received reading is supported by the Vulgate, forty MSS., as well as by Onkelos and Saadias; while the Sanskrit, Septuagint, Syriac versions, and forty-two MSS. have [ 'ayil (Hebrew #352) 'echaad (Hebrew #259)] a certain ram (the numeral one being used here indefinitely, like the Greek tis (Greek #5100), as it is also in 1 Kings 13:11; 1 Kings 19:4; 1 Kings 22:9; especially Daniel 8:3, where the identical words of this passage occur.

Caught in a thicket by his horns - [Hebrew, bac

Verse 14
And Abraham called the name of that place Jehovah-jireh: as it is said to this day, In the mount of the LORD it shall be seen.

Abraham called the name of that place Jehovah-jireh - i:e., the Lord sees, or the Lord provides (cf. Genesis 22:8). 

As it is said , [Hebrew, '

Verse 15-16
And the angel of the LORD called unto Abraham out of heaven the second time,

The angel of the Lord called unto Abraham out of heaven the second time. If there could be any doubt as to the character and rank of this "angel of the Lord," it must be removed by the solemn asseveration here used-swearing by Himself, there being none greater-and as the executor of the Covenant with the patriarch and his seed, giving full assurances of its accomplishment in the most magnificent results.

Because thou hast ... not withheld thy son, thine only son. Isaac was virtually dead from the time that Abraham commenced his journey to Moriah; and hence, the apostle speaks of his having been offered (Hebrews 11:17 : cf. James 2:21). Abraham had not actually sacrificed his son; and if he had, there would have been nothing meritorious in the act itself, but in the state of heart which disposed him to perform it, which was faith. Genesis 22:17-18 contain a renewal of the promises formerly made to the patriarch (Genesis 12:2-3; Genesis 15:5) - only the extraordinary multiplication of his posterity-which, in the latter passage, was shown by an appeal to the starry heavens, is here illustrated by a similitude borrowed from the grains of sand on the seashore.

But there are two important additions. The first is, that their greatness as a nation is spoken of, and represented metaphorically by their "possessing the gate of their enemies;" and the second is, that "in thy seed shall all the nations of the earth be blessed;" literally, shall bless themselves (cf. Genesis 26:4). Instead of the Niphal form [ nibr

Verse 17
That in blessing I will bless thee, and in multiplying I will multiply thy seed as the stars of the heaven, and as the sand which is upon the sea shore; and thy seed shall possess the gate of his enemies;

No JFB commentary on this verse. 

Verse 18
And in thy seed shall all the nations of the earth be blessed; because thou hast obeyed my voice.

Because thou hast obeyed my voice - i:e, executed my command. Abraham's acceptance with God is represented in the New Testament sometimes as the consequence of his faith, at other times as the reward of his obedience. There is no discrepancy in these statements. Abraham received the promises from God out of His free grace, and unconditionally. He believed them, and his faith was counted to him for righteousness, whilst he was yet an uncircumcised man. His faith was manifested and proved by his unreserved obedience (James 2:21), and received the highest tokens of divine approval. 'God first promises, and by his revelation awakens faith in the heart of Abraham; he then crowns with reward the works of this faith which is the result of His grace' (Gerlach).

This, then, is the Abrahamic covenant, which presents a two-fold aspect-the one fleshly (namely, the Hebrew nation), and the other spiritual. The grand features of this covenant are, first, its culminating point, Christ; secondly, its universality, embracing "all the nations of the earth;" and, thirdly, it's immutability, being confirmed by a peculiarly solemn oath, which was never repeated to the patriarchs, although frequent allusions were made to it (Genesis 24:7; Genesis 26:3-4; Genesis 26:24; Exodus 13:5; Exodus 13:11; Exodus 33:1; Hebrews 6:13-14). This sacrifice brought Abraham into a new relation to his posterity, because it formed the inauguration of the dispensation of grace (Galatians 3:8). The promised advent of Christ is inseparably associated by God himself with this great act of faith; and Christianity is the full development of the Abrahamic covenant, because all believers are the seed of Abraham. 

Verse 19
So Abraham returned unto his young men, and they rose up and went together to Beersheba; and Abraham dwelt at Beersheba.

No JFB commentary on this verse. 

Verses 20-24
And it came to pass after these things, that it was told Abraham, saying, Behold, Milcah, she hath also born children unto thy brother Nahor; It was told Abraham ... Milcah, she hath also born children unto ... Nahor - or, more correctly, Nachor (Luke 3:34). The words "she ... also" form a connecting link between this portion of the narrative and the genealogical chain that was broken (Genesis 11:29). It is resumed here in order to introduce the account of Isaac's marriage. Nahor remained in Ur of the Chaldees, his native place, after the emigration of Terah, and other members of the family, to Haran. But he seems to have removed thither also at a later period (Genesis 27:43; Genesis 29:5).

Nahor, like Ishmael and Jacob, had twelve sons-eight by his wife, and four by a concubine. The names of Milcah's children are specially recorded; and it was only with this, the pure, legitimate, Aramaean branch of their family that the Hebrew patriarchs sanctioned intermarriages on the part of their sons.

Huz - [Hebrew, `Uwts (Hebrew #5780), Uz.] His settlement probably lay on the eastern side of the Jordan, between Palestine and Mesopotamia (Job 1:1).

Buz. Since Elihu (Job 32:2) was one of his descendants, the tribe appears to have migrated south of the Euphrates and to have settled in Arabia Petraea (Jeremiah 25:23).

Kemuel the father of Aram. The Septuagint has: [ton Kamoueel, patera Suroon], ancestor of the Syrians. That, however, is a mistake, as Aram occurs at a much earlier period (Genesis 10:22-23). Ewald, instead of Aram, substitutes Ram (Job 32:2), which is a very feasible conjecture, as Elihu, the Buzite belonged to "the kindred" of the Rammite tribe.

Chesed - probably the progenitor of the nomad Chasdim, the plunderers of Job's camels (Job 1:17).

Bethuel - known only as the father of Laban and Rebekah (see the note at Genesis 24:50). The other sons of Nahor seem to have been obscure, and with the single exception of Maachathi (Deuteronomy 3:14; Joshua 12:5 : cf. 2 Samuel 10:6; 2 Samuel 10:8; 1 Chronicles 10:1; 1 Chronicles 9:6), are not mentioned again in the sacred history. 

23 Chapter 23 

Verse 1
And Sarah was an hundred and seven and twenty years old: these were the years of the life of Sarah.

Sarah was an hundred and seven and twenty years old, ... - the only woman in Scripture whose age, death, and burial are mentioned, probably to do honour to the venerable mother of the Hebrew people. 

Verse 2
And Sarah died in Kirjath-arba; the same is Hebron in the land of Canaan: and Abraham came to mourn for Sarah, and to weep for her. Sarah in Kirjath-arba - i:e., the city of Arba; an Anakite chief. A Rabbinical tradition, which Jerome embodied in his commentary, interprets the name Kirjath-arba as signifying 'the city of the four'-namely, Adam, Abraham, Isaac, and Jacob, who are alleged to be buried in its neighbourhood. But none of the fathers who preceded Jerome have mentioned this legend; and it is superfluous to add that it has no Scriptural foundation.

The same is Hebron in the land of Canaan. Hebron is generally regarded as a name of later origin, bestowed upon it after the conquest of Canaan by Caleb, who received that town and the neighbouring grounds as his allotted portion. But this, though a common, is an erroneous opinion; and satisfactory evidence will be produced afterward (see the note at Joshua 14:15; Judges 1:10) to prove that Kirjath-arba became the designation of the place after the time of the patriarchs, when, upon the expulsion of the Hittites, it fell into the possession of the Anakim, and that the Hebrews, who, on their entrance into the promised land, called it Hebron, only restored its original name - i:e., the Place of Alliance, founded on circumstances in the history of their great ancestor (Genesis 14:13).

Hebron was one of the most ancient cities in the world (Numbers 13:22). Robinson says that it stood in 'the vale of Hebron,' on the identical spot occupied by the modern town (El Khulil). But others, who have more leisurely and carefully reconnoitered the ground, conclude, from the traces of ruins still visible among the vineyards on the brow of the adjoining hill, Jebel Beilun, that the site of the ancient city must be sought for 'further to the north, if not on the hill at the western side of the wady' ('Tent and Khan').

It was not, however, in the town, but in the neighbouring grove at Mamre (Genesis 13:18), that Abraham's encampment was pitched. The clause "in the land of Canaan" is added, to show that Sarah died and was buried in the land of promise.

Abraham came to mourn for Sarah. ... Since Sarah had reached so advanced an age, and must have long

been exhibiting signs of gradual decay, it cannot be supposed that, at such a time, Abraham would remain with his flocks in the distant pasture lands around Beer-sheba, and leave his venerable partner alone at Hebron. We must assume that he had removed with his whole establishment some time before, to his favourite camping ground at Mamre. He came from his own tent to take his station at the door of Sarah's (Numbers 19:14). The corpse being laid near the open door, the mourners sat before it. The 'mourning' describes his conformity to the customary usage of sitting on the ground for a time (Isaiah 47:1); while the 'weeping' indicates the natural outburst of his sorrow, accompanied by his attendants with the vehement outcries, the beating of the breasts, and other violent gesticulations, which Orientals use in expressing grief. The two words, "mourn" and "weep for her," may be considered as indicating the natural sorrow for the loss of a wife, and the funeral usages in honour of the dead. 

Verse 3
And Abraham stood up from before his dead, and spake unto the sons of Heth, saying,

Abraham stood up, ... Eastern people are always provided with family burying-places; even nomadic shepherds have their ancestral sepulchres; but Abraham's life of faith-his pilgrim state-had prevented him acquiring even so small a possession (A. 7, 5). Spake unto the sons of Heth. No mention is made of Mamre, whence some have concluded that he and the other Amorites had been dispossessed, and that a Hittite tribe was now master of Hebron; while others suppose that the Amorite chiefs, as their name indicates, frequented the mountainous neighbourhood; while "the sons of Heth," elsewhere called "the children of the land," resided in towns and villages. This may account for a nomadic shepherd. like Abraham, having little acquaintance with the principal resident proprietor, or perhaps local ruler (Genesis 23:10), in Hebron, bespeaking their kind offices to aid him in obtaining possession of a cave that belonged to Ephron, a wealthy neighbour. 

Verse 4-5
I am a stranger and a sojourner with you: give me a possession of a buryingplace with you, that I may bury my dead out of my sight.

No JFB commentary on these verses. 

Verse 6
Hear us, my lord: thou art a mighty prince among us: in the choice of our sepulchres bury thy dead; none of us shall withhold from thee his sepulchre, but that thou mayest bury thy dead.

Thou art a mighty prince - literally, a prince of God.

None of us shall withhold from thee his sepulchre. The Septuagint renders it: 'none of us shall prevent you burying your dead in his sepulchre.' But this gives a totally different meaning. It implies a permission to use; whereas our version expresses a free offer of possession. 

Verse 7-8
And Abraham stood up, and bowed himself to the people of the land, even to the children of Heth.

No JFB commentary on these verses. 

Verse 9
That he may give me the cave of Machpelah, which he hath, which is in the end of his field; for as much money as it is worth he shall give it me for a possession of a buryingplace amongst you.

Machpelah - signifies double. [The Hebrew text has Makpeelaah (Hebrew #4375); the Septuagint, to speelaion to dipoun, the double cave.] It was probably a cave hewn out of the solid rock, and divided into two parts, as was usual in the graves of the rich.

Which is in the end of his field. In patriarchal times the pastures on the mountains, and throughout the country at large, were an open common, occupied by a number of independent tribes; while the lands in the neighbourhood of towns, being cultivated, were divided into small portions, or separate fields, which became the exclusive possession of certain proprietors. Though fences, such as are raised in this country, are entirely unknown in the East, the extent of the separate fields was well defined; and, in the absence of any natural boundaries, some large stone, or heap of stones, served as a landmark to determine the limits of each owner's property (see Deuteronomy 19:14; Deuteronomy 27:17; Job 24:2; Proverbs 22:28). 

Verse 10
And Ephron dwelt among the children of Heth: and Ephron the Hittite answered Abraham in the audience of the children of Heth, even of all that went in at the gate of his city, saying,

Ephron dwelt - literally, was 'sitting' among the children of Heth in the gate of the city, where social intercourse was enjoyed, and all business was transacted. But though a chief man among them, he was probably unknown to Abraham. 

Verse 11
Nay, my lord, hear me: the field give I thee, and the cave that is therein, I give it thee; in the presence of the sons of my people give I it thee: bury thy dead.

Ephron answered, Nay, my lord, ... Here is a great show of generosity, but it was only a show-a characteristically Oriental scene; for while Abraham wanted only the cave, he joins "the field and the cave;" and though he offered them both as free gifts, he of course expected some costly presents in return, with which he would not have been easily satisfied. The patriarch knowing this, wished to make a purchase, and which he would not have been easily satisfied. The patriarch knowing this, wished to make a purchase, and asked the terms. 

Verses 12-14
And Abraham bowed down himself before the people of the land.

No JFB commentary on these verses. 

Verse 15
My lord, hearken unto me: the land is worth four hundred shekels of silver; what is that betwixt me and thee? bury therefore thy dead.

The land is worth four hundred shekels, ... - as if Ephron had said, Since you wish to know the value of the property, it is so and so; but that is a trifle which you may pay or not, as it suits you. He spoke in the common forms of Arab civility, and this indifference was mere affectation.

What is that betwixt me and thee? Since the attitudes of respect which the usages of social life in the East require were carefully observed on this occasion, we should expect to find similar politeness in the tone of the language; and yet Ephron, while addressing Abraham, who was his equal, if not his superior, puts himself first. However contrary to our notions of good breeding, this is the customary practice in the East (cf. 1 Samuel 24:12). 

Verse 16
And Abraham hearkened unto Ephron; and Abraham weighed to Ephron the silver, which he had named in the audience of the sons of Heth, four hundred shekels of silver, current money with the merchant.

Abraham weighed ... the silver. The term shekel-the original word retained by our translators, and signifying weight-is used to denote not a coin, but determinate piece of silver, bearing a stamp indicating its fineness and quantity, probably made upon it by the Phoenician merchants. Silver was, in very ancient times, employed as money in preference to gold-of the use of which in pecuniary negotiations Scripture furnishes no instance before the reign of David. (2 Samuel 24:24; 1 Chronicles 21:25). The price, amounting to fifty pounds, which, notwithstanding the professedly proffered generosity of Ephron, was probably an exorbitant sum-far above the real value of the property-was paid in presence of the assembled witnesses; and it was weighed. The practice of weighing money, which is often in lumps or rings stamped each with their weight, is still common in many parts of the East; and every merchant at the gates or the bazaar has his scales at his girdle. The Hittites, being of Phoenician origin, were acquainted with the usages of trade; and hence, we find that, while at a time long subsequent to this-in the days of Jacob-barter was the simple method of exchange practised in Mesopotamia, in Canaan the natives made payments in money 'current with the merchant.' 

Verse 17
And the field of Ephron, which was in Machpelah, which was before Mamre, the field, and the cave which was therein, and all the trees that were in the field, that were in all the borders round about, were made sure

No JFB commentary on this verse. 

Verse 18
Unto Abraham for a possession in the presence of the children of Heth, before all that went in at the gate of his city.

The field of Ephron was made sure unto Abraham for a possession. This is the earliest instance of a transference of property on record. There was no attorney, no parchment, no seal or signature attached to a deed, no register house in which to deposit it among the municipal archives of Hebron. It was entirely an oral transaction; yet the act of conveyancing was marked by a particularity of details and specifications-field, cave, ilexes, "in all the borders round about," - as minute as could be done in a modern legal document; and, being completed in the presence of known witnesses-probably the elders and magistrates-was considered, according to the notions and customs of patriarchal times, as binding as the strictest forms of written law could have made it. On the part of Abraham, however, this was not simply a commercial transaction: it was an act of faith, performed in steadfast regard to the promise. It was an earnest of the future possession of the land by his posterity, which in consequence of the public compact with the children of Heth, became universally known. 

Verse 19
And after this, Abraham buried Sarah his wife in the cave of the field of Machpelah before Mamre: the same is Hebron in the land of Canaan.

Abraham buried Sarah. Thus, he got possession of Machpelah, and deposited the remains of his lamented partner in a family vault, which was the only spot of ground he owned. It is said that the cave of Machpelah was 'at the end of the field'-before, i:e., over against, Mamre, the same as Hebron; and all writers, from Josephus downward, who have described this interesting sepulchre, represent the spot as at, or in Hebron, not near it (see list of them in Robinson's 'Biblical Researches,' vol. 2:, pp. 435-9). It is now covered by a colossal structure, in the form of a parallelogram, called the Haram, erected by Jewish hands, long before the destruction of the nation-as early, according to some, as the time of the monarchy under Solomon or David; and others even go so far as to maintain that the huge compact stones in the quadrangle may be remanent portions of the monuments which, according to Josephus, Abraham himself reared. Thus the Jewish, Christian, and Mohammedan possessors of the land have all united in preserving the identity of the sacred tomb, which, there is every reason to believe, is at present concealed by the superincumbent edifice of the Haram, but the interior of which, with its venerable relics, it may be confidently expected, will be ere long opened for the inspection of the Christian world, (see further the note at Genesis 50:13.) 

24 Chapter 24 

Verse 1
And Abraham was old, and well stricken in age: and the LORD had blessed Abraham in all things.

And Abraham was old and well stricken, ... His anxiety to see his son married was natural to his position as a pastoral chief interested in preserving the honour of his tribe, and still more as a patriarch who had regard to the divine promise of a numerous posterity.

And the Lord had blessed Abraham in all things. The promised blessing having been amply realized in the vast increase of his worldly prosperity, Abraham was desirous of providing in the most proper way for transmitting it to a line of descendants faithful to the service of the true God. 

Verse 2
And Abraham said unto his eldest servant of his house, that ruled over all that he had, Put, I pray thee, thy hand under my thigh:

No JFB commentary on this verse. 

Verse 3
And I will make thee swear by the LORD, the God of heaven, and the God of the earth, that thou shalt not take a wife unto my son of the daughters of the Canaanites, among whom I dwell:

Thou shalt not take a wife, ... Among the pastoral tribes the matrimonial arrangements are made by the parents, and a youth must marry, not among strangers, but in his own tribe-custom giving him a claim, which is seldom or never resisted, to the hand of his first cousin. But Abraham had a far higher motive-a fear lest, if his son married into a Canaanitish family, he might be gradually led away from the true God; and hence, as that people were gross idolaters, he was desirous that a matrimonial negotiation should be opened with his Mesopotamian relatives, who, amidst some corruptions, still retained the knowledge and worship of God.

Said unto his oldest servant. Abraham, being too old, and, as the heir of the promise not being at liberty, to make even a temporary visit to his native land, was obliged to entrust this delicate mission to "his oldest servant of his house," whom, although putting entire confidence in him, he on this occasion bound by solemn oath. A pastoral chief in the present day would take the same plan, if he could not go himself-that of sending a confidential servant, with or without his son, in search of a wife; and the servant has power to settle the affair, and bring home the bride. It is commonly supposed that this person was the steward, over-seer, major-domo, of the house and all the servants of the establishment; but such a confidential officer is designated in this book by a different phraseology (see Genesis 15:2; Genesis 43:16; Genesis 44:1). The nature of the mission on which he was to be employed requiring both experience and judgment, it is probable that the words are used here in their literal sense, to denote superiority in age. Had Eliezer been the servant, his name would doubtless have been mentioned; and as sixty years had elapsed since Abraham received the divine promise of offspring (Genesis 15:4), and Isaac was now forty years old (Genesis 25:20), it may well be presumed that Eliezer, if he had ever entertained hopes of the inheritance, must, have so completely dismissed them as to justify his employment on the delicate negotiation of Isaac's marriage. But reasons were assigned for thinking that Eliezer was not a servant in Abraham's house (see the note at Genesis 15:2).

Put ... thy hand under my thigh. This form of oath, which was peculiar to the patriarchs (cf. ), referred to the solemn covenant of circumcision by which the Hebrews were separated from all other people to the service and fellowship of the one living and true God; it recognized also their national hope of abundant fruitfulness (cf. Genesis 46:26), and that, through Abraham's seed, all kindreds of the earth should be blessed. The asseveration was to be by "Yahweh, the God of heaven and the God of the earth;" - the reason being, that the embassy on which the servant was about to be despatched was not a common matrimonial negotiation, but one which had an important prospective reference to the kingdom of God. 

Verses 4-6
But thou shalt go unto my country, and to my kindred, and take a wife unto my son Isaac.

No JFB commentary on these verses. 

Verse 7
The LORD God of heaven, which took me from my father's house, and from the land of my kindred, and which spake unto me, and that sware unto me, saying, Unto thy seed will I give this land; he shall send his angel before thee, and thou shalt take a wife unto my son from thence.

The Lord God of heaven ... shall send his angel before thee. This was said in answer to the natural enquiries of the servant what course he should follow in the eventuality of certain specified contingencies. Abraham had received no revelation respecting this mission; but he justly concluded, from his past experience, that the covenant God whom he had faithfully served, and who had given him so many tokens of His approval and blessing, would pave the way for the successful accomplishment of this embassy, which was planned for the furthering of the interests of His kingdom. He had seen angels as well as heard their voice; but he knew that, also unseen and unheard, they were employed in ministering to the servants of God (cf. Hebrews 1:14); and the sequel fully justified the confidence he expressed. 

Verse 8-9
And if the woman will not be willing to follow thee, then thou shalt be clear from this my oath: only bring not my son thither again.

No JFB commentary on these verses. 

Verse 10
And the servant took ten camels of the camels of his master, and departed; for all the goods of his master were in his hand: and he arose, and went to Mesopotamia, unto the city of Nahor.

The servant took ten camels, ... So great an equipage was to give the embassy an appearance worthy of the rank and wealth of Abraham; to carry provisions; to bear the marriage presents, which, as usual, would be distributed over several beasts; besides one or two spare camels in case of emergency.

Went to Mesopotamia, ... , [Hebrew, 'Aram-Nah

Verse 11
And he made his camels to kneel down without the city by a well of water at the time of the evening, even the time that women go out to draw water.

He made his camels to kneel down without the city by a well ... A stranger in those regions, who wishes to obtain information, stations himself at one of the wells in the neighbourhood of a town, and he is sure to learn all the news of the place from the women who frequent them every morning and evening. Eliezer followed this course, and, letting his camels rest, he waited until the evening time of water-drawing. There is a well to the southwest of Haran (without the town), in Mesopotamia. This was the direction in which Abraham's servant would have come from Canaan. Of all the wells this alone is sweet and good. The well has a square stone at the top for its cover, with a circular hole to draw water, a flight of steps down to it, and near it stand numerous stone troughs, some higher, some lower, for different descriptions of animals to drink out of' (Walpole's 'Ansayric,' Vol. 1:, p. 316, also Niebuhr's 'Travels'). Throughout the East, camels always kneel down near a well; and one sees the women-Arab girls-come out with pitchers upon their shoulders, and, taking them down with their right hand to receive them on their left, hasten to draw water. 

Verse 12
And he said, O LORD God of my master Abraham, I pray thee, send me good speed this day, and shew kindness unto my master Abraham.

And he said, O Lord God of my master ... send me good speed - literally, 'let occur to me,' or 'let come before my face this day,' what I seek (Gesenius). 'I can in imagination hear an Arab slave exclaim, "Ya Allah!" etc. ("O God!"), which they always do after they have made their camels rest, and make vows and prayers for the success of the undertaking in which they are engaged' (Wolff's 'Missionary Researches'). Abraham's servant followed the customary practice; but he appears worthy of the master he served; because he resolves to follow the leading of Providence; and while he shows good sense in the tokens he fixes upon for ascertaining the temper and character of the future bride, never doubts but that in such a case God will direct him. 

Verse 13-14
Behold, I stand here by the well of water; and the daughters of the men of the city come out to draw water:

No JFB commentary on these verses. 

Verses 15-21
And it came to pass, before he had done speaking, that, behold, Rebekah came out, who was born to Bethuel, son of Milcah, the wife of Nahor, Abraham's brother, with her pitcher upon her shoulder.

Before he had done speaking - as he anticipated, a young woman, unveiled as in pastoral regions, appeared with her pitcher on her shoulder. Her comely appearance, her affable manners, her obliging courtesy in going down the steps to fetch water not only to him, but to pour it into the trough for his camels, afforded him the most agreeable surprise. She was the very person his imagination had pictured, and he proceeded to reward her civility.

Rebekah (cord with a noose) - a name not unaptly given to a maiden who ensnares by her beauty (Gesenius). She was the only daughter of a shepherd prince, and yet was in the habit, as appears, of going to a considerable distance to draw water; and from the readiness with which she let down the pitcher, and gave drink to the servant, and afterward drew for all his camels, it is evident that she had long been accustomed to this employment. Such duties, although simple and humble in their character, were not in ancient times, nor to this day in the pastoral districts of the East, regarded as degrading (cf. Genesis 29:9; Exodus 2:16-17). The pitcher, as may be seen from the Ninevite excavations, was exactly of the shape still in use. Rebekah was the granddaughter of Abraham's brother Nahor; and that fact has been ingeniously used as furnishing a strong, though minute, mark of truth in this history-the youth and relative position of the future wife of Isaac being a 'singular confirmation that he was the child of his parents' old age, the miraculous offspring of a sterile bed' (Blunt's 'Undesigned Coincidences'). 

Verse 22
And it came to pass, as the camels had done drinking, that the man took a golden earring of half a shekel weight, and two bracelets for her hands of ten shekels weight of gold;

The man took a golden earring ... - [Hebrew, nezem (Hebrew #5141), nose-jewel. The Septuagint erroneously has: enootia chrusa, golden earrings; the proper Greek correspondent to the Hebrew term is epirrinion.] This ring, set with jewels, was not for the ear, but for the nose (Genesis 24:47) [ `al (Hebrew #5921) 'apaah (Hebrew #639)], upon her nostril (cf. Isaiah 3:21; Ezekiel 16:12) - a large ring on the wing of the left nostril, sometimes pierced through the cartilage in the central division of the nose, and falling down quite over the mouth (cf. Proverbs 11:22). The one given to Rebekah was "half a shekel weight," a bekah (Exodus 38:26) - i:e., it weighed 68 Parisian grains. Nose-jewels are still worn by thousands, both in Syria and Egypt, but not now among the respectable classes of society.

And two bracelets for her hands - the armlets, such as young women in Syria and Arabia still appear daily at wells decked in. They are worn from the elbow to the wrist, commonly made of silver, copper, mother-of-pearl, brass, or horn. But those given to Rebekah were of gold, of ten shekels weight = 2,680 Parisian grains (Bockh). 

Verse 23
And said, Whose daughter art thou? tell me, I pray thee: is there room in thy father's house for us to lodge in?

And said, Whose daughter art thou? After telling her name and family, the kind-hearted girl hastened home to give notice of a stranger's arrival. 

Verse 24-25
And she said unto him, I am the daughter of Bethuel the son of Milcah, which she bare unto Nahor.

No JFB commentary on these verses. 

Verse 26-27
And the man bowed down his head, and worshipped the LORD.

The man bowed down his head and worshipped the Lord The pious character of Abraham's messenger The man bowed down his head, and worshipped the Lord. The pious character of Abraham's messenger is strikingly manifested by the record of these momentary ejaculations. His way had prospered beyond his most ardent expectations, and every circumstance which transpired testified to the presence of an unseen but constantly directing power.

Blessed be the Lord ... who hath not left destitute my master of his mercy and his truth - i:e., manifested his mercy in showering upon Abraham an abundance of temporal prosperity, and His truth in the faithful accomplishment to him of the divine promises. 

Verse 28
And the damsel ran, and told them of her mother's house these things.

And told them of her mother's house - in the female apartments. This family were in an advanced stage of pastoral life, dwelling in a settled place and a fixed habitation. 

Verses 29-31
And Rebekah had a brother, and his name was Laban: and Laban ran out unto the man, unto the well.

Rebekah had a brother ... Laban ran out. From what we know of his character, there is reason to believe that the sight of the dazzling presents increased both his haste and his invitation.

Come in, thou blessed of the Lord. This, of course, was not Laban's customary style of speaking, because the name Yahweh was as yet confined to Abraham and his household. But whatever degree of knowledge Laban possessed of God, and that knowledge was probably debased by many corruptions, yet it is easy to conceive that he might borrow this language from Abraham's servant, whose words Rebekah, doubtless, had faithfully rehearsed to her relatives in the house. 

Verse 32
And the man came into the house: and he ungirded his camels, and gave straw and provender for the camels, and water to wash his feet, and the men's feet that were with him.

The man came into the house. What a beautiful picture of piety, fidelity, and disinterestedness in a servant! He declined all attention to his own comforts until he had told his name and his errand. Water to wash his feet, ... Providing water for the feet, and sometimes even washing them, is to this day a part of Oriental hospitality and kindness. It is necessary in the East, whether the traveler is furnished with shoes or sandals, or goes barefoot. To bathe the feet in cold water is one of the most grateful refreshments, after the dust of the desert and the scorching heat of the Syrian sun. 

Verse 33
And there was set meat before him to eat: but he said, I will not eat, until I have told mine errand. And he said, Speak on.

There was set meat before him ... It seems from time immemorial to have been customary among men to feast together on the ratification of a compact or covenant; and it is well known that in the East, where primitive customs are stereotyped, that a bond of friendship is established between persons who have eaten together. If, therefore the repast was simply a refreshment for the weary travelers, the refusal of Abraham's messenger to partake of it until his business was transacted evinces his conscientious devotedness to his master's service. But if he were looking to the symbolical import of eating in the house of a host, he judged rightly in deeming it premature until the friendship had been cemented. 

Verse 34
And he said, I am Abraham's servant. 

No JFB commentary on this verse. 

Verse 35
And the LORD hath blessed my master greatly; and he is become great: and he hath given him flocks, and herds, and silver, and gold, and menservants, and maidservants, and camels, and asses.

The Lord hath blessed my master greatly. 'How perplexed,' says Kennicott, 'is this sentence from the confusion of the nominative He.' But the original is clear of this strange mixture, and flows smoothly on in a beautiful uniformity of person. 'And the Lord hath blessed my master exceedingly; and He hath made him great; and hath given him flocks, and herds,' etc. 

Verses 36-49
And Sarah my master's wife bare a son to my master when she was old: and unto him hath he given all that he hath.

No JFB commentary on these verses. 

Verse 50
Then Laban and Bethuel answered and said, The thing proceedeth from the LORD: we cannot speak unto thee bad or good.

Then Laban and Bethuel answered. The brothers conduct all the marriage negotiations, and without consulting their sister. This usage, which prevailed in ancient times, particularly among polygamous families (cf. Genesis 34:12-13), still obtains among the Arabs.

The thing proceedeth from the Lord. Any one who has penetrated into the ruling principle of Laban's character can feel no difficulty in accounting for such an observation falling from his lips. It is nothing more than an echo of the language employed by the pious servant; and the sight of the nose-ring and the bracelets which had been presented to his sister rapidly led him, for whom gold had irresistible attractions, to join in the general feeling, that 'the thing proceeded from the Lord.' 

Verse 51-52
Behold, Rebekah is before thee, take her, and go, and let her be thy master's son's wife, as the LORD hath spoken.

No JFB commentary on these verses. 

Verse 53
And the servant brought forth jewels of silver, and jewels of gold, and raiment, and gave them to Rebekah: he gave also to her brother and to her mother precious things.

Jewels of silver, and ... gold. These, with money, are the usual articles that form a woman's dowry among the pastoral tribes. The marriage being a sort of commercial transaction, the purchase-money was paid in the name of costly presents to the bride's family; and thus Rebekah was betrothed. 

Verse 54
And they did eat and drink, he and the men that were with him, and tarried all night; and they rose up in the morning, and he said, Send me away unto my master.

No JFB commentary on this verse. 

Verse 55
And her brother and her mother said, Let the damsel abide with us a few days, at the least ten; after that she shall go.

And her brother and her mother. Although Bethuel was alive (Genesis 24:15; Genesis 24:50), he acts a most insignificant part, or rather is ignored in this transaction; and 'whether he was incapable from years or imbecility to manage his own affairs, it is of course impossible to say; but something of this kind seems to be implied in all that relates to him. The narrative represents him in a light totally different from the very active part which Laban took in the matrimonial arrangements of his daughters' (Blunt's 'Undesigned Coincidences').

Let the damsel abide with us a few days, at the least ten , [Hebrew, yaamiym (Hebrew #3117) 'ow (Hebrew #176) `aasowr (Hebrew #6218)] - some days, if perhaps ten; i:e., ten days, if she choose (Gesenius). It is equivalent to our phrase, 'a week or ten days.' 

Verses 56-58
And he said unto them, Hinder me not, seeing the LORD hath prospered my way; send me away that I may go to my master.

No JFB commentary on these verses. 

Verse 59
And they sent away Rebekah their sister, and her nurse, and Abraham's servant, and his men.

Her nurse. A lady of rank is, on her marriage, always accompanied by a nurse, who, as a confidential servant, is held in great regard (Genesis 29:24; Genesis 29:29 : cf. Genesis 35:8). 

Verse 60
And they blessed Rebekah, and said unto her, Thou art our sister, be thou the mother of thousands of millions, and let thy seed possess the gate of those which hate them.

And they blessed Rebekah. Their parting benediction consists of two parts-the first,

Be thou the mother of thousands of millions. This, of course, is an hyperbolical expression, intimating a hope that she would have a numerous posterity, which was considered a most honoured position for a wife to occupy; and the second, that her family might enjoy prosperity and independence (see the note at Genesis 22:17). 

Verse 61
And Rebekah arose, and her damsels, and they rode upon the camels, and followed the man: and the servant took Rebekah, and went his way.

Rebekah arose, and her damsels. The bridal party, consisting of Rebekah and her female attendants, under the escort of Abraham's servants, set out for their distant home. They must have formed a considerable caravan, and the travelers, it will be observed, were mounted on camels, which were the most eligible beasts of burden for a journey across mountainous deserts, and, along with donkeys, were and are alone used for of burden for a journey across mountainous deserts, and, along with donkeys, were and are alone used for riding in the Negeb. 

Verse 62
And Isaac came from the way of the well Lahai-roi; for he dwelt in the south country.

Isaac came from the way of the well Lahai-roi. It was situated in the Negeb (south country), that extensive pastoral Lahai-roi (Moilahhi) is still a regular station in the wilderness, at the point where several roads both from the east and west of the peninsula fall into the main route leading from Suez to Bir-es-Saba (Robinson's 'Biblical Researches ') (see the note at Genesis 16:14). Isaac had been to the well at Lahai-roi; but whether he had been there simply to inspect his flocks and herds scattered on the distant pasture lands around, or whether he had resorted for devotional purposes to a place hallowed by the special manifestation of the divine presence, he had now returned home. 

Verse 63
And Isaac went out to meditate in the field at the eventide: and he lifted up his eyes, and saw, and, behold, the camels were coming.

Isaac went out to meditate in the field at the eventide - [Hebrew, laasuwach (Hebrew #7742), used only here, and supposed = laasoyim; Septuagint, hadolescheesai, to meditate, or to pray.] But neither of these expressions conveys the full meaning of the original. The Syriac renders it to walk; and Gesenius suggests that the original text might probably be laashuwT, to go to and fro in the field (Job 1:7; 2 Samuel 24:2; 2 Samuel 24:8). Blunt, accepting the present as the true reading, says, 'The leading idea suggested seems to be an anxious, a reverential, a painful, a depressed state of mind; and Issac went out into the field, not directly to pray, but to give ease to a wounded spirit in solitude. What more likely than that the loss of his mother-an event that had happened not long before (Genesis 23:1-20) - was the subject of his mournful mediations on this occasion. But this conjecture is reduced almost to a certainty by a few words dropped incidentally at the end of the chapter - "Isaac was comforted after his mother's death." The agreement of this later incident with what had gone before is not set forth in our version, and a scene of very touching and picturesque beauty impaired, if not destroyed' ('Undesigned Coincidences'). 

Verse 64
And Rebekah lifted up her eyes, and when she saw Isaac, she lighted off the camel.

She lighted off the camel If Isaac was walking it would have been most unmannerly for her to have She lighted off the camel. If Isaac was walking, it would have been most unmannerly for her to have continued seated: an inferior, if riding, always alights in presence of a person of rank, no exception being made for women (cf. 2 Sam. ). 

Verse 65
For she had said unto the servant, What man is this that walketh in the field to meet us? And the servant had said, It is my master: therefore she took a vail, and covered herself.

She took a veil, and covered herself. The veil is an essential part of a female dress. In country places it is often thrown aside; but on the appearance of a stranger it is drawn over the face, so as to conceal all but the eyes. But the text has [ hatsaa`iyp (Hebrew #6809)] the bridal veil-in Syria and Persia of red silk-which envelopes the entire person, and arrayed in which a bride is commonly led into the presence of her husband. It was in this attire, becoming her bridal character, that Rebekah was adorned when about to be introduced for the first time to Isaac. In a bride it was a token of her reverence and subjection to her husband. 

Verse 66
And the servant told Isaac all things that he had done.

No JFB commentary on this verse. 

Verse 67
And Isaac brought her into his mother Sarah's tent, and took Rebekah, and she became his wife; and he loved her: and Isaac was comforted after his mother's death.

Brought her into his mother's ... tent - thus establishing her at once in the rights and honours of a wife before he had seen her features. Disappointments often take place; but when Isaac saw his wife "he loved her." 

25 Chapter 25 

Verse 1
Then again Abraham took a wife, and her name was Keturah.

Then again Abraham took a wife - Hebrew, 'added and took.'

Keturah , [ Q

Verse 2
And she bare him Zimran, and Jokshan, and Medan, and Midian, and Ishbak, and Shuah.

Zimran - [Septuagint, Zombran, has been supposed by some identical with Zambram, the metropolis of the Kinaidokolpitai whose settlement was on the borders of the Red Sea, west of Mecca; and by others to be the Zamareni, now the Shammar tribe dwelling between the Red Sea and the Euphrates.]

Jokshan. [Knobel considers that this name was transmuted into qaashan whose posterity, the Kassanitai (Ptolemy, ), were located on the Red Sea, on the south of the former.]

Medan, and Midian. Foster maintains ('Historical Geography of Arabia') that these continued separate tribes; but the prevailing opinion is, they merged into one, or were at least so closely allied that their names were used interchangeably (Genesis 37:28; Genesis 37:36). The city Maadan, or Medayen-according to Burckhardt, the Modiana of the classics-was situated on the eastern shore of the Elanitic Gulf. From the southern region the Midianites extended along the eastern frontier of Palestine, some branches of them stretching into the remote pasture grounds of Sinai.

Ishbak [Septuagint, hiesbook] - traced in the Arabic Shobek (which has the same radicals), a castle twelve miles north of Petra.

Shuah - the youngest of Keturah's sons. Foster tries to identify this name with the Chaldean [ Showa` (Hebrew #7771)] Shoa (Ezekiel 23:23). But the two words are totally different. It may, perhaps, be found in 'Saiace' of Pliny (chapter 6:32), near the mouth of the Euphrates. Above Babylonia, on both sides of the Euphrates are the Tsukhi, perhaps the Shuhites. The Shuhites were probably descendants of Shuah (Job 2:11). 

Verse 3
And Jokshan begat Sheba, and Dedan. And the sons of Dedan were Asshurim, and Letushim, and Leummim.

Jokshan begat Sheba. This grandson of Keturah settled in the great northern desert, and was an ancestor of the Sabean tribe which plundered Job's cattle (Job 1:15). The Sabe of Ptolemy lay east of Palestine, and was the locality in which the settlements of Jokshan and his son Sheba are to be sought. Accordingly, Bochart places the Sabeans in the northern part of Arabia, east of Palestine, and toward the Euphrates.

Dedan - his brother-had his dwelling in the forest of Arabia (Isaiah 21:13; Jeremiah 25:23; Jeremiah 49:7-8; Ezekiel 25:13), which was adjoining to the territory of Sheba.

Asshurim - were located on the mountain north of Yemen, in the district El-Asir.

Letushim, and Leummim. Of these tribes nothing certain is known. 

Verse 4
And the sons of Midian; Ephah, and Epher, and Hanoch, and Abidah, and Eldaah. All these were the children of Keturah.

The sons of Midian. Midian was the most noted among the descendants of Keturah. His settlements are known; and to the east of these-in fact, extending across the whole country, from Anti-Lebanon to Hejjas-the names of his five sons are traceable. Many of thee identifications are, it must be admitted, conjectural. This much, however, is certain, that the Keturene-Midian was grafted into the great Midianite stock, which was of Cushite origin, and that the Sheba and Dedan of the Keturene family having migrated into southern Arabia became by matrimonial or friendly alliances, gradually meted into Cushite colonies of the same name (Genesis 10:7) settled in that quarter. 

Verse 5-6
And Abraham gave all that he had unto Isaac And Abraham gave all that he had unto Isaac.

Gave unto Isaac ... unto the sons of the concubines. While the chief part of the inheritance went to Isaac, the other sons, Ishmael included, migrating to the "East country" - i:e., Arabia, at first perhaps restricted to the wilderness of Beer-sheba and Paran, but in the widest sense embracing the whole of the two portions of the Arabian peninsula, Arabia Petraea and Deserta-received each a portion of the patrimony, perhaps in cattle and other things. Whether such a distribution was customary (Luke 15:12), or merely a prudential arrangement of Abraham's, the settlement must have given satisfaction, since it is still the rule followed among the pastoral tribes. Some of these sons of Keturah became founders of semi-nomad tribes east and south of Moab; but most of them were insignificant and obscure, or were incorporated by marriage and other bonds of association with the older colonists in the north of the Arabian peninsula, particularly Ishmaelites. 

Verse 7
And these are the days of the years of Abraham's life which he lived, an hundred threescore and fifteen years.

These are the days of ... Abraham. His death is here related, though he lived until Jacob and Esau were fifteen years. Just 100 years after coming to Canaan, "the Father of the faithful," "the friend of God," died; and even in his death the promises were fulfilled (cf. Genesis 15:15). We might have wished some memorials of his deathbed experience; but the Spirit of God has withheld them. Nor was it necessary; for (see Matthew 7:16) from earth he passed into glory (Luke 16:22). Though dead, he yet liveth (Matthew 22:32). 

Verse 8
Then Abraham gave up the ghost, and died in a good old age, an old man, and full of years; and was gathered to his people.

Died in a good old age - in filfillment of the prediction (Genesis 15:15).

And was gathered to his people. This phrase (cf. Genesis 15:15; Judges 2:10) cannot mean simply burial, because the corpse of Sarah was the solitary tenant of the tomb; and it is applied here and elsewhere to an event which had taken place previous to the body being deposited in the family sepulchre (Genesis 35:29; Genesis 49:29-33; Numbers 20:24-29; Deuteronomy 32:50). It must imply a reunion in the place of souls apart from the lifeless body; and the fact of such a phrase being in popular use among the Hebrews, is decisive against the theory of Warburton, showing that the patriarchs did possess the knowledge of a future state (Genesis 47:9; cf. Hebrews 11:9-10; Hebrews 11:13-16; Matthew 12:31-32). 

Verse 9
And his sons Isaac and Ishmael buried him in the cave of Machpelah, in the field of Ephron the son of Zohar the Hittite, which is before Mamre;

His sons ... buried him. Death often puts an end to strife; reconciles those who have been alienated; and brings rival relations, as in this instance, to mingle tears over a father's grave. It has been objected that, from the brief interval between a death and a burial in the East, the circumstance of Ishmael's presence to join in the last solemn rites is incredible, considering the remoteness of his dwelling in the wilderness of Paran, Et-Tih (Genesis 21:21). But the distance of Paran from Hebron was not so great as to render it impracticable, especially when account is taken of the migratory habits and the rapid movements of the Bedouins. Some family incidents indicate that friendly conversation was maintained between the patriarchal family and Ishmael (Genesis 28:9). Besides, as Abraham must have sunk through a gradual decay of nature, his death must have been an event long anticipated by his relatives; and what, therefore, so likely as that Ishmael had arrived at Hebron some time previous to his venerable father's decease. The funeral must have been a great solemnity. Isaac the peaceful pastoral chief, with his "trained servants," and Ishmael, "the wild donkey man," with his band of armed followers, would make a most interesting and imposing scene. 

Verse 10
The field which Abraham purchased of the sons of Heth: there was Abraham buried, and Sarah his wife.

No JFB commentary on this verse. 

Verse 11
And it came to pass after the death of Abraham, that God blessed his son Isaac; and Isaac dwelt by the well Lahai-roi.

After the death of Abraham, that God blessed his son Isaac. This is intended as a general statement of the prosperity which attended Isaac as his father's heir; and as it relates to the patrimonial inheritance, not to the gifts of grace, it is ascribed to the blessing of Elohim (God), not of Yahweh (the Lord), the covenant guide and benefactor of the Hebrew patriarch. 

Verse 12
Now these are the generations of Ishmael, Abraham's son, whom Hagar the Egyptian, Sarah's handmaid, bare unto Abraham:

These are the generations of Ishmael , [ tol

Verse 13
And these are the names of the sons of Ishmael, by their names, according to their generations: the firstborn of Ishmael, Nebajoth; and Kedar, and Adbeel, and Mibsam,

The first-born of Ishmael, Nebajoth. His descendants were called Nabathaeans, who rose to great eminence and wealth by their enterprising traffic between the Persian and Mediterranean seas, and of whom interesting traces are still to be found among the rocky ruins of Petra. Their settlement in that region, according to Quatremere, was not prior to the invasion of Palestine by Nebuchadnezzar. Josephus says, that the name of Nabathaeans was given to all the descendants of Ishmael who inhabited the country from the Euphrates to the Red Sea. But by far the greatest portion of this tribe preferred to lead a Bedouin life; and Diodorus, quoted by Winer ('Realworterbuch'), shows how fully the character of Ishmael's first-born, even in commercial prosperity, continued to be that of "a wild man" (Genesis 16:12). The Nabathaeans are the Beni Nabat of Mohammedan writers; and in the Arabic town of Nabt, or Nabte, on the coast, about thirty miles south of Hauran, may perhaps be found another vestige of the descendants of Nebajoth.

Kedar - dark skin (Gesenius), the second son of Ishmael, and founder of a large tribe located in the northeast of the peninsula, and near the eastern confines of Palestine. The Arabian tradition is, that the second son of Ishmael originally settled in Hejjas (Isaiah 52:11-12), but no trace of his name is to be found there now-a circumstance, however, not very wonderful, as Arab tribes, besides their proper Gentile name, often assume that of their sheikh, or are designated from some special circumstances. Foster finds Kedar in the Arabic town El Khedeyre, on the coast of Hejjas.

Adbeel - miracle of God (Gesenius) [Septuagint, Nabdeeel] - Abdilla, the name of a tribe and district in Yemen.

Mibsam - [Septuagint, .] 

Verse 14
And Mishma, and Dumah, and Massa,

Mishma - Septuagint, Masma. Ptolemy mentions the Maisaimaneis, whose settlement was on the northeast of Medina, as probably representing the descendants of this son of Ishmael.

Hadar or 'Hadad' (1 Chronicles 1:30) - [Septuagint, Choddan].

Dumah - the district in the northwest of Arabia, inhabited by the posterity of Dumah (Foster), now called Dumath. 

Verse 15
Hadar, and Tema, Jetur, Naphish, and Kedemah:

Tema , [Septuagint, Theman] - the ninth son of Ishmael, a town and district of the province of Nejd, in the northeast of Arabia, and in the great tribe of Beni Teman.

Jetur - the name of a province as well as a man. It appears (1 Chronicles 5:19) that it lay on the southeast side of Hermon, corresponding exactly to the Geshurites (Joshua 13:3; 1 Samuel 27:8), the Ituraeans, and to the modern district of Jeidur, which is southwest of the great plain of Damascus, and is for the most part table-land.

Naphish - re-created (Gesenius) [Septuagint, Nafes] - is associated (1 Chronicles 1:31; 1 Chronicles 5:18-23) with Jetur, and, of course, the settlement of this tribe along the eastern slopes of the Hermon and Bashan mountains.

Kedemah - inhabitant of East [Septuagint, Kedma]. Foster finds it in the town Kedehma, in Hijr, on the Persian Gulf. Knobel and Bunsen ('Bibelwerk') conjecture from the name, that this tribe was located between Mecca and Medina, 'where the mountain land of the Beni Sobh, a branch of the numerous tribe Beni Harb, the proper site of the fragrant balsam, lies. 

Verse 16
These are the sons of Ishmael, and these are their names, by their towns, and by their castles; twelve princes according to their nations.

By their towns , [ b

Verse 17
And these are the years of the life of Ishmael, an hundred and thirty and seven years: and he gave up the ghost and died; and was gathered unto his people.

No JFB commentary on this verse. 

Verse 18
And they dwelt from Havilah unto Shur, that is before Egypt, as thou goest toward Assyria: and he died in the presence of all his brethren.

They dwelt from Havilah unto Shur, that is before Egypt, as thou goest toward Assyria. Havilah [Septuagint, Euilat] was a country of great extent, the exact site of which, however, it is not easy to determine; but it lay along the borders of Arabia Felix and Arabia Petraea (see the note at Genesis 10:29). "Shur" probably denotes here the last Arabian town on the northeast of the Red Sea before entering Egypt, "as thou goest toward Assyria - i:e., in the direction of Assyria-so that the region principally frequented by the Ishmaelites was the whole of northern Arabia, from the Persian to the Arabian Gulf. 'Havilah and Shur formed the southeastern and southwestern boundaries of the territories of the Ishmaelites, from which they extended their nomadic excursions toward the northeast, as far as the districts under Assyrian rule, traveling the whole of Arabia Deserta' (Keil).

And he died in the presence of all his brethren. This version makes a needless repetition of what was stated in the preceding verse respecting Ishmael's death; and so also does that of Dr. Arnold ('Ishmael; or, Natural History of Islamism'), 'he fell opposing all his brethren,' implying that he was slain in some tribal contest. It is more accordant with the tenor of the first clause in this verse to render the last, instead of "he died," 'he settled,' or 'encamped' [since the verb naapal (Hebrew #5307) signifies, Judges 7:12, "in the presence of all his brethren;" and this is the view taken by the Septuagint, kai kata prosoopon pantoon toon adelfoon autoiu katookeese], 'he dwelt in the presence of all his brethren. The clause is thus the recorded filfillment of the prediction (Genesis 16:13); while, as Havernick has remarked, 'it leaves us at liberty to suppose that Ishmael may have had other sons, who did not, however, attain to the rank of phylarchs.' 

Verse 19
And these are the generations of Isaac, Abraham's son: Abraham begat Isaac:

These are the ggenerations - account of the leading events in his life. There is a brief recapitulation of Isaac's age and marriage, according to the usual method of the sacred historian when entering on the [ tol

Verse 20
And Isaac was forty years old when he took Rebekah to wife, the daughter of Bethuel the Syrian of Padan-aram, the sister to Laban the Syrian.

Padan-aram , [from paadaan, a plain, a low region] - plain of aram (highlands), once simply Padan (Hebrew #6307) (Genesis 48:7), a district, and from [ sadeh (Hebrew #7704)] field, being applied to it (Hosea 12:12), a country, a cultivated fertile district of Mesopotamia, at the foot of the mountainous region in which stood Haran, the city of Nahor.

Syrian - [Hebrew, haa-'Aramiy (Hebrew #761)], the Aramaean. 

Verse 21
And Isaac intreated the LORD for his wife, because she was barren: and the LORD was intreated of him, and Rebekah his wife conceived.

Entreated the Lord for his wife. Though tried in a similar way to his father, he did not follow the same crooked policy; and if his faith in the divine promise was less strong than that of Abraham, his conduct under the protracted trial was more praiseworthy. For twenty years he continued unblessed with offspring, whose seed was to be "as the stars." But in answer to their mutual prayers (1 Peter 3:7), Rebekah was divinely informed that she was to be the mother of twins, who should be the progenitors of two independent nations; that the descendants of the younger should be the more powerful, and subdue those of the other (Romans 9:12; 2 Chronicles 21:8). The protracted sterility of the mothers of the patriarchs, and other leading men amoungst the Hebrew people, was a providential arrangement, designed to exercise faith and patience, to stimulate prayer, to inspire a conviction that the children born under extraordinary circumstances were gifts of God's grace, and specially to foreshadow the miraculous birth of the Saviour. 

Verse 22
And the children struggled together within her; and she said, If it be so, why am I thus? And she went to inquire of the LORD.

The children struggled ... within her , [ wayitrots

Verse 23
And the LORD said unto her, Two nations are in thy womb, and two manner of people shall be separated from thy bowels; and the one people shall be stronger than the other people; and the elder shall serve the younger. And the Lord said unto her. The answer, like the speech of the angel to Hagar (Genesis 16:11-12), is obviously given in parallelisms:

Two nations are in thy womb, And two manners of people shall be separated from thy bowels; And the one people shall be stronger than the other people: 

And the older shall serve the younger

[ Yipaareeduw (Hebrew #6504)].-shall separate themselves; i:e., from the moment of their birth). A pre-intimation having been given to Abraham of the character and greatness of his posterity by Ishmael, the son of the bond-woman, it was a reasonable expectation that a similar prediction should be made concerning the offspring of Isaac, who was the heir of the promise. In neither case, however, did these prophecies refer to single individuals, so much as to people and nations springing from them. They were not verified in the personal experience of Isaac's two sons, but in that of their respective descendants, who rose not only into two separate nations, but "two manner of people," widely differing in character, habits, and pursuits. Although nearly equal in the natural advantages of their situations, they were destined to run very dissimilar courses of national fortune; because though the posterity of the older should delight in war and violence, they should have to bow in submission to that of the younger, who, moreover, should always enjoy the superiority in religious privileges and attainments. 

Verse 24
And when her days to be delivered were fulfilled, behold, there were twins in her womb.

No JFB commentary on this verse. 

Verse 25
And the first came out red, all over like an hairy garment; and they called his name Esau.

And the first came out red, all over like an hairy garment - [ 'admowniy (Hebrew #132), ruddy, red-haired; Septuagint, purrakees.] New-born infants are sometimes covered with a profusion of downy hair; and in the case of Isaac's first-born, the red hair was emblematic of physical vigour and wildness of character.

And they called his name Esau , [ `Eesaaw (Hebrew #6215)]. - i:e., hairy, rough. 

Verse 26
And after that came his brother out, and his hand took hold on Esau's heel; and his name was called Jacob: and Isaac was threescore years old when she bare them.

His brother ... was called Jacob - i:e., heel-catcher, supplanter, tripper-up, as a wrestler does an antagonist (Genesis 27:36; Hosea 12:3). This action of the infant was an early token of the artful, selfish, crafty character of the future man. 'Whether or no the act of Jacob was beyond the strength ordinarily given to infants in the womb, the meaning of the act was beyond man's wisdom to declare' (Pusey, 'Minor Prophets'). 

Verse 27
And the boys grew: and Esau was a cunning hunter, a man of the field; and Jacob was a plain man, dwelling in tents.

The boys grew - from the first opposite to each other in character, manners, and habits.

A cunning hunter - i:e., skillful, well versant in all the arts and wiles by which the prey might be entangled and subdued.

A man of the field - i:e., loving to roam about; leading a roving, unsettled mode of life.

Jacob was a plain man , [Hebrew, taam (Hebrew #8535)] - used hero to describe the mild, peaceful disposition of Jacob, in contrast to the wild, reckless, violent character of his brother. But the word, in a moral sense, denotes uprightness, integrity, perfection: and although Jacob was very far from being a perfect man, 'the term,' as Gerlach suggests, 'may have reference to his relation to God. In the more quiet life of a herdsman he walks before God, and lives in his service, and in faith on His promises; while Esau, in his wild hunter's life, cared only for this world.'

Dwelling in tents - i:e., leading a nomadic life as a shepherd: his pursuits were sober, his deportment grave and thoughtful, and his turn of mind domestic. 

Verse 28
And Isaac loved Esau, because he did eat of his venison: but Rebekah loved Jacob.

The parents were divided in their affection; and while the grounds, at least, of the father's partiality were weak, the distinction made between the children led, as such conduct always does, to unhappy consequences.

Because he did eat of his venison - literally, because venison was in his mouth; i:e., he was fond of game. [But the Septuagint has: hoti hee theera autou broosis autoo-for his (Esau's) venison was food to him.] 

Verse 29
And Jacob sod pottage: and Esau came from the field, and he was faint:

Jacob sod pottage - a soup made of a decoction of lentiles or small beans, called 'Adas (cf. 2 Samuel 17:28), which is very common in Egypt and Syria, particularly among country people and natives when traveling (Robinson's 'Biblical Researches'). It is probable that Jacob made use of Egyptian beans, which he had procured as a dainty; because Esau was a stranger to it; and hence, he said, 'Feed me, I pray thee, with that red, red (thing).' The Hebrew, "red," includes the idea of a brown or chocolate colour. This lentile soup is very palatable, particularly when accompanied with melted butter and pepper; and to the weary hunter, faint through hunger, the odour of the smoking dish must have been irresistibly tempting. 

Verse 30
And Esau said to Jacob, Feed me, I pray thee, with that same red pottage; for I am faint: therefore was his name called Edom.

Feed me ... for I am faint. This was a request, which, addressed to a brother, one should have thought would be at once and cheerfully answered. But Jacob had a purpose to serve, and to gain it, he not only repressed all the more amiable feelings of humanity, but, taking advantage of his brother's necessities, tempted him to commit a deed which, he well knew, would subject him to the displeasure of the Almighty.

Rebekah's fond partiality for Jacob makes it extremely probable that she had imparted to him the purpose of Divine Providence to exalt him to the dignity and privileges of the first-born; and such information was not likely to be received with indifference, or easily forgotten by such a mind as Jacob's. Often musing on this prospect, he had never found a proper opportunity to seize the tempting prize until now, when, faint and exhausted, his brother presented himself at his tent-door. Jacob instantly perceived his advantage, and eagerly improved it.

Therefore was his name called Edom - i:e., Red. It quite accords with the Oriental taste to fasten upon certain incidents in the life, or upon special traits in the character, of individuals, as the foundation of a new name or soubriquet. The Arabians are particularly addicted to this habit. So are all people in an early state of society; and there is no ground to wonder, therefore, at the names of Isaac's sons being suggested by circumstances attending their birth, apparently of a trivial nature, especially as no fault can be found with them on etymological grounds. 

Verse 31
And Jacob said, Sell me this day thy birthright.

Jacob said, Sell me ... thy birth-right - i:e., the rights and privileges of the first-born, which were very important. The Chief of these were a double portion of the paternal inheritance (Deuteronomy 21:17), the rule and authority over the younger members of the family (Genesis 27:9). And whether or no the first-born possessed also the sacred dignity of the family priest (Exodus 4:22), they had the promise of a permanent possession of Canaan for their future inheritance, and access to fellowship with God, through ordinances of His own appointment. These privileges being gifts of divine grace, the indifference or contempt displayed for them by Esau betrayed gross ingratitude to God. 

Verse 32
And Esau said, Behold, I am at the point to die: and what profit shall this birthright do to me?

Esau said ... I am at the point to die - i:e., I am running daily risk of my life; and of what use will the birthright be to me. 

Verse 33
And Jacob said, Swear to me this day; and he sware unto him: and he sold his birthright unto Jacob.

Jacob said, Swear to me this day. An oath is prostituted when it is exacted and given to confirm an improper and sinful contract; and a person is chargeable with additional guilt when, after entering into a sinful engagement, he precipitately confirms it by an oath. This is what Esau did: he despised or cared little about it in comparison of present gratification to his appetite; he threw away his religious privileges for a trifle; and hence, he is stigmatized by the apostle as a "profane person" (Hebrews 12:16; also Philippians 3:19). 'There was never any meat, except the forbidden fruit, so dearly bought as this broth of Jacob' (Dr. Hall). That Esau deserved to be superseded in his honours, in consequence of his irreligious character, cannot be denied nor doubted; because it is principally or solely on this transaction that the charge of "profanity" is founded. But what was justice on the part of God was cruelty on the part of Jacob, who had no right to make Esau the instrument of his own degradation and ruin. Besides, it was impolitic as well as wrong. For he might have concluded, that if God had not ordained him to possess the envied honours, he could never obtain them; and, on the other hand, if it was the decree of Providence, a way would be opened for his obtaining them in due time. Jacob's heart was right, but he sought to secure good ends by bad means. 

26 Chapter 26 

Verse 1
And there was a famine in the land, beside the first famine that was in the days of Abraham. And Isaac went unto Abimelech king of the Philistines unto Gerar.

And there was a famine in the land ... Isaac went unto Abimelech ... unto Gerar. A pressure of famine forced Isaac to leave Hebron, whither he had returned from Lahai-roi (Genesis 25:11), with the view, it appears, of seeking for his family and flocks, as Abraham had done at a similar crisis, the means of provision in Egypt, which Canaan did not afford. The great central road from Canaan into that country lay through Gerar, the capital of the early Philistine kingdom (see the note at Genesis 20:1); and though that city was usually a stage for traveling caravans, the arrival of so great an emir as Isaac, with so large a number of flocks and herds within the Philistine territory, necessarily brought the patriarch into direct correspondence with the pastoral king, in order to solicit permission, or obtain a lease, to pasture his cattle in the immediate vicinity of the place. It is quite common for Arab shiekhs in the present day to encamp with their flocks for a season, on certain stipulated terms, in the environs of inhabited towns. 

Verses 2-5
And the LORD appeared unto him, and said, Go not down into Egypt; dwell in the land which I shall tell thee of:

And the Lord appeared unto him. This was the first divine communication made to Isaac personally. It had been previously announced to Abraham that Isaac was to be his sole heir; and now that, on the death of his father, he had succeeded to the patrimonial inheritance, he was to receive also a renewal of the divine promise which guaranteed special blessings of inestimable value to him and his posterity. The covenant securing these blessings originated entirely in divine grace; but it was suspended on the condition that Abraham should walk before God and be perfect (Genesis 17:1): and since he had, through the grace which had enabled him to attain an extraordinary strength of faith, fully met that condition by an obedience honoured with the strongest expression of divine approval,-Isaac, his son, was now assured that the covenant would progressively take effect, the assurance being made doubly sure to him by a reference to the oath sworn to Abraham (Genesis 22:16). The first installment of this promise was the possession of Canaan, here designated "all these countries," from its numerous subdivisions among the petty tribes which then occupied the land (Genesis 15:19-21); and in prospect of this promissory tenure of the land, Isaac was prohibited leaving it. The prohibition was doubtless dictated by unerring wisdom; and although it may be impossible to penetrate all the grounds for it, one reason in all probability arose from the personal character of Isaac, who was a man of weaker faith than Abraham, and consequently would have been less able to resist the temptation of a permanent settlement in that fertile country. At all events, now that the Abrahamic covenant had to be executed, the elect family were not henceforth allowed to go into Egypt, except with the special sanction and under the immediate superintendence of an overruling Providence. 

Verses 6-11
And Isaac dwelt in Gerar:

Isaac dwelt in Gerar; and the men of the place asked him of his wife. During his sojourn in the Philistine capital, Isaac, apprehensive of personal danger on account of Rebekah's beauty, followed the same deceptious course that his father had adopted (Genesis 12:13; Genesis 20:2) of passing his wife off for his sister; but through the seasonable interposition of Providence he was preserved (Psalms 105:14-15). Knobel pronounces this story to be a duplicate account of a similar incident in the life of Abraham. But a close examination will show that the circumstances here detailed are different from those of the earlier transaction. Although the name of the principal personage in both narratives is Abimelech, a royal title, it is highly probable, considering that an interval of about seventy years had elapsed, another king was reigning in Isaac's day: then Rebekah was not taken into the royal harem; and there was a difference also in the way in which her conjugal relation to Isaac was discovered.

Altogether the stories are plainly marked by distinctive peculiarities of their own; and though it is striking, it cannot appear improbable that, in the same country and at the same court, where Oriental notions as to the rights of royalty obtained, incidents of such a description should from time to time occur. Isaac's conduct, however, in this affair, has been made the subject of severe animadversion by the friends as well as the foes of Revelation, as a compound of selfishness and weakness, as well as of cold indifference to his wife's honour, for which the same apology cannot be made as in the earlier case of Abraham. But Waterland ('Scripture Vindicated'), after a full and dispassionate examination of the circumstances, gives his verdict, that the patriarch 'did right to evade the difficulty so long as it could be lawfully evaded, and to await and see whether Divine Providence might not, some way or other, interpose before the last extremity.' His hope was not disappointed. 

Verses 12-14
Then Isaac sowed in that land, and received in the same year an hundredfold: and the LORD blessed him.

Then Isaac sowed. During his sojourn in that district he farmed a piece of land which, by the blessing of God on his skill and industry, was very productive (Isaiah 65:13; Psalms 37:19), and by its plentiful returns he increased so rapidly in wealth and influence that the Philistines, afraid or envious of his prosperity, obliged him to leave the place (Proverbs 27:4; Ecclesiastes 4:4). This may receive illustration from the fact that many Syrian shepherds at this day settle for a year or two in a place, rent some ground, in the produce of which they trade with the neighbouring market, until the people, through jealousy of their growing substance, refuse to renew their lease, and compel them to remove elsewhere. The place where Isaac sowed and reaped so abundant a harvest was in the neighbourhood of the capital, Gerar; and Dr. Robinson ('Biblical Researches,' vol. 1:, p. 298) says, that not far south of Gaza there is an extensive wady, 'the Khuberah, which is very fertile, and yields good crops of grain.' It was probably this very spot that Isaac chose for the scene of his agricultural labours.

And the Lord blessed him. Although the history of the East relates numerous instances of extraordinary fertility, the luxuriant harvest reaped from his fields, as well as the vast increase of his property, was the fruit of a special blessing. [ Mee'aah (Hebrew #3967) sh

Verse 15
For all the wells which his father's servants had digged in the days of Abraham his father, the Philistines had stopped them, and filled them with earth.

Wells ... Philistines had stopped ... - the same base stratagem for annoying those against whom they have taken an umbrage is practiced still, by choking the wells with sand or stones, or defiling them with putrid carcasses. 

Verse 16
And Abimelech said unto Isaac, Go from us; for thou art much mightier than we.

No JFB commentary on this verse. 

Verse 17
And Isaac departed thence, and pitched his tent in the valley of Gerar, and dwelt there.

Isaac departed ... and pitched his tent in the valley of Gerar - [Hebrew, nachal (Hebrew #5158), a torrent and a torrent-bed, a wady; Septuagint, en tee pharangi Geraroon] The whole of the southern frontier of Palestine, called the Negeb or 'south country,' consisting of vast undulating plains, which extend between the hills of Judah and the desert of Sinai, were neutral ground, on the natural pastures of which the patriarchs fed their large flocks, before they had obtained a permanent abode. The valley of Gerar-now Wady el-Jerur-about 50 miles south of the city Gerar, is perhaps the remote extremity of that pasture land. That the Wady el-Jerur is not without its attractions as a place of resident and that its immediate neighbourhood, partly arable and party pastoral, was well adapted for an ancient settlement, is evident from the testimony of Dr. Robinson, who says, 'This whole basin was full of shrubs and vegetation, and seemed capable of tillage. Indeed, in several spots we saw traces of rude plowing, and were told that in years of rain the Arabs are accustomed to plow and sow here. A thin, meagre grass was springing up in various places. At another point in Wady el-Jerur vegetation seemed more abundant, and camels were at pasture' (Wilton's 'Negeb'). 

Verse 18
And Isaac digged again the wells of water, which they had digged in the days of Abraham his father; for the Philistines had stopped them after the death of Abraham: and he called their names after the names by which his father had called them.

Issac digged again. The naming of wells by Abraham, and the hereditary right of his family to the property-the change of the names by the Philistines to obliterate the traces of their origin-the restoration of the names by Isaac, and the contests between the respective shepherds to the exclusive possession of the water, are circumstances that occur among the natives in those regions as frequently in the present day as in the time of Isaac. Trench ('Notes on Par.') quotes Origen on this verse, to which that father gives a deeper and allegorical interpretation in addition to that lying on the surface-namely, that those stopped wells are the fountains of eternal life, which the Philistines, i:e., Satan and sin, had choked, but which our Isaac, the son of gladness, opened anew for us. 

Verse 19
And Isaac's servants digged in the valley, and found there a well of springing water.

A well of springing water , [ mayim (Hebrew #4325) chayiym (Hebrew #2416)] - living, bubbling, gushing water. 

Verse 20
And the herdmen of Gerar did strive with Isaac's herdmen, saying, The water is ours: and he called the name of the well Esek; because they strove with him.

[ `eeseq (Hebrew #6230), strife, quarrel] 'It happens that, from Wady el-Lussan (about two hours south of Wady el-Jerur), a path diverges from the main route, "leading," as Dr. Robinson was unformed, "to some rain-water in the rocks at the head of Wady el-Jerur, and falling into the road again further on." One would like to be quite certain as to this collection of water not being a bona fide spring. It seems scarcely possible that a beaten path would lead to anything short of a well of living water" such as Esek was' ('Negeb'). 

Verse 21
And they digged another well, and strove for that also: and he called the name of it Sitnah.

Sitnah , [ SiTnaah (Hebrew #7856)] - hatred, accusation. Wilton suggests that this well was dug in Wady esh-Shutein. 

Verse 22
And he removed from thence, and digged another well; and for that they strove not: and he called the name of it Rehoboth; and he said, For now the LORD hath made room for us, and we shall be fruitful in the land.

Rehoboth , [ R

Verse 23
And he went up from thence to Beersheba. 

No JFB commentary on this verse. 

Verse 24-25
And the LORD appeared unto him the same night, and said, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abraham's sake.

The Lord appeared unto him the same night. 'Man's extremity is God's opportunity;' and so Isaac found it to be; because no sooner had he arrived at Beer-sheba, disappointed, wearied, and troubled by the unceasing molestation of his Philistine neighbours, who would not permit him to settle in any one place within their territories (Genesis 21:32, last clause), than during that same night, God, by a seasonable revelation, was pleased to delight his drooping spirit with the comforts of grace, so that, being "strong in the Lord," he was raised above the fear of man. He was then ardent in devotional feeling, stedfast in maintaining habitual communion with God, and was not wanting in acknowledgments for present tokens of the divine favour by 'building an altar there, and calling upon the name of the Lord. Abraham had reared an altar in Beer-sheba long before (Genesis 21:33); Isaac reared another (Genesis 26:25), which, as has been remarked by Jewish writers, is the only one he is recorded to have raised. 

Verses 26-31
Then Abimelech went to him from Gerar, and Ahuzzath one of his friends, and Phichol the chief captain of his army.

Then Abimelech went to him. Since there was a lapse of 70 years between the visit of Abraham and of Isaac, the Abimelech and Phichol spoken of must have been different persons' official titles. Kurtz and Tuch think that there is no chronological difficulty in the way of supposing the same Abimelech who covenanted with Abraham entered into a similar compact with Isaac; because as the patriarchs attained to a great age, their contemporaries might be equally distinguished for longevity. And their conjecture, that Abimelech was an aged king, appears to be confirmed by the fact that he did not himself take Rebekah to his harem, but only expressed a fear lest one of the people might have taken liberties with her.

Ahuzzath one of this friends. The 'king's friend' is frequently mentioned in the historical books as a chief officer of government-chancellor or prime minister (cf. 2 Samuel 15:37; 2 Samuel 16:16; 1 Kings 4:5; 1 Chronicles 27:33). This seems to be the true meaning of the clause. But the Septuagint has: Hochozath ho numfagoogos], the friend (or conductor) of the bride; and Jerome, following several Jewish commentators, does not consider Ahuzzath as a proper name, but renders the verse thus: 'Then Abimelech went to him from Gerar, and a number of his friends.'

Phichol - (see the note at Genesis 21:22.)

Verse 28,29. We saw certainly that the Lord was with thee. Abimelech's recognition of the Lord [ Yahweh (Hebrew #3068)] is somewhat remarkable. He evidently did not use this name in the theocratic sense which it bore in the mind of the patriarch, but simply as the appellation of the tutelary deity and patron of Isaac. The Abimelech of Abraham's time first addresses God as 'Adonaay (Hebrew #136), Sir, Master (Genesis 20:4); but afterward, in conversing with Abraham, who (Genesis 20:11; Genesis 20:13) spoke of 'Elohiym (Hebrew #430), God, he employed that name also (Genesis 21:22-23). The Abimelech who was Isaac's contemporary seems to have been led in a similar manner to the use of the name, "the Lord," by hearing it frequently from the lips of the patriarch. Here is another proof of the promise (Genesis 12:2) being fulfilled, in an overture of peace being made to him by the King of Gerar. By whatever motive the proposal was dictated-whether fear of his growing power, or regret for the bad usage they had given him, the king and two of his courtiers paid a visit to the tent of Isaac (Proverbs 16:7). His timid and passive temper had submitted to the annoyances of his rude neighbours; but now that they wish to renew the covenant, he evinces deep feeling at their conduct, and astonishment at their assurance, or artifice, in coming near him. Being, however, of a pacific disposition, he forgave their offence, accepted their proposals, and treated them to the banquet by which the ratification of a covenant was usually crowned. 

Verse 32-33
And it came to pass the same day, that Isaac's servants came, and told him concerning the well which they had digged, and said unto him, We have found water.

Isaac's servants ... said unto him. We have found water. And he called it Shebah , [Hebrew, Shib`aah (Hebrew #7651), Shibeah] - indicating that the compact between Abimelech and Isaac was ratified by the solemn obligation of a mutual oath, as formerly in Abraham's time (Genesis 26:31 : see the note at Genesis 21:32). This was not the restoration of an old, but the sinking of a new well; and hence, by the formal ceremony of inauguration gone through with Abimelech, Isaac established his right of possession to the adjoining district.

'Upon the northern side of Wady es-Seba, a wide water-course, close upon the bank, are two deep wells, still called Bir es-Seba, the ancient Beer-sheba. They are conspicuous objects on the borders of Palestine. These wells are some distance apart; they are circular, and stoned up very neatly with solid masonry. The larger one is 12 1/2 feet in diameter, and 44 1/2 feet deep to the surface of the water, 16 feet of which at the bottom is excavated in the solid rock. The other well lies 55 rods west-southwest, and is 5 feet in diameter, and 42 feet deep. The water in both is pure and sweet, and in great abundance. Both wells are surrounded with drinking troughs of stone for camels and flocks, such as were doubtless used of old for the flocks which then fed on the adjacent hills. The curb-stones were deeply worn by the friction of the ropes in drawing up water by the hand' (Robinson's 'Biblical Researches,' 1:, pp. 300, 301).

Bonar ('Land of Promise,' p. 8) says that 'the western well seems to have been the one dug by Abraham. It is much the smaller of the two, and sufficed for him and his household and flocks. The larger was added by Isaac, as needed by the increasing numbers of his establishment (Genesis 26:13-14), and perhaps the gathering population of the place' (see also, 'Tent and Khan,' p. 214; 'Handbook of Syria and Palestine,' p. 63; 'Van de Velde,' pp. 136-9).

Therefore the name of the city is Beer-sheba unto this day. One would naturally imagine that the place received this name now for the first time from Isaac. But it had been so called long before by Abraham (Genesis 21:31), in memory of a solemn league of alliance which he formed with a contemporary King of Gerar. A similar covenant, in similar circumstances, having been established between Isaac and the successor of that Gerar monarch, gave occasion to a renewed proclamation of the name; and it is accordant with the practice of the sacred writer to notice an event as newly occurred, while in point of fact it had taken place long before (cf. Genesis 35:6-7 with 28:18-19; 35:10 with 32:28; Judges 10:4 with Numbers 32:14).

There is a striking appearance of similarity between the brief notices given of the life of Isaac and the leading events in the history of Abraham; insomuch that some writers, as Von Lengerke, have questioned the personal existence of the former. But since father and son lived in the "south country," on the same pasture lands, amid the same pastoral scenes, and led the same simple mode of life, incidents of a similar character to those which had chequered Abraham's life, could not but occur in the experience of Isaac, and exactly the same course be followed. But though the resemblance is striking, there is not identity; and a close examination brings out such a substantial difference, as to prove that Isaac's experience was quite distinct, and his personality undoubted. 

Verse 34
And Esau was forty years old when he took to wife Judith the daughter of Beeri the Hittite, and Bashemath the daughter of Elon the Hittite:

Esau ... took to wife. If the pious feelings of Abraham recoiled from the idea of Isaac forming a matrimonial connection with a Canaanite woman, that devout patriarch himself would be equally opposed to such a union on the part of his children; and we may easily imagine how much his pious heart was wounded, and the family peace destroyed, when his favourite but wayward son brought no less than two idolatrous wives among them-an additional proof that Esau neither desired the blessing nor dreaded the curse of God. These wives never gained the affections of his parents; and this estrangement was overruled by God for keeping the chosen family aloof from the dangers of pagan influence. The Samaritan version reads Mahalath, instead of Bashemath (see the note at Genesis 36:2-3). 

Verse 35
Which were a grief of mind unto Isaac and to Rebekah.

Which were a grief of mind unto Isaac and to Rebekah. [The Septuagint has: kai eesan erizousai too Isaak, kai tee Rebekka, and were contentious or obstreperous to Isaac and Rebekah]. 

27 Chapter 27 

Verse 1
And it came to pass, that when Isaac was old, and his eyes were dim, so that he could not see, he called Esau his eldest son, and said unto him, My son: and he said unto him, Behold, here am I.

When Isaac was old, and his eyes were dim. He was in his 137th year; and apprehending death to be near, he prepared to make his last will-an act of the gravest importance, especially as it included the conveyance, through a prophetic spirit, of the patriarchal blessing. It may be thought that a lamb or a kid from his own flocks could have served that purpose as well, besides being sooner obtained. But Eastern nomads are proverbially abstemious in the use of flesh, subsisting chiefly on bread, milk, butter, and dates; and they seldom or never provide any animal food for their own or their family consumpt. But they are particularly fond of dishes made from the flesh of animals taken in hunting. And all their animal food, of whatever kind, is besmeared with melted butter and highly spiced, or acidulated with pomegranate or lemon juice, onions and garlic being frequently added to complete the seasoning (Shaw's 'Travels;' Russell's 'Aleppo').

Isaac, as a feeble, chronic invalid, had a fastidious taste; and, besides a longing desire he felt for the fresh flavour of game, he asked perhaps, for a new proof of his oldest son's affection in his eager haste to fetch what would gratify his father's appetite. In addition to all these reasons, he might wish for venison, the rather as 'eating and drinking' being used on all solemn religious occasions, he could not convey the right of patriarchal inheritance until he had eaten of the meat provided for the purpose by him who was to receive the blessing (Adam Clarke). 

Verse 2-3
And he said, Behold now, I am old, I know not the day of my death:

No JFB commentary on these verses. 

Verse 4
And make me savoury meat, such as I love, and bring it to me, that I may eat; that my soul may bless thee before I die.

Make me savoury meat [ mat`amiym (Hebrew #4303), or feminine, mat`amowt (Hebrew #4303). Proverbs 23:3; Proverbs 23:6, where the word is rendered "dainties"]

That I may eat; that my soul may bless thee before I die - literally, while I shall not yet die; i:e., before I die. He seems to have apprehended the near approach of dissolution (but he lived forty-three years longer, Genesis 35:28). And believing that the conveyance of the patriarchal benediction was a solemn duty incumbent upon him, he was desirous of stimulating all his energies for that great effort, by partaking, apparently for the last time, of a favourite dish which had often refreshed and invigorated his wasted frame.

It is difficult to imagine him ignorant of the divine purpose (cf. Genesis 25:23). But natural affection, prevailing through age and infirmity, prompted him to entail the honours and powers of the birthright on his oldest son; and perhaps he was not aware of what Esau had done (Genesis 25:34). The deathbed benediction of the patriarchs was not simply the last farewell blessing of a father to his children, though that, pronounced with all the fullness and energy of concentrated feeling, carries in every word an impressive significance which penetrates the inmost parts of the filial heart, and is often felt there long after the tongue that uttered it is silent in the grave. The dying benediction of the patriarchs had a mysterious import: it was a supernatural act, in performing which they were free agents in deed; still mere instruments employed by an overruling power to execute His purposes of grace. It was, in fact, a testamentary conveyance of the promise, bequeathed with great solemnity in a formal address, called a BLESSING (Genesis 27:30; Genesis 27:36; Genesis 22:17-18 [Greek, Eulogeese]; Hebrews 11:20), which, consisting partly of prayers and partly of predictions, was an authoritative appropriation of the covenant promises to the person who inherited the right of primogeniture. Abraham, indeed, had not performed this last ceremony, because it had been virtually done long before his death, on the expulsion of Ishmael (cf. Genesis 21:1-34), and by the bestowment of the patrimonial inheritance on Isaac (Genesis 25:5), as directed by the oracle (cf. Genesis 17:21 with Genesis 21:12, last clause). But Isaac (as also Jacob) had more than one son in his family, and, in the belief of his approaching death, was animated by a sacred impulse to do what was still unperformed, and his heart prompted as right-that of transmitting the honours of primogeniture to his older son. 

Verse 5
And Rebekah heard when Isaac spake to Esau his son. And Esau went to the field to hunt for venison, and to bring it.

No JFB commentary on this verse. 

Verse 6
And Rebekah spake unto Jacob her son, saying, Behold, I heard thy father speak unto Esau thy brother, saying,

Rebekah spake unto Jacob - she prized the blessing as invaluable-she knew that God intended it for the younger son; and in her anxiety to secure its being conferred on the right object-on one who cared for religion-she acted in the sincerity of faith, but in crooked policy-with unenlightened zeal, on the false principle that the end would sanctify the means. 

Verses 7-10
Bring me venison, and make me savoury meat, that I may eat, and bless thee before the LORD before my death.

No JFB commentary on these verses. 

Verse 11-12
And Jacob said to Rebekah his mother, Behold, Esau my brother is a hairy man, and I am a smooth man:

Jacob said ... Esau ... a hairy man. It is remarkable that his scruples were founded not on the evil of the act but the risk and consequences of detection. 

Verses 13-17
And his mother said unto him, Upon me be thy curse, my son: only obey my voice, and go fetch me them.

And his mother said ... Upon me be thy curse. His conscience being soothed by his mother, preparations were hastily made for carrying out the device; consisting, first, of a kid's flesh, which, made into a ragout, spiced with salt, onions, garlic, and lemon-juice, might easily be passed off on a blind old man, with blunted senses, as game; secondly, of pieces of goats' skin bound on his hands and neck, its soft silken hair resembling that on the cheek of a young man; thirdly, of the long white robe-the vestment of the first-born, which, transmitted from father to son, and kept in a chest among fragrant herbs and perfumed flowers, used much in the East to keep away moths-his mother provided for him. [ Beged (Hebrew #899), plural b

Verses 18-27
And he came unto his father, and said, My father: and he said, Here am I who art thou, my son?

He came unto his father. The scheme planned by the mother was to be executed by the son in the father's bed-chamber: and it is painful to think of the deliberate falsehoods, as well as daring profanity, he resorted to. The disguise, though wanting in one thing, which had nearly upset the whole plot, succeeded in misleading Isaac; and while giving his paternal embrace, the old man was roused into a state of high satisfaction and delight.

Verse 27. The smell ... is as ... of a field. The aromatic odours of the Syrian fields and meadows often impart a strong fragrance to the person and clothes, as has been noticed by many travelers. This may have been the reason for besmearing the "goodly raiment" with fragrant perfumes. It is not improbable, that in such a skillfully-contrived scheme, where not the smallest circumstance seems to have been omitted or forgotten that could render the counterfeit complete, means were used for scenting the clothes with which Jacob was invested, to be the more like those of Esau-newly returned from the field.

"See, the smell of my son is as the smell of a field which the Lord hath blessed: Therefore, God give thee of the dew of heaven, And the fatness of the earth, and plenty of grain and wine: 

Let people serve thee, And nations bow down to thee: Be lord over thy brethren, And let thy mother's sons bow down to thee: 

Cursed be everyone that curseth thee, And blessed be he that blesseth thee." 

Verse 28
Therefore God give thee of the dew of heaven, and the fatness of the earth, and plenty of corn and wine:

God give thee of the dew. To an Oriental mind this phraseology implied the highest flow of prosperity. The copious fall of dew is indispensable to the fruitfulness of lands which would be otherwise arid and sterile through the violent heat; and it abounds most in hilly regions, such as Canaan, hence, called the fat land (Nehemiah 9:25; Nehemiah 9:35).

The fatness of the earth - i:e., fat fields, fertile regions.

Plenty of corn and wine. Palestine was famous for vineyards, and it produced varieties of grain-namely, wheat, barley, oats, and rye. Grain and wine (vine) are specified, because they are the two most generous plants raised by human culture, and which are closely connected with the primitive history of man. 

Verse 29
Let people serve thee, and nations bow down to thee: be lord over thy brethren, and let thy mother's sons bow down to thee: cursed be every one that curseth thee, and blessed be he that blesseth thee.

Let people serve thee - fulfilled in the discomfiture of the hostile tribes that opposed the Israelites in the wilderness, and in the pre-eminence and power they attained after their national establishment in the promised land. This blessing was not realized to Jacob, but to his descendants; and the temporal blessings promised were but a shadow of those spiritual ones which formed the grand distinction of Jacob's posterity. Be lord over thy brethren. This did not take effect in the person of Jacob; but it was amply verified in the experience of his posterity in the time of David. [ H

Verses 30-35
And it came to pass, as soon as Isaac had made an end of blessing Jacob, and Jacob was yet scarce gone out from the presence of Isaac his father, that Esau his brother came in from his hunting.

Esau ... came in from his hunting. Scarcely had the former scene been concluded, when the fraud was discovered. The emotions Isaac, as well as Esau, may easily be imagined-the astonishment, alarm, and sorrow of the one, the disappointment and indignation of the other. But a moment's reflection convinced the aged patriarch that the transfer of the blessing was "of the Lord," and now irrevocable. The importunities of Esau, however, overpowered him; and as the prophetic afflatus was upon the patriarch, he gave utterance to what was probably as pleasing to a man of Esau's character as the honours of primogeniture would have been.

`Behold, thy dwelling shall be far from (outside) the fatness of the earth, And far from (outside) the dew of heaven from above; But by thy sword shalt thou live, and shalt serve thy brother; And it shall come to pass, when thou shalt have the dominion, 

That thou shalt break his yoke from off thy neck.'

There is a paranomasia, or play of words, in the framing of these two addresses, arising from the different use of the preposition [ min (Hebrew #4480)], which is used (Genesis 27:38) in a partitive sense, but (Genesis 27:39) in a privative sense, signifying 'without,' as it frequently does in poetry (2 Samuel 1:22; Job 11:15). This translation, which is different from that in the King James Version, gives a meaning both in better accordance with the context and at the same time exactly descriptive of the physical character of Idumea. The first part of the address predicts that Esau and his descendants should be settled in a region 'without the fatness of the earth, or the dew of heaven;' and such is the state of Edom; because though some portions in the eastern division of it are watered and productive, the whole of the western district along the Arabah is the most arid and sterile that can be imagined. The second part of the prediction refers to the roving life of hunting freebooters, which he and his descendants should lead. Though Esau was not personally subject to his brother, his posterity were tributary to the Israelites from the time of David (2 Samuel 8:14) until the reign of Joram, when they revolted, and established a king of their own (2 Kings 8:20; 2 Chronicles 21:8-10), but were subdued a second time by Amaziah (2 Kings 14:7; 2 Chronicles 25:11), and continued to be subject under Uzziah and Jotham (2 Kings 14:22; 2 Chronicles 26:2). It was not until the reign of Ahaz they succeeded in finally throwing off the yoke of the Jews (2 Chronicles 28:17).

We are informed, on apostolic authority Hebrews 11:20), that Isaac "blessed" both his sons "concerning things to come, by faith" - faith grounded on the promise to his posterity made by the Word of God; and he considered himself called instrumentally to convey the precious legacy by a solemn benediction to his heir. He erred, indeed, through the weakness of nature, in assigning it to a wrong individual, but by the secret overruling providence of God was guided unconsciously to a right conclusion; because his warrant was derived from the revealed Word, and the direct inspiration of the Faithful Promiser qualified him for the extraordinary act of conveying it to his chosen successor. In the case of Esau he acted by faith also; because although that benediction referred only to temporal things, and did not rest upon any special promise, yet it was the fruit of earnest prayer, and contained predictions which he received by divine revelation. 

Verses 36-40
And he said, Is not he rightly named Jacob? for he hath supplanted me these two times: he took away my birthright; and, behold, now he hath taken away my blessing. And he said, Hast thou not reserved a blessing for me?

No JFB commentary on these verses. 

Verse 41
And Esau hated Jacob because of the blessing wherewith his father blessed him: and Esau said in his heart, The days of mourning for my father are at hand; then will I slay my brother Jacob.

Esau hated Jacob. It is scarcely to be wondered at that Esau resented the conduct of Jacob, and vowed revenge.

The days of mourning for my father - a common Oriental phrase for the death of a parent. It very frequently happens in the East that brothers at variance wait for the death of their father to avenge among themselves their private quarrels. 

Verses 42-45
And these words of Esau her elder son were told to Rebekah: and she sent and called Jacob her younger son, and said unto him, Behold, thy brother Esau, as touching thee, doth comfort himself, purposing to kill thee.

Words of Esau ... were told to Rebekah. Poor woman, she now early begins to reap the bitter fruits of her fraudulent device; she is obliged to part with her son for whom she planned it, never, probably, seeing him again; and he (Jacob) felt the retributive justice of heaven fall upon him heavily in his own future family.

Why should I be deprived ... of you both? This refers to the law of the Go'el (Hebrew #1352), by which the nearest of kin would be obliged to avenge the death of Jacob upon his brother. 

Verse 46
And Rebekah said to Isaac, I am weary of my life because of the daughters of Heth: if Jacob take a wife of the daughters of Heth, such as these which are of the daughters of the land, what good shall my life do me?

Rebekah said to Isaac. Another pretext her cunning had to devise to obtain her husband's counsent to Jacob's journey to Mesopotamia; and she succeeded by touching the aged patriarch in a tender point, afflicting to his pious heart-the proper marriage of their younger son. 

28 Chapter 28 

Verse 1
And Isaac called Jacob, and blessed him, and charged him, and said unto him, Thou shalt not take a wife of the daughters of Canaan.

Isaac called Jacob. He entered fully into Rebekah's feelings; and the burden of his parting counsel to his son was, to avoid a marriage alliance with any but the Mesopotamian branch of the family. At the same time he gave him a solemn blessing-pronounced before unwittingly, now designedly, and with a cordial spirit. It is more explicitly and fully given, and Jacob was thus acknowledged 'the heir of the promise.' This acknowledgment from his father must, in existing circumstances, have given additional strength to his faith, and encouraged him on his distant journey, the more especially as the parental wishes culminated in supplicating for him "the blessing of Abraham (Genesis 17:2; Genesis 22:16; Genesis 22:18). 

Verse 2
Arise, go to Padan-aram, to the house of Bethuel thy mother's father; and take thee a wife from thence of the daughters of Laban thy mother's brother.

No JFB commentary on this verse. 

Verse 3
And God Almighty bless thee, and make thee fruitful, and multiply thee, that thou mayest be a multitude of people;

A multitude of people , [ `amiym (Hebrew #5971), peoples] - the word uniformly employed in the renewal of the promise to Jacob; whereas the expression used twice to Abraham is, that he should be a father of many [ gowyim (Hebrew #1471)] nations. The invariable use of these different terms in the two cases indicates an essential difference in the substance of the promise as made to the two patriarchs (see the note at Genesis 35:9-12; Genesis 48:3-4). 

Verse 4
And give thee the blessing of Abraham, to thee, and to thy seed with thee; that thou mayest inherit the land wherein thou art a stranger, which God gave unto Abraham.

No JFB commentary on this verse. 

Verse 5
And Isaac sent away Jacob: and he went to Padan-aram unto Laban, son of Bethuel the Syrian, the brother of Rebekah, Jacob's and Esau's mother.

Isaac sent away Jacob; and he went to Padan-aram. Stanley ('Lectures on Jewish Church') pronounces this journey into Mesopotamia to be 'a retrograde movement in the history of the Church'-a return to the country whence Abraham was called. It was only a temporary sojourn, however, not a permanent settlement; and it was directed by the superintending providence of God, who provided, as in the analogous case of Isaac, that the blood of the chosen family should be kept pure and uncontaminated by admixture with any of the Canaanite tribes. 

Verses 6-9
When Esau saw that Isaac had blessed Jacob, and sent him away to Padan-aram, to take him a wife from thence; and that as he blessed him he gave him a charge, saying, Thou shalt not take a wife of the daughters of Canaan;

When Esau saw ... - desirous to humour his parents, and if possible get the last will revoked, he became wise when too late (see Matthew 25:10), and hoped, by gratifying his parents in one thing, to atone for all his former delinquencies. But he only made bad worse; and though he did not marry a "wife of the daughters of Canaan." he married into a family which God had rejected; it showed a partial reformation, but no repentance, because he gave no proofs of abating his vindictive purposes against his brother, nor cherishing that pious spirit that would have gratified his father-he was like Micah (see Judges 17:13 : see the note at Genesis 36:2). 

Verse 10
And Jacob went out from Beersheba, and went toward Haran.

Jacob went out, ... His departure from his father's house was an ignominous flight; and for fear of being pursued or waylaid by his vindictive brother, he did not take the common road, but went by lonely and unfrequented paths, which increased the length and dangers of the journey, until, deeming himself at a secure distance, he seems to have gone on the great road northward along the central mountain-ridge of Canaan. 

Verse 11
And he lighted upon a certain place, and tarried there all night, because the sun was set; and he took of the stones of that place, and put them for his pillows, and lay down in that place to sleep.

And he lighted upon a certain place , [Hebrew, wayipga` (Hebrew #6293) bamaaqowm (Hebrew #4725)] - and he fell (lighted) upon the place. The verb in the original signifies, to light upon, either with purpose or accidentally. The definite article prefixed to "place" shows that he had purposely chosen as his first night's resting-place the spot which had been distinguished by the encampment of Abraham shortly after his entrance into Canaan (Genesis 12:8); or that, the gates of Luz being shut, he was undesignedly, on his part, compelled to rest for the night, which proved to be 'the place' his grandfather had consecrated. By a forced march he had reached that place, about 48 miles from Beer-sheba, and had to spend the night in the open field. This, after all, is no great hardship; because a native, winding himself in the ample folds of his cloak, and selecting a smooth stone for a pillow, sleeps comfortably under the open canopy of heaven. A warm climate, and an indifference to dirt and dew, easily reconcile an Oriental to such necessities.

He took of the stones ... 'The nature of the soil is an existing comment on the record of the stony territory where Jacob lay' (Clarke's 'Travels'). 

Verse 12
And he dreamed, and behold a ladder set up on the earth, and the top of it reached to heaven: and behold the angels of God ascending and descending on it.

He dreamed. It was natural that in the unwonted circumstances he should dream. Bodily exhaustion, mental excitement, the consciousness of his exposure to the banditti of the adjoining regions, and his need of the protection of Heaven, would direct the course of his dream into a certain channel. But his dream was an extraordinary-a supernatural one.

A ladder. Some writers are of opinion that it was not a literal ladder that is meant, as it is impossible to conceive any imagery stranger and more unnatural than that of a ladder whose base was on earth, while its top reached heaven, without having anything on which to rest its upper extremity. They suppose that the little heap of stones, on which his head reclined for a pillow, being the miniature model of the object that appeared to his imagination, the ladder was a gigantic mountain-pile, whose sides, indented in the rock, gave it the appearance of a scaling ladder. There can be no doubt that this use of the original term was common among the early Hebrews; as Josephus, describing the town of Ptolemais (Acre), says it was bounded by a mountain, which, from its projecting sides, was called 'the ladder;' and the stairs that led down to the city are, in the Septuagint, termed a ladder (Nehemiah 3:15), though they were only a flight of steps cut in the side of the rock. But whether the image presented to the mental eye of Jacob were a common ladder, or such a mountain-pile as has been described, the design of this vision was to afford comfort, encouragement, and confidence to the lonely fugitive, both in his present circumstances and as to his future prospects.

His thoughts during the day must have been painful; he would be his own self-accuser, that he had brought exile and privation upon himself; and above all, that though he had obtained the forgiveness of his father, he had much reason to fear lest God might have forsaken him. Solitude affords time for reflection; and it was now that God began to bring Jacob under a course of religious instruction and training. To dispel his fears and allay the inward tumult of his mind, nothing was better fitted than the vision of the gigantic ladder which reached from himself to heaven, and on which the angels were continually ascending and descending from God Himself on their benevolent errands.

Of course, it was the visible heaven he thought was within ladder reach, not the heavens which science has opened up. This visionary ladder has been very generally regarded as a type of Christ, in support of which an appeal is made to John 1:51. The words of the evangelist [ tous (Greek #3588) angelous (Greek #32) tou (Greek #5120) Theou (Greek #2316) anabainontas (Greek #305) kai (Greek #2532) katabainontas (Greek #2597) epi (Greek #1909) ton (Greek #3588) huion (Greek #5207) tou (Greek #5120) anthroopou (Greek #444)], UPON the Son of man, do not convey the same meaning as the Septuagint translation of Genesis 28:12 [ epi (Greek #1909) autee (Greek #846)], upon it; i:e., the ladder. But, taking the preposition [ epi (Greek #1909), like the Hebrew `al (Hebrew #5921)], in the sense of, with ministering to, the passage of the evangelist may have a reference to this in the history of Jacob; and the ladder may be typical of a happier age in the future, when the heaven shall be open over the earth, and by means of the Son of man, our great Representative, ministering angels shall continually pass from heaven to earth, and from earth to heaven, on errands of beneficence and mercy to redeemed men. But doubtless the vision was intended primarily to intimate the divine care of Jacob and his interests as an individual (Josh. 1:51 

). 

Verse 13
And, behold, the LORD stood above it, and said, I am the LORD God of Abraham thy father, and the God of Isaac: the land whereon thou liest, to thee will I give it, and to thy seed;

The Lord stood ... That Jacob might be at no loss to know the purport of the vision, he heard the divine voice; and a direct address to himself, together with a renewal of the covenant with Abraham, and an assurance of personal protection, produced at once the most solemnizing and inspiriting effect on his mind.

I am the Lord God of Abraham, ... The Divine Person who appeared repeatedly to the patriarchs expressly called himself the Lord [ Yahweh (Hebrew #3068)] on two occasions only-namely, once in His earlier communications with Abraham (Genesis 15:7), and afterward on the occasion before us, which was apparently the commencement of his miraculous conversation with Jacob. Having shown to these patriarchs that He possessed a rightful claim to the name Yahweh, He in subsequent appearances to them assumed the name El Shaddai (God Almighty); while the name Yahweh was often applied both in his manifestations (Genesis 18:19; Genesis 22:19) and in their ordinary conversation (Genesis 24:3; Genesis 24:7; Genesis 49:18) to the great and glorious Being of whom He was the Angel or Messenger.

Thus, the names Yahweh and El Shaddai appear to have had in the patriarchal age that degree of distinct application which the names Lord and God had in the language of the apostles (1 Corinthians 8:6). The patriarch's usual name for the First Person (the Revealer) was the Lord (Yahweh): for the Second, El Shaddai (God Almighty) (Kidd 'On the Divine Names'). 

Verse 14
And thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west, and to the east, and to the north, and to the south: and in thee and in thy seed shall all the families of the earth be blessed.

Thou shalt spread abroad , [Hebrew, uwpaaratstaa (Hebrew #6555)] - margin, break forth; literally, thou shalt spread, thou shalt disperse thyself; thou shalt spread abroad as a people or flock, by an increase of numbers (cf. Exodus 1:12; Isaiah 54:3).

To the west , [Hebrew, yaamaah (Hebrew #3220)] - literally, seaward, to the Mediterranean sea, which is on the west coast of Palestine. On the use of this term has been founded an objection against the Mosaic authorship of this book-that it implies the writer to have been a resident in Canaan. But according to Gesenius ('Hebrew Grammar'), 'Canaan was the home of the Hebrew language, which was substantially spoken by the Canaanite or Phoenician races who inhabited Palestine before the immigration of Abraham and his descendants, by whom it was transplanted into Egypt, and brought with them again to Canaan.'

And in thee and in thy seed shall all the families of the earth be blessed. See the note at Genesis 22:17, where it was shown that while Abraham was assured at first that he, individually, should be a blessing to the nations after the sacrifice of Isaac, the blessing is altered-in thy seed. But the promise is repeated to Jacob here as their seed and his seed. The word "seed" is used here collectively for descendants. But see on the passage referred to, as to the great probability of the patriarchs possessing some knowledge of a personal Saviour. The Niphal conjunction is used in the utterance of these promises three times (Genesis 12:3; Genesis 18:18; and in this passage); while the Hithpael occurs twice (Genesis 22:18; Genesis 26:4), 'shall bless themselves.'

Hence, founding on this latter conjugation, Le Clerc interprets the prediction as meaning that all nations should employ this formula as a blessing-`God bless you as he blessed Abraham, Isaac, Jacob, and their posterity,'-an interpretation so utterly inconsistent with the solemn manner and frequent repetition of the announcement, as must ensure its rejection by every intelligent and serious mind.

Berthold's view of these words is equally inadmissible-namely, that 'all the families of the earth (land)' denote the various tribes of Canaan, the blessing upon whom was, that, instead of being destroyed, they should be associated with the Jews. The true and full import of the words is given by the apostles Peter (Acts 3:25-26) and Paul (Galatians 3:8; Galatians 3:16). 

Verse 15
And, behold, I am with thee, and will keep thee in all places whither thou goest, and will bring thee again into this land; for I will not leave thee, until I have done that which I have spoken to thee of.

No JFB commentary on this verse. 

Verse 16
And Jacob awaked out of his sleep, and he said, Surely the LORD is in this place; and I knew it not.

Jacob awaked ... His language and his conduct were like that of a man whose mind was pervaded by sentiments of solemn awe, of fervent piety, and lively gratitude (Jeremiah 31:36). 

Verse 17
And he was afraid, and said, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven.

No JFB commentary on this verse. 

Verse 18-19
And Jacob rose up early in the morning, and took the stone that he had put for his pillows, and set it up for a pillar, and poured oil upon the top of it.

Jacob ... took the stone, ... - a monument, a cippus (cf. 1 Samuel 7:12). The mere setting up of the stone might have been as a future memorial to mark the spot; and this practice is still common in the East, in memory of a religious vow or engagement. Oil is so much used in the East for food and for bodily refreshment that a supply of it invariably forms an important part of a traveler's viaticum. From its excellent material properties, it came to be used as a symbol for spiritual influences, and, still later, as a means for setting apart or consecrating anything to God.

The pouring of oil upon the stone was a consecration; nor was oil the only substance used for this purpose, but wine also, as ghee is in India. Accordingly Jacob gave it a new name, Beth-el, "the house of God" (Hosea 12:4); and it will not appear a thing forced or unnatural to call a stone a house, when one considers the common practice in warm countries of sitting in the open air by or on a stone, as are those of that place, 'broad sheets of bare rock, some of them standing like the cromlechs of Druidical monuments ' ( Stanley).

Although this act of Jacob is the first instance of stone consecration on record, it was evidently a familiar and established practice in the time of the patriarchs. But the unction of stones was ere long abused and perverted even by the Hebrews themselves to idolatry. Libations were poured upon them; meat offerings presented to them, and, as we learn from classical writers (Tibullus, 1:, 1-11), the pagan were accustomed to select smooth stones of a singular appearance or extraordinary shape, which were not only anointed, but, being considered instinct with the divine presence [lithoi empsuchoi], were wound with festive garlands, and regarded as tutelary deities. [This superstition of consecrated stones was both very ancient and very extensive, from the Greco-Phoenician Baitulia, or Boetylia, the monlithic temples of Egypt and Hindustan, the lithoi liparoi of the Greeks, the 'lapides informes' of the Romans, the pyramids and obelisks of others, the cairns and cromlechs of Northern Europe, and the caaba of Arabia. That black stone of Mecca, which is in all probability a relic of this superstition, is described by Burckhardt ('Travels in Arabia') as 'an irregular oval, about seven inches in diameter, with an undulated surface, composed of about a dozen smaller stones of different sizes and shapes, well joined together with a small quanity of cement, and perfectly smooth.']

The name of that city was called Luz at the first , [ Luwz (Hebrew #3870)] - almond or hazel (Gesenius), a declivity (Furst). [The Septuagint, joining 'uwlaam (Hebrew #197) (rendered in our version, "at the first") with luwz (Hebrew #3870) makes the ancient name of the place Oulamlouz).] It is not easy to discover whether Beth-el is identical with Luz, or they were two distinct places. Some passages seem to countenance the former view (Genesis 35:6; Judges 1:23), others the latter (Genesis 12:8; Genesis 13:3; Joshua 16:2; Joshua 18:13). The probability is that they were in close contiguity, and were in time merged into one. 

Verse 20
And Jacob vowed a vow, saying, If God will be with me, and will keep me in this way that I go, and will give me bread to eat, and raiment to put on,

Jacob vowed a vow. This vow has often been presented in a light injurious to the character of Jacob, as indicating that his mind was so wholly engrossed with his present state and necessities that he felt no interest in the temporal blessings guaranteed to his posterity, or in the spiritual good which, through their medium, would be conveyed, in remote ages, to the world at large; and that, so far from having exalted views of the providential government of God, he confined his thoughts exclusively to his personal affairs and his immediate protection, as well as suspended his devotedness to the divine service on the condition of God's pledges being redeemed.

But it should be borne in mind that it was in consequence of the vision, and of the promises made to him during the night, in the most unexpected manner, by the Divine Being, that he vowed his vow the next morning-a vow indicative of his profound feelings of gratitude, as well as of reverence, and intended to be simply responsive to the terms in which the grace of his heavenly Benefactor and Guardian was tendered. Nay, so far is he from betraying a selfish and worldly spirit, the moderation of his desires is remarkable; and the vow, when placed in a just light, will be seen to evince the simplicity and the piety of Jacob's mind.

Our translators have given rise to the mistaken impressions that so generally prevail in regard to Jacob's vow, by the insertion of the word "then," in Genesis 28:21. But the apodosis properly begins in the verse following-`then this stone,' etc. The words of Jacob are not to be considered as implying a doubt, far less as stating the condition or terms on which he would dedicate himself to God. Let "if" be changed into 'since,' and the language will appear a proper expression of Jacob's faith-an evidence of his having truly embraced the promise. And the vow as recorded should stand thus: 'If (since) God will be with me, and will keep me in this way that I go, and will give me bread to eat and raiment to put on, so that I come again to my father's house in peace; and if (since) the Lord shall be my God, then this stone, which I have set up for a pillar, shall be God's house,' where I shall erect an altar and worship Him.

And of all that thou shalt give me I will surely give the tenth unto thee. The appropriation of this proportion of income or produce for pious or charitable purposes seems to have been a primitive practice, and hence, Jacob vowed to give a tenth of whatever gains he might acquire through the blessing of Providence (Genesis 14:20). It was continued under the Mosaic economy, with this difference that what had been in patriarchal times a free-will offering, was made a kind of tax, a regular impost for supporting the consecrated tribe of Levi. 

29 Chapter 29 

Verse 1
Then Jacob went on his journey, and came into the land of the people of the east.

Then Jacob went ... - Hebrew, lifted up his feet. He resumed his way next morning with a light heart and elastic step, after the vision of the ladder; for tokens of the divine favour tend to quicken the discharge of duty (Nehemiah 8:10).

And came into the land ... Arabia, Mesopotamia, and the whole region beyond the Euphrates, are by the sacred writers included under the general designation, 'the East' (Judges 6:3; 1 Kings 4:30; Job 1:3). Mesopotamia is specially referred to in this passage. Between the first and the second clause of this verse is comprehended a journey of four hundred miles. 

Verse 2
And he looked, and behold a well in the field, and, lo, there were three flocks of sheep lying by it; for out of that well they watered the flocks: and a great stone was upon the well's mouth.

And he looked ... - as he approached the place of his destination, he, according to custom, repaired to the well adjoining the town, where he would obtain an easy introduction to his relatives.

Three flocks ... and a ... stone, ... In Arabia, owing to the shifting sands, and in other places, owing to the strong evaporation, the mouth of a well is generally covered, especially when it is private property. Over many is laid a broad, thick, flat stone, with a round hole cut in the middle, forming the mouth of the cistern. This hole is covered with a small stone, which is fastened by a lock, the key of which is kept by the owner. There are numerous wells and cisterns of water of this description in the East. The well around which Jacob saw the shepherds with their flocks waiting was "in the field," and consequently was not that "without (outside) the city" (Genesis 24:11), down the hewn steps of which Rebekah descended to obtain water with a pitcher; neither were there any troughs into which the water was poured. It must have been at a distance from Haran, because Jacob does not appear as yet to have descried the city. Such was the description of the well at Haran. 

Verse 3
And thither were all the flocks gathered: and they rolled the stone from the well's mouth, and watered the sheep, and put the stone again upon the well's mouth in his place.

No JFB commentary on this verse. 

Verse 4-5
And Jacob said unto them, My brethren, whence be ye? And they said, Of Haran are we.

Jacob said ... My brethren ... Know ye Laban the son of Nahor? He was the grandson of Nahor. Bethuel is passed over as of no note in the family (see the note at Genesis 24:53; Genesis 24:55). Finding from the shepherds who were reposing there with flocks, and who all belonged to Haran that his relatives in Haran were well, and that one of the family was shortly expected [ baa'aah (Hebrew #935)], participle, is coming], he inquired why they were idling the best part of the day there, instead of watering their flocks, and sending them back to pasture? Jacob's object evidently was to get these shepherds out of the way, in order that his introduction to his fair cousin might take place in private, and the conversation relative to their respective families might not be heard by strangers. 

Verse 6-7
And he said unto them, Is he well? And they said, He is well: and, behold, Rachel his daughter cometh with the sheep.

No JFB commentary on these verses. 

Verse 8
And they said, We cannot, until all the flocks be gathered together, and till they roll the stone from the well's mouth; then we water the sheep.

They said, We cannot, until. In order to prevent the consequences of too frequent exposure in places where water is scarce, it is not only covered and secured, but it is customary to have all the flocks collected round the well before the covering is removed in presence of the owner, or one of his representatives; and it was for this reason that those who were reposing at the well of Haran with the three flocks were waiting the arrival of Rachel. 

Verses 9-11
And while he yet spake with them, Rachel came with her father's sheep: for she kept them.

While he yet spake ... Rachel came. Among the pastoral tribes the young unmarried daughters of the greatest sheikhs tend the flocks, going out at sunrise, and continuing to watch their fleecy charge until sunset. This practice of employing young women to watch the flocks obtains still among the modern Bedouins; and among some tribes these are exclusively employed, insomuch that Burckhardt declares, 'a boy would feel himself insulted were any one to say "Go, and drive your father's sheep to pasture." These words, in his opinion, would signify 'you are no better than a girl.'

Watering them, which is done twice a day, is a work of time and labour, and Jacob rendered no small service in volunteering his aid to the young shepherdess. It was an act of civility on the part of a stranger, readily accepted by Rachel as rendered by a kinsman. The interview was affecting, the reception welcome, and Jacob forgot all his toils in the society of his Mesopotamian relatives. Can we doubt that he returned thanks to God for His goodness by the way? 

Verse 12
And Jacob told Rachel that he was her father's brother, and that he was Rebekah's son: and she ran and told her father.

Jacob told Rachel ... According to the practice of the East, the term "brother" is extended to remote degrees of relationship, as uncle, cousin, or nephew. 

Verse 13
And it came to pass, when Laban heard the tidings of Jacob his sister's son, that he ran to meet him, and embraced him, and kissed him, and brought him to his house. And he told Laban all these things.

No JFB commentary on this verse. 

Verse 14
And Laban said to him, Surely thou art my bone and my flesh. And he abode with him the space of a month.

He abode ... a month. Among pastoral people a stranger is freely entertained for three days; on the fourth he is expected to tell his name and errand; and if he prolongs his stay after that time, he must set his hand to work in some way, as may be agreed upon. A similar rule obtained in Laban's establishment, and the wages for which his nephew engaged to continue in his employment was the hand of Rachel. 

Verse 15
And Laban said unto Jacob, Because thou art my brother, shouldest thou therefore serve me for nought? tell me, what shall thy wages be?

No JFB commentary on this verse. 

Verse 16
And Laban had two daughters: the name of the elder was Leah, and the name of the younger was Rachel.

The name of the elder was Leah (weak-eyed, Gesenius), and the name of the younger was Rachel , [ Raacheel (Hebrew #7354), sheep, ewe] - who might be so called from the mildness of her temper, or, as Harmer suggests, from the reverse (Genesis 30:1). Since, however, Jacob and Laban used different languages (Genesis 31:47), these names of the two daughters may only be the Hebrew equivalents of the original names. 

Verse 17
Leah was tender eyed; but Rachel was beautiful and well favoured.

Leah ... tender-eyed - i:e., soft blue eyes-thought a blemish; according to others, weak, dull, bleary eyes. [Septuagint, astheneis (Greek #772); Vulgate, lippi.] 

Rachel ... beautiful and well favoured , [ y

Verse 18
And Jacob loved Rachel; and said, I will serve thee seven years for Rachel thy younger daughter.

I will serve thee seven years - a proposal of marriage is made to the father without the daughter being consulted, and the match is effected by the suitor either bestowing costly presents on the family, or by giving cattle to the value the father sets upon his daughter, or else by giving personal services for a specified period, as a compensation to the father for the loss of his daughter's services.

Serving as a labourer in various departments of work to purchase a wife is quite common in the East still, and Sir H. Rawlinson, speaking of the Persian army, mentions that in more than one instance known to him, 'a man, in order to obtain a young woman as a bride, served as a substitute for her brother.

As to the particular term of seven years, it seems to have been regarded in early times as a full and complete period of service (cf. Exodus 21:2). Even after betrothal, the contact of the parties is restricted. The Arabs will not allow them to see each other; but the Hebrews were not so stringent, nor, perhaps, the people in Mesopotamia. At all events, with Jacob the time went rapidly away; because even severe and difficult duties become light when love is the spring of action. 

Verse 19-20
And Laban said, It is better that I give her to thee, than that I should give her to another man: abide with me.

No JFB commentary on these verses. 

Verse 21
And Jacob said unto Laban, Give me my wife, for my days are fulfilled, that I may go in unto her.

Jacob said, Give me my wife. The betrothals often continue for years, as they did in Jacob's case, before a man demands his wife. When a man demands his betrothed, a day is fixed for the nuptials, and for seven nights before, he is expected to give a feast-which, however, is frequently furnished-always among the lower classes-by the guests themselves-one sending coffee, another sugar, etc. The principal period of this continuous feast is the night before the consummation. 

Verse 22
And Laban gathered together all the men of the place, and made a feast.

Laban gathered together all the men of the place, and made a feast , [ waya`as (Hebrew #6213) mishteh (Hebrew #4960)] - made a banquet, a symposium [Septuagint, epoieese gamon]. In both these phrases, the idea of the marriage feast is more prominent than the marriage itself (cf. Esther 2:18; Matthew 25:10), and, indeed, both the Hebrew and Greek words are sometimes used for mere feasting (Esther 9:22; Luke 14:8). These nuptial festivities lasted for the most part seven days (cf. Judges 14:12), but sometimes fourteen days (Tobias 8:19). 

Verse 23
And it came to pass in the evening, that he took Leah his daughter, and brought her to him; and he went in unto her.

In the evening, that he took Leah ... and brought her to him. The ample bridal veil enveloped the whole person, so that it was impossible to discern the features of the wearer. This circumstance favoured the execution of a selfish scheme of Laban, by whom an infamous fraud was practiced on Jacob, and on his showing a righteous indignation, the useage of the country was pleaded in excuse. No plea of kindred should ever be allowed to come in opposition to the claim of justice. But this is often overlooked by the selfish mind of man, and fashion or custom rules instead of the will of God. This was what Laban did, as he said, "It must not be so done in our country, to give the younger before the first-born." But, then, if that had been the prevailing custom of society at Haran, he should have apprised his nephew of it at an early period and in an honourable manner. This, however, is too much the way with the people of the East are still. The duty of marrying an older daughter before a younger, the tricks which parents take to get off an older daughter who is plain or deformed, and in which they are favoured by the long bridal veil that entirely conceals her features all the wedding-day, and the prolongation for a week of the marriage festivities among the greater shiekhs, are accordant with the habits of the people in Arabia and Armenia in the present day. 

Verses 24-26
And Laban gave unto his daughter Leah Zilpah his maid for an handmaid. No JFB commentary on these verses. 

Verse 27
Fulfil her week, and we will give thee this also for the service which thou shalt serve with me yet seven other years.

Fulfil her week, and we will give thee this also, ... i:e., complete without disturbance or interruption the week's marriage festival of this one, and then Rachel will be given you on the same condition, a term of seven year's service. The mercenary character of Laban is now fully brought out. 

Verse 28
And Jacob did so, and fulfilled her week: and he gave him Rachel his daughter to wife also.

Gave him Rachel ... also. It is evident that the marriage of both sisters took place nearly about the same time, and that such a connection was then allowed, though afterward prohibited (Leviticus 18:18). There was not only bigamy, but polygamy on a larger scale than has hitherto appeared in the sacred record. Those marriages, however, must not be judged of by the rules of the Christian, or even the Mosaic, code of morality. For although the will of the Creator was sufficiently indicated by the union of a single pair at first, a clear definite marriage law, specifying the prohibited degrees of consanguinity had not been enacted, and the idea of incest, therefore, must be excluded. 

Verse 29
And Laban gave to Rachel his daughter Bilhah his handmaid to be her maid.

Gave to Rachel ... Bilhah ... to be her maid. A father in good circumstances still gives his daughter from his household a female slave, over whom the young wife, independently of her husband, has the absolute control. 

Verse 30
And he went in also unto Rachel, and he loved also Rachel more than Leah, and served with him yet seven other years.

He loved also Rachel more than Leah. This affection for Rachel seems to have been love at first sight, and of the most ardent character; more like what is read in romance book sthan what is paralleled in real life. It is not wonderful that she should occupy a place in his regards far superior to that of her sister, the more especially as that sister had been an accomplice in the infamous plot which had been contrived to entrap him into a marriage with her. 

Verse 31
And when the LORD saw that Leah was hated, he opened her womb: but Rachel was barren.

When the Lord saw ... This statement is of great importance in the progressive development of the covenant. It is not to be considered as made by the sacred historian merely in the style of Scripture, which ascribes all ordinary events to the agency of God; but purposely to show that in the third, as in the earlier stages, the Israelite nation originated not from nature but from grace.

Leah was hated - i:e., not loved so much as she ought to have been. Her becoming a mother ensured her rising in the estimation both of her husband and of society. 

Verse 32
And Leah conceived, and bare a son, and she called his name Reuben: for she said, Surely the LORD hath looked upon my affliction; now therefore my husband will love me.

Son ... called his name Reuben - i:e., behold! a son. Names were always significant; and those which Leah gave to her sons were expressive of her varying feelings of thankfulness or joy, or allusive to circumstances in the history of the family. There was piety and wisdom in attaching a signification to names, as it tended to keep the bearer in remembrance of his duty and the claims of God. 

Verse 33
And she conceived again and bare a son; and said Because the LORD hath heard that I was hated he And she conceived again, and bare a son; and said, Because the LORD hath heard that I was hated, he hath therefore given me this son also: and she called his name Simeon.

Simeon - i:e., favourable bearing.

Now this time will my husband be joined unto me. This language is still used in the East by a wife who has become the mother of one or two sons. Mr. Graham, an intelligent missionary, describes ('Jordan and Rhine') the case of a wife who had born twin sons; and when the rumour spread through the neighbourhood in the city, the Moslem ladies came in troops, crying, 'What has God willed! How glorious! How fortunate! Now your husband will love you, and your name shall be great.' 

Verse 34
And she conceived again, and bare a son; and said, Now this time will my husband be joined unto me, because I have born him three sons: therefore was his name called Levi.

Levi - i:e., a joining. 

Verse 35
And she conceived again, and bare a son: and she said, Now will I praise the LORD: therefore she called his name Judah; and left bearing.

Judah , [ Y

30 Chapter 30 

Verse 1
And when Rachel saw that she bare Jacob no children, Rachel envied her sister; and said unto Jacob, Give me children, or else I die.

Rachel envied her sister. The maternal relation confers a high degree of honour in the East, and the want of that status is felt as a stigma, and deplored as a grievous calamity.

Else I die - either be reckoned as good as dead, or pine away, from vexation. Besides the general desire for a family in the East, the intense anxiety of Hebrew women for children arose also from the hope of giving birth to the promised seed. Rachel's conduct was sinful, and contrasts unfavourably with that of Rebekah (cf. Genesis 25:22) and of Hannah (1 Samuel 1:11). But some allowance must be made for her natural feelings, produced by the tone of sentiment, and by the social usages prevalent around her. 'At every marriage a party of men and women convey a trousseau by torchlight to her new home; and among the mast conspicuous objects is a wooden cradle painted blue, red, or yellow. This piece of furniture is regarded in the East as the most important item of a trousseau; and she is an unhappy wife who does not soon see rocking in the gaudy cradle an infant son, whose name she may take (cf. John 2:1, last clause), and through whom she may be honoured among women' (Miss Rogers' 'Domestic Life in Palestine'). 

Verse 2-3
And Jacob's anger was kindled against Rachel: and he said, Am I in God's stead, who hath withheld from thee the fruit of the womb?

No JFB commentary on these verses. 

Verse 4
And she gave him Bilhah her handmaid to wife: and Jacob went in unto her.

She gave him Bilhah her handmaid to wife. Rachel, following the example of Sarah with regard to Hagar, an example which is not seldom imitated still, adopted the children of her maid. 

Verse 5
And Bilhah conceived, and bare Jacob a son. 

No JFB commentary on this verse. 

Verse 6
And Rachel said, God hath judged me, and hath also heard my voice, and hath given me a son: therefore called she his name Dan.

Dan - i:e., judge. 

Verse 7
And Bilhah Rachel's maid conceived again, and bare Jacob a second son.

No JFB commentary on this verse. 

Verse 8
And Rachel said, With great wrestlings have I wrestled with my sister, and I have prevailed: and she called his name Naphtali.

Naphtali - i:e., wrestling. In bestowing this name she had a reference, in the opinion of some, to her bitter contentious and rivalry with her sister, but in the judgment of others, to her wrestling with God in prayer. 

Verses 9-11
When Leah saw that she had left bearing, she took Zilpah her maid, and gave her Jacob to wife.

Leah ... took Zilpah her maid, and gave her Jacob to wife. Leah took the same course as Rachel had done with her own maid, who bore a son; and this child, being adopted by Leah, received the name of Gad.

A troop cometh - [Hebrew, baagaad (Hebrew #1410); Septuagint, en tuchee, in good luck, fortunately, or (Qeri') baa' (Hebrew #935) gaad (Hebrew #1409), prosperity, good fortune cometh.] This was Leah's exclamation on the birth of Zilpah's son, and the reason assigned for his being called Gad. The ancient Paraphrasist, Jonathan, and Onkelos read, 'the happy star, or good fortune is come' [cf. Isaiah 65:11, Hebrew text, where allusion is made to two Babylonian idols-gaad, the god of Fortune, and m

Verse 12
And Zilpah Leah's maid bare Jacob a second son.

No JFB commentary on this verse. 

Verse 13
And Leah said, Happy am I, for the daughters will call me blessed: and she called his name Asher.

Asher - i:e., happy, blessed. 

Verses 14-16
And Reuben went in the days of wheat harvest, and found mandrakes in the field, and brought them unto his mother Leah. Then Rachel said to Leah, Give me, I pray thee, of thy son's mandrakes.

Reuben went in the days of wheat harvest, and found mandrakes , [Hebrew, duwdaa'iym (Hebrew #1736); Septuagint, meela mandragoroon] (cf. Song of Solomon 7:13) (Atropa mandragora, Linnoeus) - a plant resembling the Belladonna, a beet-like root-with fragrant blossoms of a white and reddish hue, which are universally believed by the Orientals to possess the property of aiding conception. The literature on this subject is immense; and the different views entertained regarding the identity of the plant are too many even for enumeration. The following description of it by a traveler of great intelligence, as well as extensive opportunities of observation, may suffice:-`The mandrake is conspicuous by its broad leaves and green apples. Reuben gathered them in wheat harvest on the Mesopotamian fields; and it is then, also, that they are still found ripe and eatable on the lower ranges of Lebanon and Hermon, where I have most frequently seen them. The apple becomes of a very pale yellow colour, partially soft, and of an insipid, sickish taste. They are said to produce dizziness; but I have seen people eat them without experiencing any such effect. The Arabs, however, believe them to be exhilarating and stimulating even to insanity' (Thomson, 'Land and Book').

Verse 15. Is it a small matter that thou hast taken my husband? ... A bitter and intense rivalry existed between Leah and Rachel, all the more from their close relationship as sisters: and although they occupied separate apartments with their respective families, as is the uniform custom where a plurality of wives obtains, and the husband and father spends a day with each in regular succession, this arrangement did not, it seems, allay the mutual jealousies of Laban's daughters. The evil lies in the system, which, being a violation of God's original ordinance, cannot yield happiness. 'Experience in polygamous countries has shown that those run great risk who marry two members of one family, or even two girls from the same town or village. The disadvantages of such unions are well understood. I have often witnessed the quarrels, disputes, and jealousies which arise in harems, where the several wives of one man are nearly related to each other. The more remote the connection or relationship among the women in a harem, the more chance there appears to be of peace within its walls' (Miss Rogers' 'Domestic Life in Palestine'). 

Verse 17
And God hearkened unto Leah, and she conceived, and bare Jacob the fifth son.

No JFB commentary on this verse. 

Verse 18
And Leah said, God hath given me my hire, because I have given my maiden to my husband: and she called his name Issachar.

She called his name Issachar - [Hebrew, Yisaaskaar (Hebrew #3485). The constant Qeri', Yisaakaar, bought with a hire or reward. The Kethibh may be read either yeesh (Hebrew #3426) saakaar (Hebrew #7939), there is a hire or reward, or yisaasaakaar for yisaa' (Hebrew #5375) saakaar (Hebrew #7939), he brings a reward. The Septuagint has: ekalese to onoma autou Issachar, ho esti misthos, she called his name Issachar, which is hire or reward.] The import of the name, therefore, is, either that she had hired her husband, or that she had received her hire (i:e., a happy result) from God. 

Verse 19
And Leah conceived again, and bare Jacob the sixth son.

No JFB commentary on this verse. 

Verse 20
And Leah said, God hath endued me with a good dowry; now will my husband dwell with me, because I have born him six sons: and she called his name Zebulun.

Zebulun - [Hebrew, Z

Verse 21
And afterwards she bare a daughter, and called her name Dinah.

Afterwards ... a daughter , [Hebrew, Diynaah (Hebrew #1783)] - i:e., judged, vindicated. The inferior value set on a daughter is displayed in the bare announcement of the birth. 

Verse 22-23
And God remembered Rachel, and God hearkened to her, and opened her womb.

No JFB commentary on these verses. 

Verse 24
And she called his name Joseph; and said, The LORD shall add to me another son. Joseph - [Hebrew, Yowceep (Hebrew #3130), may he add, from yaacap (Hebrew #3254), to add. But there is a paranomasia on this verb and 'aacap (Hebrew #622), to take away, in the preceding clause, so that the name presents the birth of this son in the twofold light of removing the reproach of barrenness from the mother and adding a son (Genesis 30:23-24)]. This name, and those of Issachar and Zebulun, have been fastened upon by De Wette and Knobel as showing in the Mosaic record of them duplicate and contradictory etymologies; but the objections are groundless, as a combination of different and independent ideas in one name is quite in accordance with that fondness for alliteration, of which the Hebrew writings furnish so many examples. In this register of the successive births in Jacob's family, there is a circumstance deserving of notice-namely, the frequent introduction of the divine name in different forms.

The historian may have adopted this style of narration from a pious wish to recognize the direct agency of God in the origin of the Israelite nation (see the note at Genesis 29:31), and the names "Lord," "God" have been used by him indifferently. But if the words, as recorded, were actually uttered by the respective mothers, they must be regarded as indicating the variable state of their religious feelings in the circumstances-Leah being at first impressed with a sense of the goodness and grace of Yahweh in making her "a mother in Israel," but apparently losing sight of Him through the influence of jealousy, and talking only of God (Genesis 30:18; Genesis 30:20); while the proud, worldly-minded Rachel speaks only of Elohim, until she was at length led to trace the agency of Yahweh (Genesis 30:24). Rachel looks to natural means only. And yet, though employing love-apples as a stimulant, she remains sterile, while Leah, who resorts to no such expedients, is again blessed with productiveness. On the whole, the two principal wives of Jacob seem to have been but imperfectly instructed in the revealed knowledge of God; while He, by denying offspring to the favourite wife, and bestowing that privilege on Leah, who had the distinguished honour of being the chief foundress of the house of Israel, showed them, in a manner not to be mistaken or misunderstood, that the children they obtained were not the fruits of nature, but the gifts of grace. 

Verse 25
And it came to pass, when Rachel had born Joseph, that Jacob said unto Laban, Send me away, that I may go unto mine own place, and to my country.

When Rachel had born Joseph. Shortly after the birth of this son, Jacob's term of servitude expired, and, feeling anxious to establish an independence for his family, he probably, from knowing that Esau was out of the way, announced his intention of returning to Canaan (Hebrews 13:14). In this resolution the faith of Jacob was remarkable, because as yet he had nothing to rely on but the promise of God (cf. Genesis 28:15). 

Verse 26
Give me my wives and my children, for whom I have served thee, and let me go: for thou knowest my service which I have done thee. No JFB commentary on this verse. 

Verse 27
And Laban said unto him, I pray thee, if I have found favour in thine eyes, tarry: for I have learned by experience that the LORD hath blessed me for thy sake.

Laban said ... I have learned. His selfish uncle was averse to a separation, not from warmth of affection either for Jacob or his daughters, but from the damage his own interests would sustain. He had found, from long observation, that the blessing of heaven rested on Jacob, and that his stock had wonderfully increased under Jacob's management. This was a remarkable testimony that good men are blessings to the places where they reside. Men of the world are often blessed with temporal benefits on account of their pious relatives, though they have not always, like Laban, the wisdom to discern, or the grace to acknowledge it. 

Verse 28
And he said, Appoint me thy wages, and I will give it.

Appoint me thy wages. The Eastern shepherds receive for their hire not money, but a certain amount of the increase or produce of the flock; but Laban would at the time have done anything to secure the continued services of his nephew, and make a show of liberality, which Jacob well knew was constrained. 

Verse 29
And he said unto him, Thou knowest how I have served thee, and how thy cattle was with me.

No JFB commentary on this verse. 

Verse 30
For it was little which thou hadst before I came, and it is now increased unto a multitude; and the LORD hath blessed thee since my coming: and now when shall I provide for mine own house also?

The Lord hath blessed thee since my coming - literally, in my footsteps; i:e., has caused prosperity to attend me in every department of my labour in your service. 

Verse 31
And he said, What shall I give thee? And Jacob said, Thou shalt not give me any thing: if thou wilt do this thing for me, I will again feed and keep thy flock.

Jacob said, Thou shalt not give ... A new agreement was made, the substance of which was, that he was to receive remuneration in the usual way, but on certain conditions which Jacob specified. 

Verse 32
I will pass through all thy flock to day, removing from thence all the speckled and spotted cattle, and all the brown cattle among the sheep, and the spotted and speckled among the goats: and of such shall be my hire.

I will pass through ... - [Septuagint, parelthetoo panta ta probata sou-let thy flocks pass by.] Eastern sheep being generally white, the goats brown [ chuwm (Hebrew #2345)], black, or burnt up, and spotted or speckled ones comparatively few and rare, Jacob proposed to remove all existing ones of that description from the flock, and to be content with what might appear at the next lambing-time. The proposal seemed so much in favour of Laban that he at once agreed to it. But Jacob has been accused of taking advantage of his uncle, and though it is difficult to exculpate him from practicing some degree of dissimulation, he was only availing himself of the results of his great skill and experience in the breeding of cattle. His plans were crowned with remarkable success. 

Verse 33
So shall my righteousness answer for me in time to come, when it shall come for my hire before thy face: every one that is not speckled and spotted among the goats, and brown among the sheep, that shall be counted stolen with me.

So shall my righteousness answer for me - rather, testify against me (Numbers 35:30; Deuteronomy 19:18; 1 Samuel 12:3; 2 Samuel 1:16, etc.). 

Verse 34
And Laban said, Behold, I would it might be according to thy word.

No JFB commentary on this verse. 

Verse 35
And he removed that day the he goats that were ringstraked and spotted, and all the she goats that were speckled and spotted, and every one that had some white in it, and all the brown among the sheep, and gave them into the hand of his sons.

He removed ... the he-goats that were ringstraked - [Hebrew, `

Verse 36
And he set three days' journey betwixt himself and Jacob: and Jacob fed the rest of Laban's flocks.

He set three days' journey betwixt himself and Jacob. A day's journey is reckoned in the East at the present day at four geographical miles, which is probably about the same distance as is denoted by that measure in Scripture (Exodus 5:3; Exodus 8:27). Three days' journey will then be twelve geographical miles. 

Verse 37
And Jacob took him rods of green poplar, and of the hazel and chesnut tree; and pilled white strakes in them, and made the white appear which was in the rods.

Jacob took him rods (Hebrew, a rod) of green poplar , [Hebrew, libneh (Hebrew #3839), a poplar] - so called from the whitish colour of its bark or leaves, storax (cf. Hosea 4:13).

And of the hazel , [Hebrew, luwz (Hebrew #3870)] - more probably the almond tree. [So the Septuagint has: karuineen]. Taking the word as in our translation, there are many varieties of the hazel, some of which are more erect than the common hazel, and it was probably one of the varieties Jacob employed. The styles are of a bright red colour when peeled; and along with them he took wands of other shrubs, which, when stripped of the bark, had white streaks. These rods, kept constantly before the eyes of the females at the time of gestation, Jacob's observation had taught him would have an influence, through the imagination, on the future offspring.

And chesnut tree , [Hebrew, `ermown (Hebrew #6196)] - not the chesnut tree (Castanea fagus), because it grows only on dry mountain slopes; whereas the other trees mentioned here delight in low, humid situations. It was in all probability the plane, or, according to some, the maple tree (Platanus Orientalis). [So the Septuagint has platanos]. 

Verse 38
And he set the rods which he had pilled before the flocks in the gutters in the watering troughs when the flocks came to drink, that they should conceive when they came to drink.

Watering troughs - usually a long stone block hollowed out, from which several sheep could drink at once, but sometimes so small as to admit of one only drinking at a time. 

Verse 39
And the flocks conceived before the rods, and brought forth cattle ringstraked, speckled, and spotted.

And the flocks conceived - literally, were in heat. The verb is in the plural masculine, and the meaning is, that the rams and bucks rutted; whereas in the preceding clause (end of Genesis 30:38) the verb, being feminine, applies to the ewes and she-goats. 

Verse 40
And Jacob did separate the lambs, and set the faces of the flocks toward the ringstraked, and all the brown in the flock of Laban; and he put his own flocks by themselves, and put them not unto Laban's cattle.

Set the faces of the flocks toward the ringstraked ... in the flock of Laban. This was the same stratagem continued by different means. Formerly he had made use of peeled rods of diverse colours; but now that ringstraked and black (brown) sheep had made appearance in Laban's flock, he set the faces of his white she-goats and ewes toward them, and the anticipated result followed. 

Verse 41-42
And it came to pass, whensoever the stronger cattle did conceive, that Jacob laid the rods before the eyes of the cattle in the gutters, that they might conceive among the rods.

Whensoever the stronger cattle did conceive. 'The sheep of those lands yean twice a year. In the autumn, when they have particularly rich pasture, then the stronger cattle did conceive;' accordingly, lambs which fall in February are the most esteemed. In the spring, when the pasturage is not so rich, and the sheep themselves are weakened by the damp and moisture, they do not conceive lambs of so good a quality. Jacob therefore took care to lay his rods in the gutters in the autumn, but did not do so in the spring' (Gerlach). 

31 Chapter 31 

Verse 1
And he heard the words of Laban's sons, saying, Jacob hath taken away all that was our father's; and of that which was our father's hath he gotten all this glory.

He heard the words of Laban's sons. It must have been from rumour that Jacob got knowledge of the invidious reflections cast upon him by his cousins; because they were separated at the distance of three days' journey. 

Verse 2
And Jacob beheld the countenance of Laban, and, behold, it was not toward him as before.

The countenance of Laban ... not toward him as before - literally, was not the same as yesterday and the day before: a common Oriental form of speech. The insinuations against Jacob's fidelity by Laban's sons, and the sullen reserve, the churlish conduct, of Laban himself, had made Jacob's situation, in his uncle's establishment, most trying and painful. It is always one of the vexations attendant on worldly prosperity, that it excites the envy of others (Ecclesiastes 4:4); and that, however careful a man is to maintain a good conscience, he cannot always reckon on maintaining a good name in a censorious world. This Jacob experienced; and it is probable that, like a good man, he had asked direction and relief in prayer. 

Verse 3
And the LORD said unto Jacob, Return unto the land of thy fathers, and to thy kindred; and I will be with thee.

The Lord said ... Return. Notwithstanding the ill-usage he had received, Jacob might not have deemed himself at liberty to quit his present sphere under the impulse of passionate fretfulness and discontent. Having been conducted to Haran by God (Genesis 28:15), and having gotten a promise that the same heavenly Guardian would bring him again into the land of Canaan-he might have thought he ought not to leave it, without being clearly persuaded as to the path of duty. So ought we to set the Lord before us, and to acknowledge him in all our ways, our journeys, our settlements and plans in life. Jacob did receive an answer, which decided his entrance upon the homeward journey to Canaan, with a reassurance of the divine presence and protection by the way. But he himself alone was responsible for making his departure a hurried and clandestine flight. 

Verse 4
And Jacob sent and called Rachel and Leah to the field unto his flock,

Jacob sent and called Rachel and Leah. His wives and family were in their usual residence; and whether he wished them to be present at the festivities of sheep-shearing, as some think; or, because he could not leave his flock, he called them both to come to him, in order that, having resolved on immediate departure, he might communicate his intentions. Rachel and Leah only were called, for the other two wives, being secondary, and still in a state of servitude, were not entitled to be taken into account. Jacob acted the part of a dutiful husband in telling them his plans; because husbands who love their wives should consult with them, and trust in them (Proverbs 31:1). 

Verse 5
And said unto them, I see your father's countenance, that it is not toward me as before; but the God of my father hath been with me. No JFB commentary on this verse. 

Verse 6
And ye know that with all my power I have served your father.

Ye know that ... I have served. Having stated his strong grounds of dissatisfaction with their father's conduct, and the ill requital he had gotten for all his faithful services, he informed them of the blessing of God, that had made him rich notwithstanding Laban's design to ruin him; and, finally, of the command from God he had received to return to his own country, that they might not accuse him of caprice, or disaffection to their family; but be convinced that, in resolving to depart, he acted from a principle of religious obedience. 

Verse 7
And your father hath deceived me, and changed my wages ten times; but God suffered him not to hurt me.

Changed my wages ten times - i:e., many times: ten, besides signifying a determinate number, frequently stands in Scripture for many (cf. Leviticus 26:26; 1 Samuel 1:8; Ecclesiastes 7:9; Dan. 1:26; Amos 6:9; Zechariah 8:23 ). 

Verses 8-10
If he said thus, The speckled shall be thy wages; then all the cattle bare speckled: and if he said thus, The ringstraked shall be thy hire; then bare all the cattle ringstraked.

No JFB commentary on these verses. 

Verse 11
And the angel of God spake unto me in a dream, saying, Jacob: And I said, Here am I. The angel of God. That Divine Being styles himself (Genesis 31:13) the God of Beth-el (cf. Genesis 32:24-32; Genesis 35:9-15; Genesis 48:15-16). He was not one of the angels who were seen ascending and descending on the symbolic ladder. He identified himself with God. 

Verse 12-13
And he said, Lift up now thine eyes, and see, all the rams which leap upon the cattle are ringstraked, speckled, and grisled: for I have seen all that Laban doeth unto thee.

No JFB commentary on these verses. 

Verse 14
And Rachel and Leah answered and said unto him, Is there yet any portion or inheritance for us in our father's house?

Rachel and Leah answered. Having heard his views, they expressed their entire approval; and, from grievances of their own, were fully as desirous of a separation as himself. They display not only conjugal affection, but piety, in following the course described - "whatsoever God hath said unto thee, do." 'Those that are really their husbands' helps-meet will never be their hindrances in doing that to which God calls them' (Henry). 

Verse 15-16
Are we not counted of him strangers? for he hath sold us, and hath quite devoured also our money.

No JFB commentary on these verses. 

Verse 17
Then Jacob rose up, and set his sons and his wives upon camels;

Then Jacob rose up. Little time is spent by pastoral people in removing. The striking down the tents and poles, and stowing them among their other baggage; the putting their wives and children in houdas like cradles, on the backs of camels, or in panniers on donkeys; and the ranging of the various parts of the flock in droves under the respective shepherds-all this is a short process. A plain that is covered in the morning with a long array of tents, and with browsing flocks, may, in a few hours, appear so desolate that not a vestige of the encampment remains, except the holes in which the tent-poles had been fixed. 

Verse 18
And he carried away all his cattle, and all his goods which he had gotten, the cattle of his getting, which he had gotten in Padan-aram, for to go to Isaac his father in the land of Canaan.

He carried ... the cattle ... which he had gotten - i:e., his own and nothing more. He did not indemnify himself for his many losses by carrying off anything of Laban's, but was content with what Providence had given him. Some may think that due notice should have been given; but when a man feels himself in danger, the law of self-preservation prescribes the duty of immediate flight, if it can be done consistently with conscience. 

Verse 19
And Laban went to shear his sheep: and Rachel had stolen the images that were her father's.

Rachel had stolen the images that were her father's , [Hebrew, hat

Verse 20
And Jacob stole away unawares to Laban the Syrian, in that he told him not that he fled.

Jacob stole away unawares - literally, deceived the mind of Laban. 

Verse 21
So he fled with all that he had; and he rose up, and passed over the river, and set his face toward the mount Gilead.

Passed over the river , [ hanaahaar (Hebrew #5104)] - the Euphrates. 

Verse 22
And it was told Laban on the third day that Jacob was fled.

It was told Laban on the third day. No sooner did the intelligence reach Laban than he set out in pursuit, and he being not encumbered, advanced rapidly; whereas Jacob, with a young family and numerous flocks, had to march slowly, so that he overtook the fugitives after seven days' journey, as they lay encamped on the brow of mount Gilead, an extensive range of hills forming the eastern boundary of Canaan. (For the length of one days' journey, see the note at Genesis 30:36). 

Verse 23
And he took his brethren with him, and pursued after him seven days' journey; and they overtook him in the mount Gilead.

Overtook him in the mount Gilead. 'There is a mountain-chain extending between the Yarmuk and the deep valley of the Zerka (the ancient Jabbok), which is known by the name of Jebel Ajlun. There is no ridge nor range of hills connecting them with Jebel esh-Sheikh or Jebel Heish. The intervening tract, the plain of Jaulan, presents, along the east side of the lake of Tiberius the edge of a high plateau, intersected by deep ravines. These mountains constitute the northern portion of the land of Gilead, which lay between the Yarmuk on the north, the Arnon on the south, and was divided at about one-third of the distance by the deep valley of the Jabbok, which cleaves the mountains to their base. This territory, in its whole length, is often spoken of as the land of Gilead, and rarely as mount Gilead. The portions north and south of the Jabbok are each spoken of as, "the half Gilead" (Joshua 12:2; Joshua 12:5; Joshua 13:31; Deuteronomy 3:12), though the northern is only two-thirds as long as the southern, or about 30 geographical miles. It was in this northern mount Gilead that Laban overtook Jacob' (Robinson's 'Physical Geography of the Holy Land').

Dr. Beke, who proposes a place in the vicinity of Damascus as the Haran of Scripture (see the note at Genesis 24:10), founds one of his objections to the Mesopotamian Haran on the circumstance that seven days were far too short for the journey of Laban to Gilead, if his starting-point was beyond the Euphrates-that would be a distance of 350 miles-but it was a very practicable journey in that space of time from the neighbourhood of Damascus. [Dr. Beke's theory has not met with general acceptance. But his narrative of exploration, given first in the 'Journal of the Royal Geographical Society,' 1862, and afterward published as a separate tract, is exceedingly interesting, and contains, among other topics, a very graphic description of mount Gilead, Jebel Ajlun, and of the whole route traversed by Jacob on his return to Canaan.]

Being accompanied by a number of his people, Laban might have used violence, had he not been divinely warned in a dream to give no interruption to his nephew's journey. Josephus says that he reached the neighbourhood of mount Gilead 'at eventide.' And having resolved not to disturb Jacob's encampment until the morning, it was during that intervening night he had the warning dream, in which God told him, that if he (Laban) despised their small number, and attacked them in a hostile manner, He would Himself assist them ('Antiquities,' book 1:, chapter 19:, section 10). How striking and sudden a change! For several days he had been full of rage, and was now in eager anticipation that his vengeance would be fully wreaked, when, lo, his hands are tied by invisible power (Psalms 76:10). He dared not touch Jacob, but there was a war of words! 

Verse 24-25
And God came to Laban the Syrian in a dream by night, and said unto him, Take heed that thou speak not to Jacob either good or bad.

No JFB commentary on these verses. 

Verses 26-30
And Laban said to Jacob, What hast thou done, that thou hast stolen away unawares to me, and carried away my daughters, as captives taken with the sword?

Laban said ... What hast thou done? Not a word is said of the charge, Genesis 31:1. His reproaches were of a Laban said ... What hast thou done? Not a word is said of the charge, Genesis 31:1. His reproaches were of a different kind. His first charge was for depriving him of the satisfaction of giving Jacob and his family the usual salutations at parting. In the East it is customary, when any are setting out to a great distance, for their relatives and friends to accompany them a considerable way with music and valedictory songs. Considering the past conduct of Laban, his complaint on this ground was hypocritical cant.

Verse 27. Wherefore didst thou flee away secretly? - literally, Wherefore didst thou lie (wast thou) hid, to break away.

And steal away from me , [Hebrew, watignob (Hebrew #1589) 'otiy (Hebrew #853)] - and didst deceive or elude me.

With mirth , [Hebrew, b

Verse 31-32
And Jacob answered and said to Laban, Because I was afraid: for I said, Peradventure thou wouldest take by force thy daughters from me.

Jacob ... said ... With whomsoever ... Conscious of his own innocence, and little suspecting the misdeed of his favourite wife, he boldly challenged a search, and denounced the heaviest penalty on the culprit. 

Verse 33
And Laban went into Jacob's tent, and into Leah's tent, and into the two maidservants' tents; but he found them not. Then went he out of Leah's tent, and entered into Rachel's tent.

Laban went into ... tents. Tents are of two descriptions-the family tent and the single tent. With the patriarchs the latter seems to have been the kind used (see the note at Genesis 18:9-10), especially in traveling, as recommended by its convenience, and formed in the manner described in the passage just referred to. The patriarch had the principal tent, and each of his wives, even the married handmaids and concubines, had their separate tents also. A personal scrutiny was made by Laban, who examined every tent; and having entered Rachel's last, would have infallibly discovered the stolen images, had not Rachel made an appeal to him which prevented further search. 

Verse 34
Now Rachel had taken the images, and put them in the camel's furniture, and sat upon them. And Laban searched all the tent, but found them not.

And put them in the camel's furniture, and sat upon them. The common pack-saddle is often used as a seat or a cushion, against which a person squatted on the floor may lean. [But kar (Hebrew #3733) denotes a carriage, a litter; and kar (Hebrew #3733) hagaamaal (Hebrew #1581), a camel's litter, saddle - i:e., the houda or canopy begirt on a camel's back, in which ladies are seated when traveling.] 

Verse 35
And she said to her father, Let it not displease my lord that I cannot rise up before thee; for the custom of women is upon me. And he searched, but found not the images.

Let it not displease my lord. The Hebrews, instead of addressing a person of dignity in the second person singular, thou and thee, said, "my lord" (Numbers 12:11; 1 Kings 17:18; 2 Samuel 14:9).

For the custom of women is upon me. She availed herself of a notion which seems to have obtained in patriarchal times, and which was afterward enacted in the Mosaic Code as a law, that a woman in the alleged circumstances was unclean, and communicated a taint to everything with which she came into contact. It was a mere pretext, however, on the part of Rachel, to avoid the further researches of her father. 

Verses 36-43
And Jacob was wroth, and chode with Laban: and Jacob answered and said to Laban, What is my trespass? what is my sin, that thou hast so hotly pursued after me?

Jacob answered and said to Laban. The use of the word "answered," as in this instance, is a Hebrew idiom, and peculiar to the Hebrew mode of conception, in reference to something prior as the occasion of speaking. The words, though in the form of question, are an answer to Laban's injurious, and so far as Jacob was concerned, unfounded, suspicions. Recrimination on his part was natural in the circumstances, and, as usual, when passion is high, the charges took a wide range. He rapidly enumerated his grievances for 20 years, and in a tone of unrestrained severity described the niggard character and vexatious exactions of his uncle, together with the hardships of various kinds he had patiently endured.

Verse 38. The rams ... have I not eaten. Eastern people seldom kill the females for food unless they are barren.

Verse 39. That which was torn of beasts. The shepherds are strictly responsible for losses in the flock, unless they can prove these were occasioned by casualties beyond their foresight to anticipate, or their power to prevent. They are bound every evening to re-deliver their charge as they received it, without diminution. Their wages being paid not in money but in kind, consisting commonly of a tenth part of the milk and lambs, they are required, in the event of any of the flock being lost while under their custody, to make up the damage out of their earnings; and even in those exceptional cases where they can plead the prevalence of distemper, or the ravages of wild beasts, they must demonstrate their attention in applying the proper remedies to the diseased, and their vigilance in repelling the ravenous prowlers by some ocular proof, such as the diseased head or body of the animal, or a fragment of its ears, legs, or tail, snatched from the beast of prey (Amos 3:12). These stringent rules were in existence in the time of Jacob, who, however, chose rather to repair the losses himself than to enter upon the irksome task of satisfying his grasping father-in-law.

Verse 40. In the day the drought consumed me, and the frost by night. Obliged to be much abroad in the fields, under the slender covert of a tent, and frequently without any shelter, he was exposed, not only to all the variations of the seasons, but to the sudden and great alternations of temperature which distinguish the climate of Mesopotamia, where the vicissitudes of day and night appear like a transition in a few hours, from the heat of the summer's solstices to the piercing cold and rigours of winter. The temperature changes often in 24 hours from the greatest extremes of heat and cold, most trying to the shepherd who has to keep watch by his flocks.

Verse 42. The Fear of Isaac [Hebrew, pachad (Hebrew #6343)] - the object of his fear and reverence (see the note at verse 53). Much allowance must be made for Jacob. Great and long-continued provocations ruffle the mildest and most disciplined tempers. It is difficult to "be angry and sin not." But these two relatives, after having given utterance to their pent-up feelings, came at length to a mutual understanding. Laban was so cut by the severe and well-founded reproaches of Jacob, that he saw the necessity of an immediate surrender, or rather, God influenced him to make reconciliation with his injured nephew (Proverbs 16:7). 

Verse 44
Now therefore come thou, let us make a covenant, I and thou; and let it be for a witness between me and thee.

Come ... let us make a covenant. The way in which this covenant was ratified was by a heap of stones being laid in a circular pile, to serve as seats, and in the center of this circle a large one was set up perpendicularly for an altar. It is probable that a sacrifice was first offered, and then that the feast of reconciliation was partaken of by both parties, seated on the stones around it (cf. verse 54). To this day, heaps of stones, which have been used as memorials, are found abundantly in the region where this transaction took place. 

Verse 45-46
And Jacob took a stone, and set it up for a pillar.

No JFB commentary on these verses. 

Verse 47
And Laban called it Jegar-sahadutha: but Jacob called it Galeed.

Laban called it Jegar-sahadutha [y

Verse 48
And Laban said, This heap is a witness between me and thee this day. Therefore was the name of it called Galeed;

No JFB commentary on this verse. 

Verse 49
And Mizpah; for he said, The LORD watch between me and thee, when we are absent one from another.

And Mizpah [ Mitspaah (Hebrew #4709)] - a watch-tower, an eminence. When the word is used as the name of a place, it always has the article prefixed (cf. Judges 10:17; Judges 11:11; Judges 11:34). Its bestowment upon this spot originated in a paronomasia in reference to the circumstances in which the parties had met. 

Verse 50
If thou shalt afflict my daughters, or if thou shalt take other wives beside my daughters, no man is with us; see, God is witness betwixt me and thee.

God is witness betwixt me and thee. [This is the only instance, in the historical reference to Laban, of his using 'Elohiym (Hebrew #430) as the name of the Divine Being in an absolute sense, and it is when making a solemn appeal by an oath.] On other occasions Laban calls him the Lord [ Yahweh (Hebrew #3068)] - a name which he had most probably borrowed from Abraham's servant (Genesis 24:31; Genesis 24:50-51), and from Jacob (Genesis 31:49). 

Verse 51
And Laban said to Jacob, Behold this heap, and behold this pillar, which I have cast betwixt me and thee;

No JFB commentary on this verse. 

Verse 52
This heap be witness, and this pillar be witness, that I will not pass over this heap to thee, and that thou shalt not pass over this heap and this pillar unto me, for harm.

This heap be witness. Objects of nature were frequently thus spoken of. But over and above, there was a solemn appeal to God; and it is observable that there was a marked difference in the religious sentiments of the two. Laban spoke of the God of Abraham and Nahor, their common ancestors; but Jacob, knowing that idolatry had crept in among that branch of the family, swore by the Fear (God) of Isaac. It is thought by many that Laban comprehended, under the peculiar phraseology that he employed, all the objects of worship in Terah's family, in Mesopotamia; and in that view we can discern a very intelligible reason for Jacob's omission of the name of Abraham, and swearing only by "the Fear of his father Isaac," who had never acknowledged any deity but "the Lord." They who have one God should have one heart; they who are agreed in religion should endeavour to agree in everything else. 

32 Chapter 32 

Verse 1
And Jacob went on his way, and the angels of God met him.

Angels of God met. It is not said whether this angelic manifestation was made in a vision by day, or a dream by night, It was most probably the former-an internal occurrence, a mental spectacle, analogous, as in many similar cases (cf. Genesis 15:1; Genesis 15:5; Genesis 15:12; Genesis 21:12-14; Genesis 22:2-3), to the dream which he had on his journey to Mesopotamia. For there is an evident allusion to the appearance upon the ladder (cf. Genesis 28:12); and this occurring to Jacob on his return to Canaan, was an encouraging pledge of the continued presence and protection of God (Psalms 34:7; Hebrews 1:14). 

Verse 2
And when Jacob saw them, he said, This is God's host: and he called the name of that place Mahanaim.

Mahanaim - two hosts or camps. Two myriads is the number usually employed to denote an indefinite multitude; but here it must have a reference to the two hosts, God's host of angels, and his own camp. The place was situated between mount Gilead and the Jabbok, near the banks of that brook. A town afterwards rose upon the spot, on the border of the tribal territories of Gad and Manasseh, supposed by Porter to be identified in a ruin called Mahneh. 

Verse 3
And Jacob sent messengers before him to Esau his brother unto the land of Seir, the country of Edom.

Sent messengers - i:e., had sent. It was a prudent precaution to ascertain the present temper of Esau, as the road, on approaching the eastern confines of Canaan, lay near the wild district where his brother was now established.

The land of Seir - a highland country on the east and south of the Dead Sea, inhabited by the Horites, who were dispossessed by Esau, or his posterity (Deuteronomy 11:12). When, and in what circumstances he had emigrated there-whether the separation arose out of the undutiful conduct and idolatrous habits of his wives, which had made them unwelcome inmates in the tent of his parents, or whether his roving disposition had sought a country, from his love of adventure and the chase, he was living in a state of power and affluence; and this settlement on the outer borders of Canaan, though made of his own free-will, was overruled by Providence to pave the way for Jacob's return to the promised land. 

Verse 4
And he commanded them, saying, Thus shall ye speak unto my lord Esau; Thy servant Jacob saith thus, I have sojourned with Laban, and stayed there until now:

Thus shall ye speak. The purport of the message was that, after a residence of twenty years in Mesopotamia, he was now returning to his native land-that he did not need anything, because he had abundance of pastoral wealth; but that he could not pass without notifying his arrival to his brother, and paying the homage of his respectful obeisance.

My lord Esau - [ '

Verse 5
And I have oxen, and asses, flocks, and menservants, and womenservants: and I have sent to tell my lord, that I may find grace in thy sight.

No JFB commentary on this verse. 

Verse 6
And the messengers returned to Jacob, saying, We came to thy brother Esau, and also he cometh to meet thee, and four hundred men with him.

The messengers returned. Their report left Jacob in painful uncertainty as to what was his brother's views and feelings. Esau's studied reserve gave him reason to dread the worst; and there can be little doubt that the first feeling which the mention of Jacob's name and approach awakened in the breast of his brother was a purpose of revenge. Jacob was naturally timid; but his conscience told him that there was much ground for apprehension; and his distress was all the more aggravated that he had to provide for the safety of a large and helpless family. 

Verse 7-8
Then Jacob was greatly afraid and distressed: and he divided the people that was with him, and the flocks, and herds, and the camels, into two bands; No JFB commentary on these verses. 

Verses 9-12
And Jacob said, O God of my father Abraham, and God of my father Isaac, the LORD which saidst unto me, Return unto thy country, and to thy kindred, and I will deal well with thee:

Jacob said, O God. In this great emergency he had recourse to prayer. This is the first recorded example of prayer in the Bible. It is short, earnest, and bearing directly on the occasion. The appeal is made to God, as standing in a covenant relation to his family, just as we ought to put our hopes of acceptance with God in Christ; because Jacob uses here the name [ Yahweh (Hebrew #3068)], Jehovah, along with other titles, in the invocation, as he invokes it singly elsewhere (Genesis 49:18). He pleads the special promise made to himself of a safe return; and after a most humble and affecting confession of unworthiness, breathes an earnest desire for deliverance from the impending danger. It was the prayer of a kind husband, an affectionate father, a firm believer in the promises. 

Verses 13-20
And he lodged there that same night; and took of that which came to his hand a present for Esau his brother;

He lodged there that same night. The scarcity of water leads traveling companies or caravans to choose their camping ground near a river, fountain, or well (cf. 1 Samuel 30:21).

Took ... a present. Jacob combined active exertions with earnest prayer; and this teaches us that we must not depend upon the aid and interposition of God in such a way as to supersede the exercise of prudence and foresight. Superiors are always approached in the East with presents, and the respect expressed is estimated by the quality and amount of the gift. The present of Jacob consisted of 550 head of cattle, of different kinds, such as would be most prized by Esau. It was a most magnificent present, skillfully arranged and proportioned. The milch camels alone were of immense value; because the she-camels form the principal part of Arab wealth; their milk is a chief article of diet; and in many other respects they are of the greatest use. [ `

Verse 21
So went the present over before him: and himself lodged that night in the company.

Himself lodged - not the whole night, but only a part of it. 

Verse 22
And he rose up that night, and took his two wives, and his two womenservants, and his eleven sons, and passed over the ford Jabbok.

Passed over the ford Jabbok , [ Yaboq (Hebrew #2999)]. Gesenius quotes Simonis ('Onomast'), who derives it from a root-verb, signifying to pour out, to empty-namely, its waters into the Jordan. But that lexicographer seems to prefer tracing its etymology to a different verb [ 'aabaaq (Hebrew #80), to wrestle or contend]; so that the Jabbok means the river of wrestling or contest.

The Jabbok, now the Zerka, which rises in the Hauran, flows westward to Bozrah, where, after a circuit of about fifteen miles to the south, it again flows in a westerly direction across an extensive arid plain, until it penetrates a deep gorge, cleft through the mountains of Gilead, which rise precipitously 500 feet in height on either side of it, and after a winding course of about sixty miles, discharges itself into the Jordan, about forty miles south of the sea of Tiberias. At the point where it runs through the ravine of tall and abrupt cliffs in Gilead, its banks are thickly wooded with oleander and plane, wild olive and almond trees, pink and white cyclamen flowers, with tall reeds, about 15 feet in height. The Jabbok is generally a small, but impetuous stream, flowing down a deep and wide torrent-bed. It is properly termed [ naachal (Hebrew #5157)] a wady-a ravine, generally dry, except immediately after rain (cf. Psalms 74:15; Psalms 126:4). But in consequence of the numerous torrents which, running down the sides of the adjoining hills, feed it, the Jabbok becomes, after its entrance into Gilead, a permanent stream. It was about the middle of its course, among the Gileadite hills, that the incident described in this chapter took place; and the ford there, which is about ten yards wide, is sometimes difficult and dangerous to cross, but in the summer it is shallow.

He rose up ... and took. Unable to sleep, he waded the ford in the night-time by himself; and having ascertained its safety, he returned to the north bank, and sent over his family and attendants-remaining behind, to seek anew, in solitary prayer, the divine blessing on the means he had set in motion. 'The ford by which Jacob crossed was hardly the one which he took on his outward journey, upon the Syrian caravan road, by Kalaat-Zerka, but one much further to the west, between Jebel Ajlun and Jebel Jelaad, where there are still traces of walls and buildings to be seen, and other marks of cultivation' (Delitzsch). 

Verse 23
And he took them, and sent them over the brook, and sent over that he had.

No JFB commentary on this verse. 

Verses 24-30
And Jacob was left alone; and there wrestled a man with him until the breaking of the day.

There wrestled a man with him until the breaking of the day - an unknown person appeared suddenly to oppose his entrance into Canaan. Jacob engaged in the encounter with all the mental energy, and grasped his opponent with all the physical tenacity he could exert; until the stronger, unable to shake him off or to vanquish him, touched the hollow of Jacob's thigh-the socket of the fermoral joint-which was followed by an instant and total inability to continue the contest [ teeqa` (Hebrew #8629), was dislocated].

This mysterious person is called an angel by Jacob himself (Genesis 48:15-16), and God (Genesis 32:28; Genesis 32:30; Hosea 12:4); and the opinion that is most supported (Justin, 'Dialogus cum Tryphone;' Clement of Alexandria, 'Paedag.,' lib. 1; Tertullian contra Praxeam; Athanas., 'Orat.,' 3; Jerome on Hosea 12:4) is, that he was "the angel of the covenant," who, in a visible form, preluding the incarnation, as was frequently done, appeared to animate the mind, and sympathize with the distress, of his pious servant. This appearance was most seasonable to Jacob, who, on the confines of the promised land, which, with his family, he was about to enter, was menaced by him who had been his bitter opponent respecting the blessing and the inheritance, with a formidable force, sufficient to destroy both his person and his posterity. In that promise which had excited the rivalry of the brothers, the fate of the ancient Church, the interests of true religion in all future time, were involved: so that, as it was a contest on the issue of which the most momentous consequences depended, the clear and final adjustment of Jacob's title made it an occasion worthy the appearance of Him who, as the Promiser, was principally concerned in its appropriation to the proper recipient.

It has been a subject of much discussion whether the incident described was an actual conflict or a visionary scene. Many think that, since the narrative makes no mention, in express terms, either of sleep, or dream, or vision, it was a real transaction; while others, considering the bodily exhaustion of Jacob, his great mental anxiety, the kind of aid he supplicated, as well as the analogy of former manifestations with which he was favoured-such as the ladder-have concluded that it was a vision (Calvin's 'Commentary on Genesis;' Hess., 'Geschichte;' Hengstenberg, 'Christol.,' vol. 1:, pp. 115-156). The moral design of it was to revive the sinking spirit of the patriarch, and to arm him with confidence in God, while anticipating the dreaded scenes of the morrow.

The idea of 'wrestling' implies the vigorous acting of his faith and holy desire; and though assailed by strong temptations and fears, his confidence in the divine promise remained unshaken, and his prayer for its accomplishment intensely earnest and importunate. The mode by which this wrestling was maintained and conducted to an ultimate victory was by "strong crying and tears" [Hosea 12:4 : cf. Colossians 4:12, agoonizomenos (Greek #75) en (Greek #1722) tais (Greek #3588) proseuchais (Greek #4335), wrestling: King James Version, "labouring fervently in prayer"] in which Jacob was a type of Christ (Hebrews 5:7). To us the record is highly instructive, showing that, to encourage us valiantly to meet the trials to which we are subjected, God allows us to ascribe to the efficacy of our faith and prayers the victories which His grace alone enables us to make.

Verse 26. I will not let thee go ... It is evident that Jacob was aware of the character of Him with whom he wrestled; and, believing that His power, though by far superior to human, was yet limited by His promise to do him good, he determined not to lose the golden opportunity of securing a blessing. And nothing gives God greater pleasure than to see the hearts of his people firmly adhering to Him. But since Jacob continued wrestling all night, and was not blessed until "the breaking of the day," so God frequently does not answer the prayers of His people until the last moment-until, by the very delay-strengthening the spirit of prayer, and by the continued exercise of it-their hearts are brought into such a state of submission and of faith, that they become fit recipients of the blessing.

Verse 28. Thy name ... no more Jacob. The old name was not to be abandoned; but referring, as it did, to a dishonourable part of the patriarch's history, it was to be associated with another, descriptive of his now sanctified and eminently devout character. Israel - i:e., according to Gesenius, 'Warrior or Soldier of God' [from saaraah (Hebrew #8283) to war, and 'Eel (Hebrew #410), God]; according to Jerome ('Quaest. Heb. in Gen.'), 'Man (who) sees God' [from 'iysh (Hebrew #376), man; raa'aah (Hebrew #7200), sees; 'Eel (Hebrew #410), God]; but far better, and in accordance with our translation [yisoraah 'et 'Eel], wrestler with God.

For as a prince hast thou power , [ saariytaa (Hebrew #8280)] Gesenius renders it simply, 'thou contendest or strivest.' [The Septuagint renders it accurately: hoti enischusas meta Theou, kai, meta anthroopoon dunatos esee.] In Scripture the name indicates the nature of the office; here the change of a name denoted the exaltation of person and of dignity. Jacob was raised to be a prince, and a prince with God! A royal priesthood was conferred upon him; the privilege of admission into the divine presence, and the right of presenting petitions, and of having them granted. And all this was granted to him, not as an individual merely, but as a public personage-the head and representative of those who in after-times should possess like faith and a similar spirit of prayer. Nothing could be more dissimilar than Israel's real dignity and his outward condition-an exile and a suppliant, scarcely escaped from the hands of Laban, and seemingly about to perish by the revenge of his brother-yet possessing an invisible power that secured the success of his undertakings. By prayer he could prevail with God; and through Him who overrides all the thoughts of the heart, he could prevail with men also, though they are harder to be entreated than the King of kings (Douglas on 'The Revival of Religion').

With men. The word "men" is in the plural, as indicating that he had not only prevailed over Isaac and over Laban, who presented obstacles to the fulfillment of the divine promise, but that he would prevail in overcoming the wrath of his vindictive brother, and giving him a pledge that, wherever he might go, he would be an object of the divine care and protection.

Verse 29. Jacob asked ... Tell me, I pray thee, thy name. The name, as in early times it was always significant, was expected to be descriptive of the nature and rank of the bearer. But His name was ineffable, because His nature was wonderful, mysterious, and incomprehensible (cf. Judges 13:17). Besides, there was no need for an explicit declaration, because Jacob had penetrated the secret of the Stranger's more than mortal character. The request was denied, that he might not be too elated with his conquest, nor suppose that he had obtained such advantage over the angel as to make him do what he pleased.

Verse 30. Jacob called the name of the place Peniel (Penuel) - i:e., Face of God. Though here and elsewhere in Scripture mention is made of manifestations of the Divine Being to particular persons, it must be borne in mind that it was not the real (John 1:18), but only the substituted face-the reflected image of the Deity; not the full splendour of His transcendent glory, but such a display of it as the human faculties in their present state can bear (cf. Exodus 33:20); and so He was revealed with chastened radiance, in the character of Him who was "the express image of His person."
For I have seen God face to face, and my life is preserved. There was a prevailing belief that man, in a state of sin, could not survive any direct vision of the Divine Being; because to such God is a consuming fire. This is evidently alluded to (Exodus 20:19; Deuteronomy 4:4; Hebrews 12:29), and it forms the ground of the joyful surprise which is expressed by Jacob. 

Verse 31
And as he passed over Penuel the sun rose upon him, and he halted upon his thigh.

Halted upon his thigh. Since Paul had a thorn in the flesh given to humble him, lest he should be too elevated by the abundant revelations granted him, so Jacob's lameness was to keep him mindful of this mysterious scene, and that it was in gracious condescension the victory was yielded to him. In the greatest of those spiritual victories, which, through faith, any of God's people obtain, there is always something to humble them. 

Verse 32
Therefore the children of Israel eat not of the sinew which shrank, which is upon the hollow of the thigh, unto this day: because he touched the hollow of Jacob's thigh in the sinew that shrank.

The children of Israel. The descendants of Jacob were designated for the most part by this name, though they are sometimes called also by his first name. It may be remarked, that in the case of Abraham and Sarah, their old names were never used, because their new appellations indicated their high and important position. But the new name bestowed upon Jacob was descriptive of spiritual character, and yet, since he still retained in his regenerated state a portion of his corrupt nature, he was often called Jacob as well as Israel; in like manner, since his posterity inherited both his privileges and his conflict, they are called sometimes the children of Jacob, at other times the children of Israel (Numbers 23:7; Numbers 23:10; Numbers 23:23; Deuteronomy 33:10; 1 Chronicles 16:13, etc.).

The sinew which shrank - [Hebrew, giyd (Hebrew #1517) hanaasheh (Hebrew #5384), nervus ischiaticus, the nerve or tendon that extends from the top of the thigh down the whole leg to the ankles.] Our version follows the Septuagint, which renders the hapax legomenon word [ naasheh (Hebrew #5384), ho enarkeesen], which shrank. Josephus ('Antiquities,' book 1:, chapter 20:, section 2) renders it more correctly [to neuron to platu] the broad sinew. 'Jacob himself,' continues that historian, 'abstained from eating that sinew ever afterward; and for his sake it is still not eaten by us.' The practice of the Jews in abstaining from eating this in the flesh of animals is not founded on the law of Moses, but is merely a traditional usage. The sinew is carefully extracted; and where there are no persons skilled enough for that operation, they do not make use of the hind legs at all.

Abstinence from this particular article of animal food is universally practiced by the Jews, and is so peculiar a custom in their daily observance, that as the readers of 'The Jews in China' will remember, the worship of that people is designated by the name of the Teaou-kin-keaou, or 'Pluck-sinew-religion.' This remarkable incident formed a turning point in the history of Jacob-a point at which he was raised above the deceit and the worldliness of his past life into higher and more spiritual relations with God.

Those who regard it as a vision, an ecstasy during which all the powers of his nature were intensely excited, so that, in fact, he was above and out of himself, consider the impression made upon his limb as the effect of 'a mental struggle, involving a strain so severe, not on the moral only, but also on the physical being of the terrified man, that the muscles of his body bore the mark of it ever after. Such results of wild emotion are not of unfrequent occurrence in persons of enthusiastic temperament, as is exemplified by the proceedings of the dancing dervishes of our own times.' But that it was not merely a vision or internal agony of soul-that it was a real transaction-appears not only from a new designation being given to Jacob himself, which was always in memory of some remarkable event, and from the significant name which he bestowed upon the scene of this occurrence, but from the fact of the wound he received being in a part of his body so situated that Jacob must have been assured no mere man could have so touched it as to effect a dislocation.

No objection can be urged against the appearance of the Divine Being on this occasion in the form of humanity that will not equally militate against the reality of similar manifestations already recorded as being made in the experience of the patriarchs. There he was a special propriety in the appearance of "the angel of the Lord" as a man on this occasion, and in his assuming the attitude of a foe, to convince Jacob that, in order to overcome his formidable brother, he must first overcome God, not by the carnal weapons with which he had heretofore obtained his advantages over men, but by the spiritual influence of faith and prayer. Hence, while the contest was at first carried on as between man and man, Jacob appeared more athletic and powerful. But his antagonist having wounded him in such a manner as could only have been done by a being of a superior nature, his eyes were opened; 'he found himself unconsciously striving with God, and his self-confidence utterly failed, so that forthwith he desisted from the struggle, and had recourse to supplications and tears (Hosea 12:4).

In short, this wrestling was a symbolic act, designed to show Jacob that he had no hope of conquering his powerful foe by stratagem, reliance on his own strength-as his lameness indeed proved-or by any other means than a firm, unwavering trust in the word of that covenant God who had promised (Genesis 28:13-15), and would establish him in, the possession of Canaan as an inheritance to his posterity. 'Hosea clearly teaches that Jacob merely completed, by his wrestling with God, what he had already been engaged in from his mother's womb-namely, his striving for the birthright; in other words, because the possession of the covenant promise and the covenant blessing' (Delitzsch). 

33 Chapter 33 

Verse 1
And Jacob lifted up his eyes, and looked, and, behold, Esau came, and with him four hundred men. And he divided the children unto Leah, and unto Rachel, and unto the two handmaids.

Jacob lifted up his eyes, and looked. Jacob having crossed the ford, and ranged his wives and children in order-the dearest last, that they might be the least exposed to danger-awaited the expected interview. HIS faith was strengthened and his fears gone (Psalms 27:3). Having had power to prevail with God, he was confident of the same power with man, according to the promise (cf. Genesis 32:28).

Behold, Esau came, and with him four hundred men. An Arab chief in the present day would, in similar circumstances, appear attended by a large retinue, armed with matchlocks, spears, and other weapons. Esau, undoubtedly, on the unexpected revival of his brother's name, had entertained a vindictive purpose. And the circumstance of his being able to command the immediate services of so many men may be accounted for, as Delitzsch suggests, by his 'having to subjugate the Horite population in Seir, for which purpose he might easily have formed such an army, partly from the Canaanite and Ishmaelite relations of his wives, and partly from his own servants.' 

Verse 2
And he put the handmaids and their children foremost, and Leah and her children after, and Rachel and Joseph hindermost.

No JFB commentary on this verse. 

Verse 3
And he passed over before them, and bowed himself to the ground seven times, until he came near to his brother.

He ... bowed himself ... seven times. The manner of doing this is by looking toward a superior and bowing with the upper part of the body brought parallel to the ground, then advancing a few steps and bowing again, and repeating this obeisance until, at the seventh time, the suppliant stands in the immediate presence of his superior. 

Verse 4
And Esau ran to meet him, and embraced him, and fell on his neck, and kissed him: and they wept.

Esau ran ... fell on his neck, and kissed him. What a sudden and surprising change! Whether the sight of the princely present and the profound homage of Jacob had produced this effect, or it proceeded from the impulsive character of Esau, the cherished hostility of 20 years in a moment disappeared; the weapons of war were laid aside, and the warmest tokens of mutual affection reciprocated between the brothers. But doubtless the efficient cause was the secret, subduing influence of grace (Proverbs 21:1) which converted Esau from an enemy into a friend. This is an exact description of a meeting between relations in the East, especially to a member of the family who has returned home after a long absence. They place their hands on his neck, kiss each cheek, and then lean their heads for some seconds, during their fond embrace, on each other's shoulders. It is their customary mode of testifying affection, and though it might not have been expected from Esau to Jacob, his receiving his brother with such a cordial greeting was in accordance with the natural kindness and generosity of his character. 

Verse 5
And he lifted up his eyes, and saw the women and the children; and said, Who are those with thee? And he said, The children which God hath graciously given thy servant.

Who are those with thee? It might have been enough to say, They are my children; but Jacob was a pious man, and he could not give even a common answer but in the language of piety (Psalms 127:3; Psalms 113:9; Psalms 107:41).

Which God hath graciously given - 'Elohiym (Hebrew #430), God; to avoid reminding Esau of the Blessing of Yahweh, which had occasioned his absence (Delitzsch).

Thy servant. The practice observed by individuals of respectable station in life, when speaking of themselves to other personages of superior rank, to use the phrase "thy servant," instead of the personal pronoun I and me, is an Oriental peculiarity. 

Verse 6-7
Then the handmaidens came near, they and their children, and they bowed themselves.

Then the handmaidens came near, they and their children, ... All Jacob's children without reserve had left their litters or vehicles, and were on foot, as appearing before their superior. This was a token of profound respect, and, though very marked, it would appear natural; because Esau being the older brother, was, according to the custom of the East, entitled to respectful treatment from his younger brother. His attendants would be struck by it, and, according to Eastern habits, would magnify it in the hearing of their master. 

Verse 8
And he said, What meanest thou by all this drove which I met? And he said, These are to find grace in the sight of my lord.

What meanest thou by all this drove? - literally, Who, or what to thee are all these bands? The Hebrew [ miy (Hebrew #4310)], who, is used here in the sense of what (cf. 1 Samuel 18:18; Micah 1:5). But even in such passages as this, there is more or less reference to the idea of a person implied in the expression.

These are to find grace in the sight of my lord , [Hebrew, '

Verse 9
And Esau said, I have enough, my brother; keep that thou hast unto thyself.

No JFB commentary on this verse. 

Verse 10
And Jacob said, Nay, I pray thee, if now I have found grace in thy sight, then receive my present at my hand: for therefore I have seen thy face, as though I had seen the face of God, and thou wast pleased with me.

For therefore I have seen thy face, as though I had seen the face of God. This seems the expression of servile adulation. But if Jacob's pious mind discerned the secret influence of God in effecting a sudden change in the heart of Esau, as we may presume he did, he was warranted in saying that the face of Esau reflected divine kindness. 

Verse 11
Take, I pray thee, my blessing that is brought to thee; because God hath dealt graciously with me, and because I have enough. And he urged him, and he took it.

He urged him, and he took it. In the East the acceptance of a present by a superior is a proof of friendship, and by an enemy, of reconciliation. It was on both accounts Jacob was so anxious that his brother should receive the cattle; and in Esau's acceptance he had the strongest proofs of a good feeling being established that Eastern notions admit of. 

Verse 12
And he said, Let us take our journey, and let us go, and I will go before thee.

Let us take our journey. Esau proposed to accompany Jacob and his family through the country, both as a mark of friendship and as an escort to guard them. But the proposal was prudently declined. Jacob did not need any worldly state or equipage. Notwithstanding the present cordiality, the brothers were so different in spirit, character, and habits-the one so much a man of the world, and the other a man of God, that there was great risk of something occurring to disturb the harmony. Jacob having alleged a very reasonable excuse for the tardiness of his movements, the brothers parted in peace. 

Verse 13
And he said unto him, My lord knoweth that the children are tender, and the flocks and herds with young are with me: and if men should overdrive them one day, all the flock will die.

The children are tender. From a comparison of Genesis 30:41 with Genesis 39:20-23 , it appears that Reuben was about twelve years of age, Simeon eleven, Levi ten, Joseph was only six, and Dinah only a little older.

Flocks and herds with young - literally, flocks and herds that are milking, suckling (cf. Isaiah 40:11). 

Verse 14
Let my lord, I pray thee, pass over before his servant: and I will lead on softly, according as the cattle that goeth before me and the children be able to endure, until I come unto my lord unto Seir.

I will lead on - [Hebrew, l

Verse 15
And Esau said, Let me now leave with thee some of the folk that are with me. And he said, What needeth it? let me find grace in the sight of my lord.

No JFB commentary on this verse. 

Verse 16
So Esau returned that day on his way unto Seir.

So Esau returned that day on his way unto Seir. For the last time Esau retires to make room for Jacob; he leaves to him the land of his inheritance, and disappears on his way to the wild mountains of Seir [ See`iyraah (Hebrew #8165), Seir = hairy - i:e., woody]. 'There is still the es-Sherah, or downs, slightly tufted and possibly contrasted with the bald mountains of Petra itself' (Stanley). 

Verse 17
And Jacob journeyed to Succoth, and built him an house, and made booths for his cattle: therefore the name of the place is called Succoth.

Jacob journeyed to Succoth - [Hebrew, cukot (Hebrew #5521), booths, formed of green boughs and branches interwoven, as a shelter from the heat (Isaiah 4:6; John 4:5).] Jacob, who was still on his journey, erected at this stage his [ bayit (Hebrew #1004)] (moveable) house or tent (Gesenius) for his family, while the booths were for his cattle. The flocks in the East being generally allowed to remain in the open fields by night and day during winter and summer, and seldom put under covert, the erection of booths by Jacob is recorded as an unusual circumstance; and perhaps the almost tropical climate of the Jordan valley may have rendered some shelter circumstance; and perhaps the almost tropical climate of the Jordan valley may have rendered some shelter necessary.

Succoth, which is mentioned here by a prolepsis, was the name given to the first station at which Jacob halted on his arrival in Canaan. His posterity, when dwelling in houses of stone, built a city there and called it Succoth, to commemorate the fact of their ancestor having made it a halting-place. 'It is identified with the ruins of Sakut, in a contracted 'Emek, called "the valley of Succoth" (Psalms 60:8; Psalms 108:8), which forms part of El-Ghor, the valley of the Jordan. And the town itself stood, if its position is rightly marked on the maps, south of the Jabbok, in the angle formed by this stream and the Jordan, almost equidistant from both, afterward allotted to the tribe of Gad. 

Verse 18
And Jacob came to Shalem, a city of Shechem, which is in the land of Canaan, when he came from Padan-aram; and pitched his tent before the city.

Shalem - i:e., peace; and the meaning may be that Jacob came into Canaan, arriving 'safe, prosperous, unharmed' (Gesenius), in fulfillment of the promise (Genesis 28:15; Genesis 28:2 l), at the city Shechem. But most writers, following the Septuagint, take Shalom as a proper name-a city of (prince) Shechem (cf. Genesis 34:1-31; Judges 9:28), and the site to be marked by one of the little villages about two miles to the northeast, in the rich fertile plain or wady of El Mukhna (vale of encampment), 'which,' says Porter ('Handbook for Syria and Palestine'), 'sends out a broad green arm among the dark hills on the east, just opposite the vale of Shechem Nabulus. The arm is called Salim, and takes its name from a little village that is made conspicuous by a group of olive trees, on the rocky acclivity to the north, doubtless occupying the site and retaining the name of Shalem.' (See also Robinson's 'Biblical Researches,' chapter 3:, page 102.)

And pitched his tent before the city - literally, in front of; i:e., to the east of the city. The population of Canaan, it would appear, had risen greatly in numbers, as in the social scale, from the time that Abraham fed his flocks on the free, unoccupied pasture land, or "place of Sichem" (Genesis 12:6). In Jacob's day a city had been built upon the spot, and the adjoining ground was private property, a portion of which he had to purchase for the site of his encampment. 

Verse 19
And he bought a parcel of a field, where he had spread his tent, at the hand of the children of Hamor, Shechem's father, for an hundred pieces of money.

He bought a parcel of a field, ... [ chelqat (Hebrew #2513) hasaadeh (Hebrew #7704)] - a portion of the field; i:e., cultivable ground (cf. Genesis 37:7-15; John 4:35), it being a desirable acquisition to one who combined agricultural with pastoral pursuits. It probably comprised a considerable part of Wady Sahl, which is "before" or east of Shechem (cf. John 4:12), and was kept by him under tillage, while his numerous flocks found pasturage on the adjoining hills, the right to which would naturally follow his possession of the valley. Jacob thus became the first of the patriarchs who held an estate in Canaan.

At the hand of the children of Hamor. [The Septuagint has simply: para Emmoor-from Hamor.]

For an hundred pieces of money , [ q

Verse 20
And he erected there an altar, and called it El-Elohe-Israel.

Erected ... an altar. Abraham had, on his landing on the same spot in Canaan, erected an altar; and now Jacob, on his arrival from Padan-aram, imitates the example of his grandfather from special reasons of his own (cf. Genesis 27:21, last clause, with Gen. 22:28-29 ). Whether, on its erection, it was dedicated with the formal bestowment of a name which, according to patriarchal usage, would perpetuate the purpose of the monument, or it was furnished with an inscription, we are not informed. The Septuagint omits the name. But it was a beautiful proof of his personal piety, a most suitable conclusion to his journey, and a lasting memorial of a distinguished favour, to raise an altar to "God, the God of Israel." Wherever we pitch a tent, God should have an altar. 

34 Chapter 34 

Verses 1-4
And Dinah the daughter of Leah, which she bare unto Jacob, went out to see the daughters of the land.

Though freed from foreign troubles, Jacob met with a great domestic calamity in the fall of his only recorded daughter. According to Josephus, she had been attending a festival; but it is highly probable that she had been often and freely mixing in the society of the place, and that being a simple, inexperienced, and vain young woman, had been flattered by the attentions of the ruler's son. There must have been time and opportunities of acquaintance to produce the strong attachment that Shechem had for her. Dinah must have arrived at maturity, which young girls reach in the East much earlier than in our colder latitudes. She was somewhat, though very little, older than Joseph; and since he was six years old (Genesis 30:24) on his father's departure from Mesopotamia, was seventeen when sold by his brethren, so that Jacob's family must have been eleven years resident in Canaan. But Dinah's violation had taken place probably a year before (Genesis 35:1-29), and consequently she may have been sixteen-certainly not older. Jackson endeavours to prove ('Chronological Antiquities') that she was exactly fifteen.

Verse 3. Spake kindly unto the damsel - literally, spoke to the heart of the girl, or comforted her (cf. Isa. ) with the promise of a happy marriage, as a reparation for the wrong. 

Verses 5-7
And Jacob heard that he had defiled Dinah his daughter: now his sons were with his cattle in the field: and Jacob held his peace until they were come.

Jacob held his peace. Jacob, as a father and a good man, must have been deeply distressed. But he could do little. In the case of a family by different wives, it is not the father, but the full brothers, on whom the protection of the daughters devolves-they are the guardians of a sister's welfare and the avengers of her wrongs. It was for this reason that Simeon and Levi, the two brothers of Dinah by Leah, appear the chief actors in this episode; and though the two fathers would have probably brought about an amicable arrangement of the affair, the hasty arrival of these enraged brothers, who came home while Hamor was conversing with Jacob (cf. Genesis 34:6 with Genesis 34:8), introduced a new element into the negotiations.

Verse 6. Hamor - i:e., donkey; and such a name being applied to a prince is a striking proof of the very different ideas which, in the East, are associated with that animal, which there appears sprightly, well proportioned, and of great activity. This chief is called Emmor (Acts 7:16).

Verse 7. Were grieved, and they were very wroth. Good men in such a case could not but grieve; but it would have been well if the anger of Dinah's brothers had been restrained, or that they had known the precept, "Let not the sun go down upon your wrath." No injury can justify revenge; but Jacob's sons planned a scheme of revenge in the most deceitful manner (Deuteronomy 32:35; Romans 12:9). They seem to have regarded the wrong done to their sister not simply as a private injury or domestic calamity, but as an ignominy of so indelible a nature as affected not the honour merely, but the very existence of Jacob's house. A dishonour done to the chosen family appeared in their eyes a graver offence, a greater crime, than if inflicted on any other. Jacob having been made Israel, the commission of a crime which ignored the family relations with God, was, in the Scripture sense of the term, "folly in Israel" (Psalms 14:1). 

Verse 8
And Hamor communed with them, saying, The soul of my son Shechem longeth for your daughter: I pray you give her him to wife.

Hamor communed with them. The prince and his son seem at first sight to have acted honestly, and our feelings are enlisted on their side. They betray no jealousy of the powerful shepherds; on the contrary, they show every desire to establish a friendly relationship. 

Verse 9
And make ye marriages with us, and give your daughters unto us, and take our daughters unto you.

No JFB commentary on this verse. 

Verse 10
And ye shall dwell with us: and the land shall be before you; dwell and trade ye therein, and get you possessions therein.

Dwell and trade ye therein , [ uwcchaaruwhaa (Hebrew #5503)] - and migrate as nomads, or, specially travel about as merchants [ w

Verse 11
And Shechem said unto her father and unto her brethren, Let me find grace in your eyes, and what ye shall say unto me I will give.

Shechem said unto her father and unto her brethren. The consideration of the proposal for marriage belonged to Jacob, and he certainly showed great weakness in yielding so much to the fiery impetuosity of his sons. The sequel shows the unhappy consequences of that concession. 

Verse 12
Ask me never so much dowry and gift, and I will give according as ye shall say unto me: but give me the damsel to wife. Ask me never so much dowry and gift , [ mohar (Hebrew #4119)] - the price paid for the wife. Though called a dowry in our translation, implying a suitable settlement upon her, the word is used in cases where it can have no meaning but as a purchase-money (cf. Exodus 22:16; 1 Samuel 18:25). [ Mataan (Hebrew #4976)], gift, refers to the presents made at betrothal to the bride and her relations (cf. Genesis 24:53). 

Verse 13
And the sons of Jacob answered Shechem and Hamor his father deceitfully, and said, because he had defiled Dinah their sister:

The sons of Jacob answered ... deceitfully. Many writers have taken the word "answered," spoke, as signifying, 'plotted, laid snares.' Gesenius, who formerly supported this view, in later editions retracted, and held the natural sense, 'spoke deceitfully.' The honour of their family consisted in having the sign of the covenant. Circumcision was the external rite by which persons were admitted members of the ancient Church. But although that outward rite could not make the Shechemites true Israelites, yet it does not appear Jacob's sons required anything more. Nothing is said of their teaching them to worship the true God, but only of their insisting on the Shechemites being circumcised; and it is evident that they did not seek to convert Shechem, but only made a show of religion-a cloak to cover their diabolical design. Hypocrisy and deceit, in all cases vicious, are infinitely more so when accompanied with a show of religion; and here the sons of Jacob, under the pretence of conscientious scruples, conceal a scheme of treachery as cruel and diabolical as was perhaps ever perpetrated. 

Verses 14-18
And they said unto them, We cannot do this thing, to give our sister to one that is uncircumcised; for that were a reproach unto us:

No JFB commentary on these verses. 

Verse 19
And the young man deferred not to do the thing, because he had delight in Jacob's daughter: and he was more honourable than all the house of his father. The young man ... was more honourable , [Hebrew, nikbaad (Hebrew #3513)] - was held in honour more than all in his father's house. This is proleptically said to account in part for the ready acquiescence of the people. 

Verse 20
And Hamor and Shechem his son came unto the gate of their city, and communed with the men of their city, saying,

Hamor and Shechem ... came unto the gate of their city. That was the place where every public communication was made; and in the ready, obsequious submission of the people to this measure we see an evidence either of the extraordinary affection for the governing family, or of the abject despotism of the East, where the will of a chief is an absolute command. At the same time, the rulers laboured in a very plausible manner to show the personal and public advantages which would result to their subjects from an amicable and commercial league with the powerful and wealthy nomads (see the note at Genesis 34:10). The people were induced to comply with the conditions of the proposed union (see the note at Genesis 26:12-14); at the same time their facility of persuasion can be satisfactorily explained only from the then growing belief among many Eastern nations, that circumcision was, apart from religion, useful and important in a sanitary point of view. 

Verses 21-24
These men are peaceable with us; therefore let them dwell in the land, and trade therein; for the land, behold, it is large enough for them; let us take their daughters to us for wives, and let us give them our daughters.

No JFB commentary on these verses. 

Verses 25-29
And it came to pass on the third day, when they were sore, that two of the sons of Jacob, Simeon and Levi, Dinah's brethren, took each man his sword, and came upon the city boldly, and slew all the males.

On the third day, ... That period is critical, especially with adults, as fever generally ensues, with a total prostration of physical energy. That time, therefore, was chosen by the sons of Jacob for their meditated revenge, in the gratification of which they seem to have broken loose from every restraint, and to have allowed the wild spirit of Oriental ferocity to take as extensive a range, as is exemplified by the most ruthless allowed the wild spirit of Oriental ferocity to take as extensive a range, as is exemplified by the most ruthless Arabs in the present day.

Came upon the city - i:e., fell perfidiously upon the unsuspecting and disabled inhabitants.

Verse 27. The sons of Jacob came upon the slain, ... There is no evidence for regarding Genesis 34:27-29 as an interpolation; because although there is no copulative in our present Hebrew text, there must have been formerly, as the Septuagint has it as: [hoi de huioi, etc.]. Nor is there any ground for supposing that, after the massacre had been completed, the other sons of Jacob joined the homicides in the plundering of the city. Simeon and Levi (Genesis 34:25) were the perpetrators of this consummate act of villany; but they were undoubtedly assisted by a body of their servants, as Knobel in his commentary distinctly asserts must be assumed. 

Verse 30
And Jacob said to Simeon and Levi, Ye have troubled me to make me to stink among the inhabitants of the land, among the Canaanites and the Perizzites: and I being few in number, they shall gather themselves together against me, and slay me; and I shall be destroyed, I and my house.

Jacob said ... Ye have troubled me - or afflicted me-brought evil upon me (cf. Joshua 6:18; Joshua 7:25; 1 Samuel 14:29) [Hebrew, l

Verse 31
And they said, Should he deal with our sister as with an harlot?

Should he deal with our sister as with an harlot? The brothers were, by consuetudinary right, the guardians of the honour as well as the life of their sister (cf. 2 Samuel 13:22). And this ancient practice still obtains, as both Niebuhr and Burckhardt inform us, among the Arabs, in whose traditional code seduction is a capital crime, and the duty of inflicting the punishment is laid upon the brothers of the outraged girl. In this view, therefore, the conduct of Simeon and Levi was justifiable; but not content with avenging the crime upon the offender, they extended their vengeance to every person and everything belonging to him; nay, were guilty of the most infamous deceit, inasmuch as they covered beneath the cloak of religious scruples, a scheme of cold-blooded and atrocious cruelty.

But God, who brings good out of evil, rendered their fiendish passions subservient to the greater isolation of Israel's family; and hence, the onslaught on the Shechemites, though detestable in itself, was the means of preventing the consummation of an alliance, which, by intermingling the Israelites with the people of Canaan, must have, ere long, frustrated the purposes of divine grace in their selection. 

35 Chapter 35 

Verse 1
And God said unto Jacob, Arise, go up to Bethel, and dwell there: and make there an altar unto God, that appeared unto thee when thou fleddest from the face of Esau thy brother.

God said unto Jacob, Arise, ... This command was given as seasonably in point of time, as tenderly in respect of language. The disgraceful and perilous events that had recently taken place in the patriarch's family must have produced in him a strong desire to remove without delay from the vicinity of Shechem. Borne down by an overwhelming sense of the criminality of his two sons-of the offence they had given to God, and the dishonour they had brought on the true faith-distracted, too, with anxiety about the probable consequences which their outrage might bring upon himself and family, should the Canaanite people combine to extirpate such a band of robbers and murderers-he must have felt this call as affording a great relief to his afflicted feelings. At the same time it conveyed a tender rebuke.

Go up to Beth-el, ... Beth-el was about thirty miles south of Shechem; and was an ascent from a low to a highland country. There, he would not only be released from the painful associations of the latter place, but be established on a spot, that would revive the most delightful and sublime recollections. The pleasure of revisiting it, however, was not altogether unalloyed.

Make ... an altar unto God that appeared. It too frequently happens that early impressions are effaced through lapse of time-that promises made in seasons of distress are forgotten; or, if remembered on the return of health and prosperity, there is not the same alacrity and sense of obligation felt to fulfill them. Jacob was lying under that charge. He had fallen into spiritual indolence. It was now eight or ten years since his return to Canaan. He had effected a comfortable settlement; and had acknowledged the divine mercies by which that return and settlement had been signally distinguished (cf. Genesis 33:20).

But for some unrecorded reason, his early vow at Beth-el (see the note at Genesis 28:22), made 30 years before, in a great; crisis of his life, remained unperformed. The Lord appeared now, to remind him of his neglected duty-in terms, however, so mild, as awakened less the memory of his fault, than of the kindness of his heavenly Guardian; and how much Jacob felt the touching nature of the appeal to that memorable scene at Beth-el, appears in the immediate preparations he made to arise and go up there (Psalms 66:13). 

Verse 2
Then Jacob said unto his household, and to all that were with him, Put away the strange gods that are among you, and be clean, and change your garments:

Then Jacob said unto his household ... Put away the strange gods - Hebrew, gods of the stranger-of foreign nations (cf. Joshua 24:20; Joshua 24:23; Deuteronomy 30:11-12; Psalms 81:10, where the word occurs in the singular). Besides the idols which would he obtained among the plunder of Shechem, Jacob had brought, in his service, a number of Mesopotamian retainers, who were addicted to superstitious practices; and there is some reason to fear that the same high testimony as to the religious superintendence of his household could not have been borne of him as was done of Abraham (Genesis 35:18-19). He might have been too negligent hitherto in winking at these evils in his servants; or, perhaps, it was not until his arrival in Canaan that he had learned, because the first time, that one nearer and dearer to him was secretly infected with the same corruption (Gen. 35:31,34 

). Be that as it may, he resolved on an immediate and thorough reformation of his household; and in commanding them to put away the strange gods, he added, "be clean, and change your garments;" as if some defilement, from contact with idolatry, should still remain about them.

In the law of Moses many ceremonial purifications were ordained, and observed by persons who had contracted certain defilements, and without the observance of which, they were reckoned unclean and unfit to join in the social worship of God (Leviticus 14:4; Numbers 8:7; Ezra 6:20; Nehemiah 12:30; Nehemiah 13:22). These bodily purifications were purely figurative; and as sacrifices were offered before the law, so also were external purifications observed, as appears from the words of Jacob; hence, it would seem that types and symbols were used from the fall of man, representing and teaching the two great doctrines of revealed truth-namely, the atonement of Christ, and the sanctification of our nature (cf. Exodus 19:10-15; 1 Samuel 16:5; Job 1:5; Psalms 26:6).

Be clean , [Hebrew, hiTah

Verse 3
And let us arise, and go up to Bethel; and I will make there an altar unto God, who answered me in the day of my distress, and was with me in the way which I went.

No JFB commentary on this verse. 

Verse 4
And they gave unto Jacob all the strange gods which were in their hand, and all their earrings which were in their ears; and Jacob hid them under the oak which was by Shechem.

They gave ... all the strange gods ... and ... earrings - strange gods-the Teraphim (cf. Genesis 31:30; Genesis 31:34) as well, perhaps, as other idols obtained among the Shechemite spoil - [ han

Verse 5
And they journeyed: and the terror of God was upon the cities that were round about them, and they did not pursue after the sons of Jacob.

The terror of God was upon the cities. There was every reason to apprehend that a storm of indignation would burst from all quarters upon Jacob's family, and that the Canaanite tribes would have formed one united plan of revenge. But a supernatural panic seized them; and thus, for the sake of the "heir of the promise," the protecting shield of Providence was specially held over his family. 

Verse 6
So Jacob came to Luz, which is in the land of Canaan, that is, Bethel, he and all the people that were with him.

So Jacob came to Luz ... that is, Beth-el. It is probable that this place was unoccupied ground when Jacob first went to it. (See the note at Genesis 28:11.) The name of Beth-el, which was now renewed and which would of course, be confined to Jacob and his family, did not supersede the original one, Luz, until long after. It is now identitled with the modern Beitin, and lies on the western slope of the mountain on which Abraham built his altar (Genesis 13:8). 

Verse 7
And he built there an altar, and called the place Elbethel: because there God appeared unto him, when he fled from the face of his brother.

El-Beth-el - i:e., the God of Beth-el. 

Verse 8
But Deborah Rebekah's nurse died, and she was buried beneath Bethel under an oak: and the name of it was called Allonbachuth.

Deborah, Rebekah's nurse died. This event seems to have taken place before the solemnities were commenced. Deborah - i:e., a bee. The nurse in an Eastern family was an important personage, and always held in high esteem. 'In Syria she is a sort of second parent. She always accompanies the bride to her husband's house, and ever after remains there an honoured character' ('Siege of Acre').

Supposing Deborah to have been fifty when she came to Canaan (Genesis 24:59), she had attained the great age of a hundred and eighty. When she was removed from Isaac's household to Jacob's, is unknown. But it probably was on his return from Mesopotamia (her mistress, Rebekah, being dead), that she had been on a visit to Jacob, whom she had taken charge of in his infancy; and she would have been of invaluable service to his young family. Old nurses, like her, were, not only honoured, but loved as mothers; and, accordingly, her death was the occasion of a great lamentation. She was buried 'beneath Beth-el,' i:e., in the subjacent plain, under the oak-hence, called the "terebinth of tears" (cf. 1 Kings 13:14). 

Verses 9-15
And God appeared unto Jacob again, when he came out of Padan-aram, and blessed him.

God appeared unto Jacob again. God was pleased to make a new appearance to him after the solemn rites of devotion were over. By this manifestation of His presence, God testified His acceptance of Jacob's sacrifice; and, after a confirmation of his new name Israel, which was to be the recognized designation of his posterity in the covenant about to be made, and a continued pledge of its fulfilment in the remote future, renewed the promise of the three-fold blessing guaranteed to Abraham (Genesis 17:6) and Isaac (Genesis 26:2-4) - namely:

(1) The land of Canaan;

(2) A numerous posterity, the chosen seed; and

(3) Salvation through them to the world.

Verse 11. A company of nations. This is considered by some as pointing to the Twelve tribes, by others to the spiritual Israel. But neither interpretation is admissible. [ qaahaal (Hebrew #6950), an assembly, convocation, rendered in our version, "a multitude" (Genesis 28:3; Genesis 48:4). The Septuagint renders it uniformly in these passages as: sunagoogai ethnoon, gathering of nations.] The word which in these promises to Jacob is rendered by 'multitude,' or "company," in our English Bibles, takes its origin and its meaning from a root which properly signifies 'to assemble,' or to 'call an assembly;' and the force of it in these passages seems more properly expressed in the Greek translation of the Septuagint than by any later interpreter. Their translation of this passage is: 'the gathering together of nations shall be from thee;' and the gathering together which is intended, can be no other than the gathering of all nations into one in Christ. But, if I mistake not, this great event is much more expressly mentioned in those passages than it appears to be even in the version of the Septuagint-the Messiah being personally mentioned under the character of 'the Gatherer of nations;' for the word, which the Septuagint renders by 'the gathering together,' and the English translators by 'a multitude' or 'company,' may, by its derivation, either signify the persons of which an assembly is composed-in which sense our English translators understood it-or the act of bringing them together, which is the sense the Septuagint expresses; or it may bear a third sense, which perhaps is of all the most pertinent in the passages in question: it may stand for the person by whose authority the assembly is convened.

The spirit of the expression will be the most striking if the last of these three senses be adopted, that of a person; because with this sense of the word the literal rendering of this passage will be, 'a nation and the gatherer of nations shall arise from thee' (Horsley).

In what was said to Jacob on this occasion, we are informed by Moses (Genesis 12:4) that he was regarded not as an individual, but the ancestor of a race-that what was promised to him was promised to the whole nation that should spring from him. It was a repetition of the promise made to him on his first halting at Beth-el, but with an important change of circumstances. Formerly it was in a dream; now he was fully awake: formerly it was a visionary scene; now it was (Genesis 35:13) an actual reality: formerly he was a fugitive, solitary and destitute; now he was wealthy and at the head of a numerous establishment: formerly he was setting out on a distant journey, and was promised the blessing of protection and a safe return; now that promise had been amply fulfilled: formerly he had been newly recognized as the heir of the promised blessing; now he had reached an advanced stage: for his family was about to be increased by the birth of his twelfth son, thus completing the destined number of heads of the tribes of Israel.

Verse 13. God went up from him. The presence of God was indicated in some visible form, and his acceptance of the sacrifice shown by the miraculous descent of fire from heaven, consuming it on the altar.

Verse 14-15. Jacob set up a pillar, ... The patriarch observed the same ceremony with which he had formerly consecrated the place, comprising a sacramental offering and the oil that he poured on the pillar. In fulfillment of his vow (Genesis 28:22), having now returned rich, he presented a sacrificial gift-a gift of gratitude to the Author of all blessings, which included whatever was given for the support of religion; and he also brought a drink offering. These were poured in libations around the altar, and signified the dedication of the offerer himself to God. The new and significant designation of the spot, which he had conferred on it himself, was now solemnly proclaimed in presence of his whole household. The whole scene was in accordance with the character of the patriarchal dispensation, in which the great truths of religion were exhibited to the senses, and 'the world's gray fathers' taught in a manner suited to the weakness of an infantine condition. 

Verse 16
And they journeyed from Bethel; and there was but a little way to come to Ephrath: and Rachel travailed, and she had hard labour.

They journeyed from Beth-el. There can be no doubt that much enjoyment was experienced at Beth-el; and that in the religious observances solemnized, as well as in the vivid recollections of the glorious vision seen there, the affections of the patriarch were powerfully animated, and that he left the place a better and more devoted servant of God.

When the solemnities were over, Jacob, with his family, pursued a route directly southward; and they had reached Ephrath, when they were plunged into mourning by the death of Rachel, who sank in child-birth, leaving a posthumous son.

There was but a little way to come to Ephrath: and Rachel travailed , [ kibrat (Hebrew #3530) haa'aarets (Hebrew #776)] - a piece of ground or way. This word [ kibrah (Hebrew #3530)], which denotes length, also a measure of distance, occurs also in Genesis 48:7; 2 Kings 5:19, indicating a short but indeterminate space. In the first of these passages the Septuagint renders it as hippodromos, a horse-course; but whether we should interpret that, with Rosenmuller, the distance a horse should be made to go for daily exercise-namely, from three to four miles; or, with Gesenius, as far as a horse can run without fatigue, it is difficult to say.

The houda, or traveling basket, girt on the back of a camel or a donkey, is always furnished with those personal necessaries which are required for the traveler's comfort during a journey: such as linen, refreshments, etc.; and in the case of women, with those particular conveniences which are suited to their sex and condition. Since Rachel died in childbirth, while on a journey, it may have been in one of these conveyances, which, with proper attention, are capable of being rendered very private (Taylor's 'Frag. in Calmet'). A very affecting death, considering how ardently the mind of Rachel had been set on offspring (cf. Genesis 30:1). 

Verse 17
And it came to pass, when she was in hard labour, that the midwife said unto her, Fear not; thou shalt have this son also.

No JFB commentary on this verse. 

Verse 18
And it came to pass, as her soul was in departing, (for she died) that she called his name Benoni: but his father called him Benjamin.

Ben-oni - i:e., son of my sorrow. The dying mother gave this name to her child, significant of her circumstances; but Jacob changed it into Benjamin. This is thought by some to have been originally Benjamim, 'a son of days' - i:e., of old age. But with its present ending it means 'son of the right hand' - i:e., particularly dear and precious, or, according to some, 'good fortune.' 

Verse 19
And Rachel died, and was buried in the way to Ephrath, which is Bethlehem.

Ephrath, which is Beth-lehem - the one the old Canaanite name, denoting 'fruitful'; the other the later Hebrew one, signifying 'house of bread.' Sometimes these names are combined, Beth-lehem-Ephratah. It is about four English miles from Jerusalem (Micah 5:2). 

Verse 20
And Jacob set a pillar upon her grave: that is the pillar of Rachel's grave unto this day.

Set a pillar upon her grave ... unto this day. The spot still marked out as the grave of Rachel exactly agrees with the Scripture record, being about a mile from Beth-lehem. Anciently it was marked by a pillar [ matseebaah (Hebrew #4676), a monument, or cippus], which has long disappeared; but the present tomb, surmounted by a rude cupola, and supported by four large square pillars, is a Mohammedan erection. The site of Rachel's tomb has been kept in remembrance by the united traditions of Jews, Mohammedans, and Christians. (See the note at 1 Samuel 10:2.) 

Verse 21
And Israel journeyed, and spread his tent beyond the tower of Edar.

Israel journeyed, and spread his tent beyond the tower of Edar. This was not, as has been strangely alleged, the tower Edar, on one of the gates of Jerusalem, which had not an existence for centuries after Jacob's time; but [ migdal (Hebrew #4026) `Eeder (Hebrew #5740)], tower of the flock, for watching them-a village about a mile distant (according to Jerome's 'Quaest. in Genesin') from Beth-lehem (Micah 4:8); and the place of the shepherds (Luke 2:8); whence it is called Pastora. 

Verse 22
And it came to pass, when Israel dwelt in that land, that Reuben went and lay with Bilhah his father's concubine: and Israel heard it. Now the sons of Jacob were twelve:

Reuben ... lay with Bilhah ... and Israel heard it. Jonathan in his Targum says, that Reuben only overthrew the bed of Bilhah, which was set up opposite to the bed of his mother Leah, and that this was imputed to him as if he had lain with her. The Targumist assigns as the reason of Reuben's anger, that he was incensed on finding, after the death of Rachel, the preference was given to Bilhah over his mother Leah; and that it was through the impulse of excitement, caused by the discovery of this favouritism, that he overturned her couch.

But the silent grief with which the historian insinuates the report of Reuben's misconduct affected his father, and the severe terms in which the patriarch animadverted upon it in his dying address (Genesis 49:3), afford too much ground for considering that Reuben had committed the crime of incest. This view is confirmed by the Septuagint version, which adds the following clause kai poneeron efanee enantion autou, 'and it appeared grievous to him.' It is impossible, however, now to know whether these words originally formed part of the Hebrew text, or whether the Septuagint translators inserted them under the belief that a clause necessary to complete the sense had dropped out. 'The piska, however, in the middle of Genesis 35:22, does not betoken any gap in the text; but the conclusion of a parashah, a division of the text of greater antiquity and greater correctness than the Masoretic division' (Delitzsch). 

Verses 23-26
The sons of Leah; Reuben, Jacob's firstborn, and Simeon, and Levi, and Judah, and Issachar, and Zebulun:

Sons of Jacob ... born ... in Padan-aram. It is a common practice of the sacred historian to say of a company or body of men that which, though true of the majority, may not be applicable to every individual. (See Matthew 19:28; John 20:24; Hebrews 11:13.) Here is an example-for Benjamin was born in Canaan. The reason for inserting the names of Jacob's sons in this part of the history is to show, on his return to his father, that Isaac's prayer for him, pronounced at his departure to Padan-aram (Genesis 28:3), had been graciously answered. 

Verse 27
And Jacob came unto Isaac his father unto Mamre, unto the city of Arbah, which is Hebron, where Abraham and Isaac sojourned.

Jacob came unto ... Mamre, unto the city of Arbah, which is Hebron. (See the note at Genesis 23:2.) At the time of Jacob's flight, Isaac was resident in Beer-sheba; but as he advanced in age he seems to have removed to Mamre, to be near the family gravesite. 

Verse 28
And the days of Isaac were an hundred and fourscore years.

The days of Isaac were an hundred and fourscore years. This recovery from mortal sickness, and his attainment to a protracted age, though accompanied with many privations, is here distinctly attested. 

Verse 29
And Isaac gave up the ghost, and died, and was gathered unto his people, being old and full of days: and his sons Esau and Jacob buried him.

Isaac gave up the ghost. The death of this venerable patriarch is here recorded by anticipation, because it did not take place until fifteen years after Joseph's disappearance. Feeble and blind though he was, he lived to a very advanced age; and it is a pleasing evidence of the permanent reconciliation between Esau and Jacob, that they met at Mamre, to perform the funeral rites of their common father. In the delicate simplicity and unobtrusive humility of Isaac, in the quiet, gentle, amiable purity of his life, we have an early type of Christ's perfect example. Indeed, his whole character, and the leading events of his history were a foreshadowing of those of the Saviour. 

36 Chapter 36 

Verse 1
Now these are the generations of Esau, who is Edom Now these are the generations of Esau, who is Edom.

These are the generations - history of the leading men and events (cf. Genesis 2:4). Conformably to the plan pursued in the composition of this historical book, the Tholedoth of Esau precedes the ensuing continuous account of the family history of Jacob, as the Tholedoth of Ishmael (Genesis 25:12-17) that of Isaac; the Tholedoth of Japheth and Ham (Genesis 10:1-20) that of Shem; and the Tholedoth of Cain (Genesis 4:18) that of Seth.

Esau, who is Edom. The latter name was applied to him in reference to the peculiar colour of his skin at birth, rendered more significant by his inordinate craving for the red pottage, and also by the fierce sanguinary character of his descendants (cf. Ezekiel 25:12; Obadiah 1:10). The name Edom is prominently introduced at the commencement of this genealogical record, because it formed the national designation of Esau's posterity. 

Verse 2
Esau took his wives of the daughters of Canaan; Adah the daughter of Elon the Hittite, and Aholibamah the daughter of Anah the daughter of Zibeon the Hivite;

Esau took his wives of the daughters of Canaan. The difference in the names of Esau's wives has given rise to various theories of explanation. Some suppose that the list in this chapter refers to wives quite different from those mentioned in Genesis 26:34; Genesis 28:9. Ewald and others maintain that there were more than three; because the name of Judith, who seems to have been the first that Esau married, is omitted in this register of his progeny, probably because she was childless; while that of Aholibamah is added as a fourth; and the suggestion has been also made that Mahalath, daughter of Ishmael, having died, Esau married her sister Bashemath.

The account given of the parentage of these wives has seemed to many equally obscure and perplexing as that of their names. But all these difficulties admit of an easy and satisfactory solution. Thus, with regard to the number of Esau's wives, although it is not expressly said that he had three wives, the several passages in which they are enumerated comprise only three: and these, as shall be presently shown, the same three throughout.

As to the names of the wives, it has been remarked, that while these, in Eastern countries, as elsewhere, are sometimes changed on account of some memorable circumstances in the course of life, women assume new names more frequently than men-they do so particularly on their marriage; and as in this genealogical record all the wives of Esau are distinguished by different names from those which they formerly bore, the change is to be traced partly to their entrance into the matrimonial relation, and partly to their settlement in a foreign land, where Esau himself assumed the permanent designation of Edom (Genesis 36:1-8). The import of their names was founded probably on some conspicuous attribute of character or feature of personal appearance or habit, as Judith or Jehudith (the praised one) was changed into Aholibamah (tent-height - i:e., tall, stately); Bashemath, Hebrew, Basemath (fragrance, the perfumed one) into Adah (ornament, beauty, the adorned one); Mahalath (harp, the musical one), into Basemath (fragrance, perfume, the perfumed one). If Esau obtained the name of Edom from his red hair, or the red pottage, his wives might as well have derived their new appellatives from such trivial circumstances as peculiarity of appearance and dress, or a love of strong-scented unguents. With regard to the names of their respective fathers, Elon the Hittite, and Ishmael stand in both lists; while Anah is not the mother and Beeri the father of Aholibamah, as is supposed by Ranke and others; but, as has been demonstrated with great ingenuity by Hengstenberg, is identical with Beeri. Ahab, being the proper name of the individual, is given in this genealogical record (Genesis 36:2; Genesis 36:14; Genesis 36:24); while Beeri (man of springs), a surname popularly applied to him by his contemporaries (see Genesis 36:24), was naturally preferred in the general narrative (Genesis 26:34).

There is another difficulty connected with the name of Anah. He is called (Genesis 26:34) a Hittite, here (Genesis 36:2) a Hivite, and (Genesis 36:20) a Horite. But there is nothing contradictory in these statements. For in the historical relation he is called, in a wide sense, a Hittite-a term which is frequently used as synonymous with Canaanite (Joshua 1:4; 1 Kings 10:29; 2 Kings 7:6); while in his tribal connection he was a Hivite, just as a man may be described in a general history as a native of Great Britain, while specifically he is a Scotchman. The word Horite does not imply either a geographical or national distinction, but simply a dweller in caves; Zibeon, on emigrating to Mount Seir, having become a Troglodyte. These difficulties, then, which encompass the domestic history of Esau having been removed, a clear view of the names and parentage of Esau's wives may be exhibited in the following table: Some MSS. have [ been (Hebrew #1121)] son of Zibeon, but they are not of any authority. In this table 'the daughter of Zibeon' is taken in connection, not with Anah (a man's name), but with Aholibamah; and consequently we must interpret [ bat (Hebrew #1323)] daughter in the wider sense it sometimes bears of granddaughter. It may be interesting to add, that Dr. Wilson ('Lands of the Bible,' vol. 1:, p. 33) found that these names are still common in Idumea and among the Arabs. When conversing with the Fellahin, of Wady Musa, he says, 'It is worthy of notice that the first name of a man which they mentioned to us as current among them was that of Esau; and that Matshabah, one of their female names, seems, by a bold anagram, not unusual in the formation of Arabic words from the Hebrew, to resemble Bashemath, wife of Esau. Aidah, too, one of the female names, is like that of Adah, another of Esau's wives.' 

Verses 3-5
And Bashemath Ishmael's daughter, sister of Nebajoth.

No JFB commentary on these verses. 

Verse 6-7
And Esau took his wives, and his sons, and his daughters, and all the persons of his house, and his cattle, and all his beasts, and all his substance, which he had got in the land of Canaan; and went into the country from the face of his brother Jacob.

Esau ... went into the country from the face - literally, a country, without any certain prospect of a settlement. The Septuagint translators, who seem to have had a different reading in the Hebrew text, render this clause-`and went ek tees gees Chanaan, from the land of Canaan.' In the King James Version something appears wanting to complete the sense and accordingly Knobel, Delitzsch, and others are of opinion that the word 'Seir' or 'Edom' has dropped out of the text.

Of his brother Jacob. This does not mean that he had remained in Canaan until his brother Jacob's return to that country, and then was driven out; for it appears (Genesis 32:3; Genesis 33:16) that Esau had effected a settlement in Seir before Jacob left Padan-aram. But the statement of the sacred historian seems to be this, that Esau having been apprised by his father that he was not the destined heir of Canaan, had early begun to look out a domain for himself elsewhere; and having, doubtless, through the influence of his father-in-law, Ishmael, succeeded in attaining that consummation of his wishes, he withdrew the cattle and other property he had possessed in Palestine to his adopted land, so that it might be said, on his removal from Canaan, that 'he went into the country (Edom) from the face of his brother Jacob.'

The design of this historical sketch of Esau and his family is to show how the promise (Genesis 27:39-40) was fulfilled. In temporal prosperity he far exceeds his brother; and it is remarkable that, in the overruling providence of God, the vast increase of his worldly substance was the occasion of his leaving Canaan, and thus making way for the return of Jacob. 

Verse 8
Thus dwelt Esau in mount Seir: Esau is Edom.

Thus dwelt Esau in mount Seir. This was divinely assigned as his possession (Joshua 24:4; Deuteronomy 2:5). It was not a "land of promise" to him, as Canaan was to Jacob; but as the prediction in his father's testamentary blessing pointed, so he received it as the fulfillment of his destiny, Providence paving the way for it in the natural course of events. Having become allied by marriage with the family of Seir, he removed to the mount, and settled there with his family. Upon the rapid increase of his descendants into a tribe, it became evident that both the Edomites and the Horites could not find room enough in the country, and that the one or the other must give way; the former disputed the possession, and having, by Heaven favouring his arms, proved superior in the contest, Esau destroyed the great mass of the Horites, and, incorporating the remnant with his own race, finally "dwelt in mount Seir," as the dominant power. [ See`iyr (Hebrew #8165), hairy, rough, rugged.]

Mount Seir, inhabited by the Edomites, included that mountainous region which extends from the Dead Sea to the Elanitic Gulf, the northern part of which is called Jebal [Gebaleenee, Josephus], and the southern Esh-Sherah (Robinson's 'Biblical Researches,' b. 2:, p. 552; Robinson's 'Physical Geography of Palestine,' p. 42; Burckhardt's 'Travels,' p. 401). 

Verse 9
And these are the generations of Esau the father of the Edomites in mount Seir:

No JFB commentary on this verse. 

Verses 10-14
These are the names of Esau's sons; Eliphaz the son of Adah the wife of Esau, Reuel the son of Bashemath the wife of Esau.

These are the names of Esau's sons. They were five in number. Adah and Bashemath had each one son, while Aholibamah was the mother of three sons, all of whom became heads of different tribes; but in the case of the other two wives, it was their grandsons who attained that dignity. 

Verse 15
These were dukes of the sons of Esau: the sons of Eliphaz the firstborn son of Esau; duke Teman, duke Omar, duke Zepho, duke Kenaz,

Dukes , [ 'luwpiym (Hebrew #441)] - phylarchs, leaders, chieftains of tribes. The term, though used in the general sense of ruler by the later Hebrew writers (Jeremiah 13:21; Zechariah 9:7; Zechariah 12:5-6), is exclusively employed in the Pentateuch as a designation of the Edomite princes (see the note at Exodus 15:15), corresponding to the title of shiekhs among the modern Bedouins. Fourteen alluphim are mentioned here (see the note at Genesis 36:40-43), and each Edomite tribe took the name of its founder, or, as some conjecture from Genesis 36:40, the duke was called after the name of the tribe. From Eliphaz, the oldest son of Esau, sprang seven dukes, three of whom have obtained prominent notice in Scripture history.

Duke Teman. He was chief of a tribe which gave its name to a province of Idumea, frequently mentioned by the sacred writers (Jeremiah 49:7; Jeremiah 49:20; Ezekiel 25:13; Amos 1:12; Obadiah 1:9; Habakkuk 3:3). It must not be confounded with that of Tema, son of Ishmael (Genesis 25:15); and although its exact locality is not clearly defined, it appears, as the name, indeed, imports, to have lain in the southern part of Edom, stretching eastward to Arabia, between Edom and Dedan (Ezekiel 25:13); others, who place it in Northern Idumea, consider the name Teman as indicating a country south of Judea. But this tribe rose into greater importance, and extended over a large portion of the territory of Edom; so that duke Teman was entitled to be mentioned first, not, only as the oldest son of Eliphaz, but as the premier duke of Edom. In Amos 1:12, and perhaps Habakkuk 3:3, Teman is used as son of Eliphaz, but as the premier duke of Edom. In Amos 1:12, and perhaps Habakkuk 3:3, Teman is used as synonymous with Edom.

Duke Kenaz. He was founder of the Kenezite tribe, some of whose distinguished members, as Caleb and Othniel (Joshua 14:14), were adopted into Israel. Foster ('Historical Geography of Arabia') considers the Kenezites to be represented by the powerful Bedouin tribe, AEnezeh, which numbers fully three hundred thousand men, of whom more than ten thousand are mounted on horses, one hundred thousand on camels, and who claim superiority over a district of at least forty thousand square miles. 

Verse 16
Duke Korah, duke Gatam, and duke Amalek: these are the dukes that came of Eliphaz in the land of Edom; these were the sons of Adah.

Duke Amalek. His mother, Timna, who was concubine of Eliphaz, was the great-granddaughter of Seir (see the note at Genesis 36:20). The tribe of Amalek early separated from the general body of the Edomites, and formed a distinct independent settlement in the desert between Egypt and Palestine, to the south of Judah as far as Kadesh (Numbers 13:29; Numbers 14:43). But being nomads, they roamed over a large tract of Arabia Petraea, from Havilah to Shur (1 Samuel 15:3; 1 Samuel 15:7; 1 Samuel 27:8), and a portion of them acquired a possession even in Canaan Judges 12:15). For the reference to the Amalekites in the history of Abraham, see the note at Genesis 14:7. Few, if any, and these very questionable, traces of this tribe exist.

All the other ducal sons of Eliphaz ruled over tribes in the south, as their territorial names indicate. Those of Reuel (Genesis 36:17) abode in the original seat of Esau, as appears from the designation, "Zerah of Bozrah" (Genesis 36:33). Reuel and Kenaz preserve hereditary connection to this day. Burckhardt states that the Beni Ranalla form a principal branch of the AEnezeh as cavalry. Their pasture land lies chiefly in the desert around Jebel Shamman. But they roam over a wide circuit to the neighbourhood of the Hauran, and the country between the Euphrates and Tigris; and in the north and west of the Persian Gulf the names of Reuel's descendants are to be traced in the classical writings and in modern times (Foster's 'Historical Geography'). 

Verses 17-19
And these are the sons of Reuel Esau's son; duke Nahath, duke Zerah, duke Shammah, duke Mizzah: these are the dukes that came of Reuel in the land of Edom; these are the sons of Bashemath Esau's wife.

No JFB commentary on these verses. 

Verses 20-30
These are the sons of Seir the Horite, who inhabited the land; Lotan, and Shobal, and Zibeon, and Anah,

These are the sons of Seir the Horite. Seir, with a colony of Horites from Lebanon, settled in the mountains south of Canaan a generation before the time of Abraham, and in their new possessions continued that mode of life to which they had been accustomed in their original settlement-namely, that of dwelling in caves on account of the intense heat (Jeremiah 49:7-22). Hence, they were called [ Choriym (Hebrew #2752)] (in our version, Horites) Troglodytes; and doubtless they were the excavators of those wonderful rock-habitations which abound in the ravines and the soft limestone cliffs around Petra, (Robinson's 'Biblical Researches,' 2: pp. 423, 4; Wilson's 'Lands of the Bible' 1:, p. 311, etc.) "The Horim dwelt in Seir formerly" (Deuteronomy 2:12), until, as has been already mentioned, they were exterminated or absorbed by the Edomites.

The names of those sons of Seir who became heads of tribes are registered here, as the ducal descendants of Esau were in the earlier part of the chapter; and their form of government was precisely the same as that which was at first adopted in Edom-that of alluphim or shiekhs-exercising an independent authority over distinct tribes.

Verse 24. This was that Anah that found the mules ... Since he is mentioned in this list, it is evident that he must have been at the head of a tribe distinct from that of his father Zibeon; and his being in so high a position might be one reason for Esau allying himself with his family by marriage. But Anah is honoured with a special notice on account of a circumstance which in early life had made him famous, and obtained for him the popular appellation of Beeri, the man of springs (see the note at Genesis 26:34). [ hayeemim (Hebrew #3222)]. The meaning put upon this word in our version is universally abandoned. The Samaritan text has: 'found' or 'fell upon, the Emims,' giants. But the translation which, since the days of Jerome, has been most widely supported, is, "this was that Anah that found" - i:e, discovered, the hot springs,' namely, of Callirrhoe (in Wady Zerka Mƒin, north-east of the Dead Sea, or those in Wady el-Ahsy, south-east of the Dead Sea). [The Septuagint does not translate the word, hos heure ton Iamein, thus retaining the original.] 

Verse 31
And these are the kings that reigned in the land of Edom, before there reigned any king over the children of Israel.

These are the kings that reigned in the land of Edom. This is not meant to indicate that a political revolution had taken place in Edom by the erection of one great consolidated kingdom on the ruins of the simple and primitive distribution of the people into clans. For it is clear, from the preceding, as well as the concluding part of the chapter, that the authority of the kings was co-existent with the rule of the dukes in their respective tribes. In fact, the kingship was not a hereditary, but an elective monarchy (Havernick, 'Historico-Critical Introduction to Pentateuch,' p. 202; Kurtz, 'Hist. of Old Cov.,' 3:, p. 340), analogous to the practice of the large nomad tribes in Arabia which in time of war, or on any great emergency, choose an emir, invested with sovereign authority, to legislate and act for the protection of their common interests. This emir is chosen from among the shiekhs, as the king appears to have been elected from the alluphim (cf. Exodus 15:15 is chosen from among the shiekhs, as the king appears to have been elected from the alluphim (cf. Exodus 15:15 with Numbers 20:14; Isaiah 34:12).

Before there reigned any king over the children of Israel - i:e., previous to the time of Moses, who was virtually the first king in Israel (cf. Exodus 18:16-19 with Deuteronomy 33:5), though the words are usually considered as pointing to the reign of Saul. The insertion of this parenthetical clause was exceedingly natural on the part of the sacred historian, who, having but a few verses before (Genesis 35:11) put on record the divine promise to Jacob that "kings should come out of his loins," was led to remark the national prosperity and regal establishment of the Edomites long before the organization of a similar order of things in Israel. He could not help indulging such a reflection, when he contrasted the posterity of Esau with those of Jacob from the stand point of the promise (Genesis 25:23); and although such a reflection would have been obviously impossible to any ordinary writer, living centuries before the commencement of the Hebrew monarchy, it was quite pertinent in Moses, who not only believed the promise, but actually foretold the fact, and provided for the government, of a king that should reign over the children of Israel (Deuteronomy 17:14-20).

Nevertheless, his observation has been fastened upon as betraying the post-Mosaic origin of his history. And the objection rests on two different grounds-the one general, the other particular. Dr. Davidson ('Introduction to Old Testament') says, 'The list of these Edomite kings may perhaps reach up almost to the time of Moses. It is impossible, however, to show that it reached to his time.'

A similar opinion was previously advanced by LeClerc, Kennicott, and Graves, who, looking to the minuteness of the details respecting the kings, their family descent, the cities of their residence, and even the names of their wives, pronounced the whole passage from Genesis 36:31 to Genesis 36:40 an interpolation, transferred to this place by some copyist from 1 Chronicles 1:43-54, and producing a manifest interruption in the course of the original narrative. But on the view we have given above, that these Edomite kings were elected, and that they reigned contemporaneously with the dukes, there is no break in the narrative.

This catalogue of regal governors occupies its proper place; and the number eight exactly corresponds with the time within which they reigned. From the death of Isaac, when Esau went permanently to reside in Edom, until Moses became leader of the Hebrews, was 236 years. Now, supposing that "Bela, the son of Beer," began to reign 25 years after Esau's settlement, and that each of the kings reigned on an average 25 years-their united reigns would point to a period of 220 years-thus approximating so near to the time of Moses that there is no difficulty in accounting for the very circumstantial information which this register contains.

But Ewald and others maintain the late date of this document on the special ground that Hadad (Genesis 36:35-36) was an enemy of Solomon (1 Kings 11:14), Hengstenberg, however, has triumphantly shown the utter futility of this objection by demonstrating that Hadad, Solomon's contemporary, was the son of a king, the Edomite Hadad-that the former was only a claimant for his father's throne, while the latter actually reigned-that the Hadad mentioned in this passage smote the Midianites in the plains of Moab, while in the days of the Solomonian Hadad the Midianites no longer appear in the sacred history.

Moreover, if Hadad belonged to the late times of Solomon, and he was but the fifth in this list, how could it be said that all these kings reigned in Edom "before there reigned any king over the children of Israel?" (see also Delitzsch and Kurtz, 3:, p. 340.) Lastly, it is a recorded fact, that there was an Edomite king in the days of Moses (Numbers 20:14). 

Verse 32
And Bela the son of Beor reigned in Edom: and the name of his city was Dinhabah.

Dinhabah [ Dinhaabaah (Hebrew #1838)] - place of plundering; i:e., robbers' den (Gesenius); probably an early haunt of the predatory Horites. Eusebius and Jerome state that there was a village so called, eight miles from Areopolis, on the road to Arnon. "The name of his city" is a phrase which occurs several times in this list, apparently to mark a native king, while the preposition [ mi- (Hebrew #4480)] "from" - "from Masrekah," "from Rehoboth" - indicates a foreigner. 

Verse 33
And Bela died, and Jobab the son of Zerah of Bozrah reigned in his stead.

Jobab the son of Zerah. This grandson of Esau is, in the Septuagint addition to the book of Job, borrowed from the Syriac, identified with the patriarch of Uz.

Bozrah. Dr. Robinson ('Biblical Researches in Palestine,' 2:, p. 570) states that, besides the Moabite Bozrah (now Busrah), there was another Bozrah within the territory of Edom, now El Buseireh, near Petra; and this view seems to be countenanced by Scripture (Isaiah 34:6; Isaiah 63:1; Jeremiah 49:7-22; Amos 1:12. 

Verse 34
And Jobab died, and Husham of the land of Temani reigned in his stead.

Husham of the land of Temani - or the Temanites. [The Septuagint has: ek tees gees Thaimanoon]. Eusebius and Jerome mention a town, Teman, fifteen miles from Petra. Burckhardt identifies it with the present Maan. Wilton (Negeb), who considers Teman synonymous with Mount Paran (Habakkuk 3:3), makes Heshmon the city of Husham (see the note at Joshua 15:27). 

Verse 35
And Husham died, and Hadad the son of Bedad, who smote Midian in the field of Moab, reigned in his stead: and the name of his city was Avith. 

Aih Avith - i:e., ruins. This royal city has been 'identified with Khurabet el-'Abid (the ruins of 'Abid), in the plain east of Mount Seir, and midway between the two countries here associated with this brief record of Hadad's reign. It is interesting to note that 'Abid, true to its etymology, is situated close to a number of detached hills, forming quite a remarkable group, and at once explaining the origin of the name' (Negeb). 

Verse 36
And Hadad died, and Samlah of Masrekah reigned in his stead.

Samlah of Masrekah - literally, from Masrekah, Eusebius and Jerome concur in placing Masrekah in Gebalene (now Jebal), in the northern portions of Idumea [ Masreeqaah (Hebrew #4957) - i:e., a vineyard of noble vines]; and Burckhardt ('Travels in Syria') describes this district as rich 'in extensive vineyards,' and abounding in 'great quantities of dried grapes.' 

Verse 37
And Samlah died, and Saul of Rehoboth by the river reigned in his stead.

Saul of Rehoboth by the river - rather, Rehoboth of the river; i:e., the Euphrates. The site of this place is supposed by Col. Chesney ('Euphrat. Exped,' 1:, p. 119) to be at Rahabeh, on the right bank, a little below the confluence of the Khabour. Bochart, Gesenius, and many others, fix on this town. There is another a few miles further down, on the opposite bank, called Rahabeh-Malik - i:e., 'royal,' to which Jewish writers assign the honour of being 'the city of Saul.' Whichever of these two places may be the Rehoboth of Saul, that king appears to have been a foreigner. 

Verse 38
And Saul died, and Baalhanan the son of Achbor reigned in his stead.

No JFB commentary on this verse. 

Verse 39
And Baalhanan the son of Achbor died, and Hadar reigned in his stead: and the name of his city was Pau; and his wife's name was Mehetabel, the daughter of Matred, the daughter of Mezahab.

Hadar - or Hadad (1 Chronicles 1:50-51). [The Septuagint has: Arad huios Barad.]

Pau - or Pai (1 Chronicles 1:50). [The Septuagint, Fogoor.]

Mehetabel - i:e., 'Blessed of God' (Gesenius). It may be that Hadar was the Edomitish king who was contemporary with Moses (Numbers 20:14). 

Verses 40-43
And these are the names of the dukes that came of Esau, according to their families, after their places, by their names; duke Timnah, duke Alvah, duke Jetheth,

These are the names of the dukes ... The list of the dukes is here resumed, with the names of their seats; but whereas there were fourteen enumerated in the former, there are only eleven mentioned in this. Kurtz supposes that in Genesis 36:15-19 'the original number of the tribes is given, possibly at the time when the princes created for themselves a center by the election of a king; whereas the concluding verses refer to the time of the historian.'

The following circumstances should be taken into consideration in attempting to account for the diminution:-First, the early secession of Amalek from the confederacy; secondly, the name of duke Korah (p.

16) does not occur in the Samaritan version, and in all probability the text is corrupt, as it is not likely the Edomites would have two tribes of the same name; thirdly, two Edomite tribes were named after the daughters of Seir (Genesis 36:40-41). And other circumstances, unknown to us, may have had an influence in effecting the reduction. But Delitzsch contends that this is not a second list of dukes or phylarchs, but only an enumeration of them according to their capital cities.

Elah - he considers as the part Aria.

Pinon - as Phunon, in the north-east of Wady Musa. 

37 Chapter 37 

Verse 1
And Jacob dwelt in the land wherein his father was a stranger, in the land of Canaan. Jacob dwelt in the land wherein his father was a stranger - i:e., sojourner; father used collectively. The patriarch was at this time at Mamre, in the valley of Hebron (cf. Genesis 35:27); and his dwelling there was continued in the same manner, and prompted by the same motives as that of Abraham and Isaac (Hebrews 11:13). 

Verse 2
These are the generations of Jacob. Joseph, being seventeen years old, was feeding the flock with his brethren; and the lad was with the sons of Bilhah, and with the sons of Zilpah, his father's wives: and Joseph brought unto his father their evil report.

Generations [ tol

Verse 3
Now Israel loved Joseph more than all his children, because he was the son of his old age: and he made him a coat of many colours.

Son of his old age. Benjamin being younger, was more the son of his old age, and consequently on that ground might have been expected to be the favourite. Literally rendered, it is 'son of old age to him'-Hebrew phrase for 'a wise son'-one who possessed observation and wisdom above his years-an old head on young shoulders.

Made him a coat of ... colours , [ k

Verse 4
And when his brethren saw that their father loved him more than all his brethren, they hated him, and could not speak peaceably unto him.

Could not speak peaceably unto him - i:e., in a kind, friendly manner; they did not say, 'Peace be to thee,' the usual expression of good wishes among friends and acquaintances. It is deemed a sacred duty to give all this form of salutation; and the withholding of it is an unmistakable sign of dislike or secret hostility. The habitual refusal of Joseph's brethren, therefore, to meet him with 'the salaam' showed how ill-disposed they were toward him. It is very natural in parents to love the youngest, and feel partial to those who excel in talents or amiableness. But in a family constituted as Jacob's-many children by different mothers-he showed great and criminal indiscretion. 

Verse 5
And Joseph dreamed a dream, and he told it his brethren: and they hated him yet the more.

Dreamed a dream. Dreams in ancient times were much attended to; and hence, the dream of Joseph, though he was but a mere boy, engaged the serious consideration of his family. But this dream was evidently symbolical. The meaning was easily discerned; and, from its being repeated under the different emblems of the sheaves and of the heavenly bodies (the eleven stars denoting the constellations of the zodiac, bowing down to him, the twelfth), the fulfillment was considered certain (cf, Genesis 41:32) - whence it was that "his brethren envied him, but his father observed the saying." 

Verses 6-11
And he said unto them, Hear, I pray you, this dream which I have dreamed:

No JFB commentary on these verses. 

Verse 12
And his brethren went to feed their father's flock in Shechem.

His brethren went to feed their father's flock in Shechem. The vale of Shechem was, from the earliest mention of Canaan, blest with extraordinary abundance of water. Therefore, the sons of Jacob went from Hebron to this place, though it must have cost them almost 20 more hours of traveling - i:e., at the shepherd's rate-a little more than 50 miles. But the field was Jacob's property; and the herbage there is so rich and nutritious, that they thought it well worth the pains of so long a journey, to the neglect of the grazing district of Hebron (Van de Velde). 

Verse 13
And Israel said unto Joseph, Do not thy brethren feed the flock in Shechem? come, and I will send thee unto them. And he said to him, Here am I.

Israel said ... Do not thy brethren ... Anxious to learn how his sons were doing, Jacob despatched Joseph to their distant encampment; and the youth, accepting the mission with alacrity, left the vale of Hebron (Genesis 35:27), sought them at Shechem, heard of them from a man in "the field" - the wide and richly-cultivated plain of Esdraelon-and found that they had left the neighbourhood of Shechem for Dothan, probably being compelled to leave the place by the detestation in which their name was held. 

Verses 14-16
And he said to him, Go, I pray thee, see whether it be well with thy brethren, and well with the flocks; and bring me word again. So he sent him out of the vale of Hebron, and he came to Shechem.

No JFB commentary on these verses. 

Verse 17
And the man said, They are departed hence; for I heard them say, Let us go to Dothan. And Joseph went after his brethren, and found them in Dothan.

Found them in Dothan - Hebrew, Dothaim, or 'two wells,' recently discovered in the modern 'Dotan,' situated a few hours' distance from Shechem, in the mountain passes of Manasseh. 

Verses 18-22
And when they saw him afar off, even before he came near unto them, they conspired against him to slay him.

When they saw him afar off. On the level grass-field, where they were watching their cattle, they could perceive him approaching in the distance from the side of Shechem, or rather Samaria.

Behold, this dreamer cometh - literally, 'master of dreams;' a bitterly ironical sneer. Dreams being considered suggestions from above, to make false pretensions to having received one, was detested as a species of blasphemy; and in this light Joseph was regarded by his brethren, an artful pretender. They already began to form a plot for his assassination, from which he was rescued only by the address of Reuben, who suggested that he should rather be cast into one of the wells [ haborowt (Hebrew #953), the cisterns or reservoirs for collecting water in the rainy season, with narrow mouth and wide below (cf. Jeremiah 37:16; Zechariah 9:11)] which are, and probably were, completely dried up in summer. 

Verse 23
And it came to pass, when Joseph was come unto his brethren, that they stript Joseph out of his coat, his coat of many colours that was on him;

They stripped ... coat of ... colours. Imagine him advancing in all the unsuspecting openness of brotherly affection. How astonished and terrified must he have been at the cold reception, the ferocious aspect, the rough usage of his unnatural assailants. A vivid picture of his state of agony and despair was afterward drawn by themselves (cf. Genesis 42:21). 

Verse 24
And they took him, and cast him into a pit: and the pit was empty, there was no water in it. No JFB commentary on this verse. 

Verse 25
And they sat down to eat bread: and they lifted up their eyes and looked, and, behold, a company of Ishmeelites came from Gilead with their camels bearing spicery and balm and myrrh, going to carry it down to Egypt.

They sat down to eat bread. What a view does this exhibit of those hardened profligates! Their common share in this conspiracy is not the only dismal feature in the story. The rapidity, the almost instantaneous manner in which the proposal was followed by their joint resolution, and the cool indifference, or rather the fiendish satisfaction, with which they sat down to regale themselves, is astonishing; it is impossible that mere envy at his dreams, his gaudy dress, or the doting partiality of their common father, could have goaded them on to such a pitch of frenzied resentment, or confirmed them in such 'consummate wickedness. Their hatred to Joseph must have had a far deeper seat-must have been produced by dislike to his piety and other excellencies, which made his character and conduct a constant censure upon theirs, and on account of which they found that they could never be at ease until they had rid themselves of his hated presence. This was the true solution of the mystery, just as it was in the case of Cain (1 John 3:12).

They lifted up their eyes ... and behold ... Ishmaelites. They are called Midianites (Genesis 37:28); and [ ha-Midyaaniym (Hebrew #4084)], the Medanites (Genesis 37:36), being a traveling caravan composed of a mixed association of Arabians. Medan and Midian, sons of Keturah (Genesis 25:2), became heads of tribes, whose settlement was on the east of the Dead Sea.

The Medanites lay south of 'their brethren, extending along the eastern boundary of Edom toward Sinai. Those tribes of Northern Arabia had already addicted themselves to commerce, and long did they enjoy a monopoly, the carrying trade being entirely in their hands, because the Egyptians themselves did not engage in foreign commerce. Being in the time of Jacob small tribes, they united for the purposes of trade, and thus the Midianites, the Medanites, and a party of Ishmaelites, who inhabited the same country, were all concerned in the transaction which involved the sale of Joseph. Either the name of the one people or the other might be used in describing this traveling caravan, as they were all in co-partnery (cf. Judges 8:22; Judges 8:24; Judges 8:26).

Their approach could easily be seen; because as their road, after crossing the ford from the transjordanic district, led along the south side of the mountains of Gilboa, a party seated on the plain of Dothan could trace them and their string of camels in the distance, as they proceeded through the broad and gently-sloping valley that intervenes.

Trading in the produce of Arabia and India, they were, in the regular course of traffic, on their way to Egypt; and the chief articles of commerce in which trading caravans dealt were [ n

Verses 26-28
And Judah said unto his brethren, What profit is it if we slay our brother, and conceal his blood?

Judah said ... What profit? The sight of these traveling merchants gave a sudden turn to the views of the conspirators; because having no wish to commit a greater degree of crime than was necessary for the accomplishment of their end, they readily approved of Judah's suggestion to dispose of their obnoxious brother as a slave. The proposal, of course, was founded on their knowledge that the Arabian merchants trafficked in slaves; and there is the clearest evidence furnished by the monuments of Egypt that the traders, who were in the habit of bringing slaves from the countries through which they passed, found a ready market in the cities of the Nile. Slavery, as Wilkinson informs us, was tolerated in Egypt, and traders brought them to the market. White and black slaves, purchased with money, were, in addition to war-captives, employed by the upper classes of the Egyptians both in domestic and field labours.

They lifted up Joseph and sold him. Acting impulsively on Judah's advice, they had their poor victim ready by the time the merchants reached them; and money being no part of their object, they sold him for "twenty pieces of silver." The money was probably in rings or pieces (shekels); and silver is always mentioned in the records of that early age before gold, on account of its rarity [Hence, the Septuagint wrongly has: eikosi chrusoon]. The whole sum, if in shekel weight, did not exceed 3 British pounds. The merchants paid twenty pieces of silver; and the price of a slave in Egypt being thirty pieces of silver (Josephus, 'Antiquities,' b. 12:, ch. 11, sec. 3: cf. Exodus 21:32), the profit of ten pieces would be made by the traders.

They brought Joseph into Egypt. There were two routes to Egypt-the one was overland by Hebron, where Jacob dwelt, and by taking which the fate of his hapless son would likely have reached the paternal ears; the other was directly westward, across the country from Dothan to the maritime coast; and by this-the safest and most expeditious way, down the Shephela, or great Philistine plain-the merchants carried Joseph to Egypt. Thus, did an overruling Providence lead this murderous conclave of brothers, as well as the slave-merchants, both following their own courses, to be parties in an act by which He was to work out, in a marvelous manner, the great purposes of His wisdom and goodness toward His ancient Church and people. 

Verse 29-30
And Reuben returned unto the pit; and, behold, Joseph was not in the pit; and he rent his clothes.

Reuben returned unto the pit. He seems to have designedly taken a circuitous route, with a view of secretly rescuing the poor lad from a lingering death by starvation. By the law of the go'el, the oldest was constituted protector of his younger brother; hence, finding that Joseph was not in the pit, he rent his clothes, and uttered that wail which, in Hebrew, is so touching from its sounds: "The child is not, and I, whither shall I go." His excessive grief arose from a sense of his personal responsibility. His intentions were excellent, and his feelings no doubt painfully lacerated, when he discovered what had been done in his absence. But the thing was of God, who had designed that Joseph's deliverance should be accomplished by other means than his. 

Verses 31-35
And they took Joseph's coat, and killed a kid of the goats, and dipped the coat in the blood;

They took Joseph's coat. The commission of one sin necessarily leads to another to conceal it; and the scheme of deception which the sons of Jacob planned and practiced on their aged father was a necessary consequence of the atrocious crime they had perpetrated. What a wonder that their cruel sneer, "thy son's coat," and their forced efforts to comfort him, did not awaken suspicion! But extreme grief, like every other passion, is blind; and Jacob, great as his affliction was, did allow himself to indulge his sorrow more than became one who believed in the government of a supreme and all-wise Disposer.

Verse 34. Jacob rent his clothes ... sackcloth - the common signs of Oriental mourning. A tear is made in the skirt more or less lengthwise, according to the afficted feelings of the mourner, and a coarse rough piece of black sackcloth or camel's hair cloth is wound round the waist.

Verse 35. All his sons ... rose up to comfort him. What a bitter, heartless mockery, when the very authors of the grief professed to be comforters.

He said ... I will go down into the grave , [ Sh

Verse 36
And the Midianites sold him into Egypt unto Potiphar, an officer of Pharaoh's, and captain of the guard.

Sold him ... unto Potiphar , [Septuagint, Petefree] - i:e. belonging to the sun.

An officer , [ c

38 Chapter 38 

Verse 1
And it came to pass at that time, that Judah went down from his brethren, and turned in to a certain Adullamite, whose name was Hirah.

At that time. This form of speech, which is of frequent occurrence in Scripture, is used not to mark an exact date, nor to give any note of time, but only to indicate in a loose and general way a connection with the period in which the events in the course of being narrated took place. [In fact, baa`eet (Hebrew #6256) hahiy' (Hebrew #1931) is not to be interpreted in a literal sense, but taken as describing an approximate chronology.] Thus, in one instance (Deuteronomy 10:8), it is prefixed to the narrative of an occurrence which transpired over 38 years (Numbers 3:6) before the transactions with which the historian has associated it; and the analogous phrase, "in those days," is used by the evangelists in the same indefinite manner, sometimes to introduce the relation of a fact, between which and the stream of the current history a long series of other events intervened (Matthew 11:25; Matthew 12:1). 

In like manner, the words "at that time," which stand at the beginning of this chapter, are not meant to fix an exact date for Judah's marriage, and the unhappy incidents which occurred in his family, but to show that they belonged to the memorable period of Joseph's captivity. The episode occupies a proper place; because it belongs to the Tholedoth of Jacob; and of all the matrimonial connections formed by his numerous sons, and their family registers, this alone has been put on record, from its indispensable importance in relating the origin of the three great branches of the royal tribe in Israel, and consequently in tracing the genealogical line of the Messiah. It is parenthetically inserted here, before the historian takes up the continuous thread of Joseph's life and experience in Egypt.

Judah went down from his brethren - i:e., from the mountain-pastures of Hebron, whither the brothers had returned (Gen. ), to Adullam, a city in the lowlands of Judah (Joshua 15:35; Micah 1:15). But its site is unknown.

And turned in to a certain Adullamite , [ wayeeT (Hebrew #5186) `ad (Hebrew #5704) 'iysh (Hebrew #376)] - and pitched his tent near to a man of Adullam. 

Verse 2
And Judah saw there a daughter of a certain Canaanite, whose name was Shuah; and he took her, and went in unto her.

And Judah saw there a daughter of a certain Canaanite. Like Esau, this son of Jacob, casting off the restraints of religion, married into a Canaanite family; and it is not surprising that the family which sprang from such an unsuitable connection should be infamous for bold and unblushing wickedness.

The date of Judah's marriage has been a subject of much discussion. Augustine, and many writers since, have maintained that it took place previous to Joseph's captivity. But that could not be; because since Joseph was six years of age at his father's return from Mesopotamia (see the note at Genesis 33:14), and seventeen when he was sold as a slave, Judah, who was only two, or at most three years older, could not have had such a family experience, and returned from Adullam, to re-join his brothers at Shechem, within the brief space of eleven years. But assuming his settlement in Adullam and subsequent marriage to have taken place shortly after Joseph's removal to Egypt, his eldest son might have been born a couple of years, his second the following year, so that, as the custom in the East is for young men to marry at an early age-namely, from 15 to 17 years of age-there would have been time for all the incidents recorded in this chapter to transpire before the emigration to Egypt, which was 23 years after Joseph's abduction. 

Verse 3-4
And she conceived, and bare a son; and he called his name Er.

No JFB commentary on these verses. 

Verse 5
And she yet again conceived, and bare a son; and called his name Shelah: and he was at Chezib, when she bare him.

He was at Chezib when she bare him. Er and Onan having died without offspring, no further notice is taken of them. But Shelah lived to have a family, and therefore his birthplace is recorded as at Chezib, or Achzib, in the southern lowlands of Judah (Joshua 15:44; Micah 1:14). 

Verse 6
And Judah took a wife for Er his firstborn, whose name was Tamar. Judah took a wife for Er (waking, watchful) ... whose name was Tamar - i:e., palm tree, meaning probably that she was tall and erect. Er shortened his days by his flagitious practices, being in all likelihood addicted to the abominable vices of Canaan. 

Verse 7
And Er, Judah's firstborn, was wicked in the sight of the LORD and the LORD slew him.

No JFB commentary on this verse. 

Verse 8
And Judah said unto Onan, Go in unto thy brother's wife, and marry her, and raise up seed to thy brother.

Marry her, and raise up seed to thy brother. The first instance of a custom which was afterward incorporated among the laws of Moses, that when a hushand died leaving a widow, his brother next of age was to marry her, and the issue, if any, was to be served heir to the deceased (cf. Deuteronomy 25:5). The time and circumstances in which this practice originated are not known. It seems to have been early introduced, and arose out of the great importance attached to the primogeniture. 

Verse 9-10
And Onan knew that the seed should not be his; and it came to pass, when he went in unto his brother's wife, that he spilled it on the ground, lest that he should give seed to his brother.

No JFB commentary on these verses. 

Verse 11
Then said Judah to Tamar his daughter in law, Remain a widow at thy father's house, till Shelah my son be grown: for he said, Lest peradventure he die also, as his brethren did. And Tamar went and dwelt in her father's house.

For he said, Lest peradventure he die also. Shelah, his third son being yet a mere boy, Judah recommended Tamar to seclude herself as a widow for a time, until that youth should have attained a marriageable age, when, as the next representative of his oldest brother, he would espouse her. But this counsel was a mere pretext to gain time. Judah was not sincere in his intentions to fulfill the promise; for, entertaining some suspicion, or cherishing a superstitious notion that marriage with Tamar was an ill-omened connection, he was secretly desirous of preventing Shelah from marrying her, and thereby saving that son from the dreaded fate of his two brothers.

But it was Judah's duty, if he did not contemplate marrying her to his son to release her from her obligation to wait for Shelah, by giving her in marriage to some other person. Judah's wife having died, the intervention of the usual mourning season of course excluded thoughts of a new family connection for a time. But that period had terminated, and the mention of it seems expressly designed to show that Judah was in circumstances to perform a father-in-law's duty to Tamar, and yet had neglected to do it. 

Verse 12
And in process of time the daughter of Shuah Judah's wife died; and Judah was comforted, and went up unto his sheepshearers to Timnath, he and his friend Hirah the Adullamite.

In process of time , [ wayirbuw (Hebrew #7235) hayaamiym (Hebrew #3117)] - and the days were multiplied; i:e., after a long time had elapsed, and Tamar felt the sickness of hope deferred.

Judah ... went up unto his sheep-shearers. This season, which occurs in Palestine toward the end of March, was spent in more than usual hilarity, and the wealthier masters invited their friends, as well as treated their servants, to sumptuous entertainments. Accordingly, it is said, Judah was accompanied by his friend Hirah.

Timnath. This place was situated in the mountain district of Judah; and it should be carefully distinguished from two other places of the same name elsewhere (Robinson's 'Biblical Researches,' 2:, p. 343).

Hirah - friend [ ree`eehuw (Hebrew #7453); but the Septuagint has ho poimeen autou, his shepherd, as if their Hebrew text were ro`eh (Hebrew #7462)]. 

Verse 13-14
And it was told Tamar, saying, Behold thy father in law goeth up to Timnath to shear his sheep. Tamar ... covered her with a veil , [Septuagint, to theristron] - the summer garment, a veil or covering, of probably a light colour, to attract notice, and at the same time to conceal her features from the notice of Judah.

And sat in an open place , [ b

Verse 15
When Judah saw her, he thought her to be an harlot; because she had covered her face.

When Judah saw her, he thought her to be an harlot. Such a character as that which Tamar impersonated was to be found only in women without the gate of a well-ordered town (Revelation 22:15).

Because she had covered her face. His impression was founded not on the special form or style of the veil as betokening a prostitute [for tsa`iyp is applied to the veil of Rebekah (Genesis 24:65)], but to the concealment of her features, and the place where she lingered. The Septuagint adds the following clause, kai ouk epegnoo auteen, and he did not recognize her. But this reading has no authority. 

Verse 16
And he turned unto her by the way, and said, Go to, I pray thee, let me come in unto thee; (for he knew not that she was his daughter in law.) And she said, What wilt thou give me, that thou mayest come in unto me?

No JFB commentary on this verse. 

Verse 17
And he said, I will send thee a kid from the flock. And she said, Wilt thou give me a pledge, till thou send it?

I will send thee a kid from the flock. A kid-a roasted kid-was considered a very great delicacy in the East. And this fact may show in what light we are to regard the recompense offered to Tamar (cf. Judges 15:1; Luke 15:29). Tuch considers that it was given because the kid was sacred to Ashtoreth (the Canaanite Venus). 

Verse 18
And he said, What pledge shall I give thee? And she said, Thy signet, and thy bracelets, and thy staff that is in thine hand. And he gave it her, and came in unto her, and she conceived by him.

Thy signet ... , [ chotaamkaa (Hebrew #2368)] - a seal or signet bearing some legend, the name of the owner and his father, or some religious sentiment (cf. 2 Timothy 2:19). The Hebrews, like the modern Persians and Arabians, commonly wore their signet-ring suspended from the neck (cf. Song of Solomon 8:6).

And thy bracelets. Bracelets, including armlets, were worn by men as well as women among the Hebrews. But the Hebrew word [ paatiyl (Hebrew #6616)] here rendered "bracelets," signifies the twisted cord or ribbon by which the signet-ring was suspended. Since the signet alone was probably more than an equivalent for the kid, it is not easy to conjecture why the other things were given in addition, except by supposing the perforated seal was attached by a string or chain to the staff. 'Everyone carries a seal, generally about an inch long, and about one-third of their length in diameter, consisting of various materials: a composition in which black manganese is the principal ingredient, or of amethyst, rock-crystal, cornelian, agate, chalcedony, onyx, jasper, pyrites, etc. They are generally hollow, either for the purpose of being worn strung upon a cord, or of admitting a metal axis. The walking-sticks are carved at the top into the form of an apple, a rose, a lily, an eagle, or something similar. In the ancient sculptures persons of dignity are always represented with staves' (Rawlinson's 'Herodotus,' b. 1:, ch. 195).

Judah and the other members of Jacob's family would import the practice of carrying a signet and a staff with them into Canaan, and they would have them constantly with them, as Herodotus testifies the Babylonians had; and a modern Oriental always has his seal with him. 'Since a writer's signature is of no value, except in particular cases, in the East, and as all documents, to be valid, must be sealed with seals bearing the names of the parties to them, the engraved signet is of great importance' (Layard's 'Nineveh and Babylon,' p. 608, note).

Landseer ('Sabaean Researches') says, 'the signet was generally attached to the walking-staffs of persons of authority and rank, in ancient times, among the people of Mesopotamia and Assyria. 

Verse 19
And she arose, and went away, and laid by her vail from her, and put on the garments of her widowhood. And she arose, and went away. Some pious writers have alleged, in extenuation of Tamar's shameful conduct, that, though a Canaanite, she had become connected with the chosen race, and had imbibed the eager desire of Hebrew women to have offspring, in the hope of being the ancestress of the promised Messiah. But there is not a particle of evidence to support such an hypothesis. It is more probable that she was unhappy, as Oriental wives have in all ages been, under the reproach of being childless; and that, knowing her father-in-law was the cause of her lying under that reproach, she planned an artful scheme of revenge, from executing which, though it involved the crime of incest, her Canaanite education made her in no degree averse. 

Verse 20
And Judah sent the kid by the hand of his friend the Adullamite, to receive his pledge from the woman's hand: but he found her not.

No JFB commentary on this verse. 

Verse 21
Then he asked the men of that place, saying, Where is the harlot, that was openly by the way side? And they said, There was no harlot in this place.

Where is the harlot? , [ haq

Verse 22
And he returned to Judah, and said, I cannot find her; and also the men of the place said, that there was no harlot in this place.

No JFB commentary on this verse. 

Verse 23
And Judah said, Let her take it to her, lest we be shamed: behold, I sent this kid, and thou hast not found her.

Judah said, Let her take it to her - i:e., Let her keep the pledges to herself, and thus the matter will be hushed up. 

Verse 24
And it came to pass about three months after, that it was told Judah, saying, Tamar thy daughter in law hath played the harlot; and also, behold, she is with child by whoredom. And Judah said, Bring her forth, and let her be burnt.

Bring her forth, and let her be burnt. In patriarchal times fathers seem to have possessed the power of life and death over the members of their families. Tamar, being regarded as a wife, through her betrothal to Shelah, was an adulteress, and the crime of adultery was anciently punished in many places by burning (Leviticus 21:9; Judges 15:6; Jeremiah 29:22). 

Verse 25
When she was brought forth, she sent to her father in law, saying, By the man, whose these are, am I with child: and she said, Discern, I pray thee, whose are these, the signet, and bracelets, and staff.

No JFB commentary on this verse. 

Verse 26
And Judah acknowledged them, and said, She hath been more righteous than I because that I gave her not to Shelah my son. And he knew her again no more. She hath been more righteous than I - i:e., Tamar's cause is more just than mine; or her conduct is more justifiable than my own in depriving her of the husband to whom she had a legitimate claim. 

Verse 27
And it came to pass in the time of her travail, that, behold, twins were in her womb.

No JFB commentary on this verse. 

Verse 28
And it came to pass, when she travailed, that the one put out his hand: and the midwife took and bound upon his hand a scarlet thread, saying, This came out first.

The one put out his hand , [ wayiten (Hebrew #5414) yaad (Hebrew #3027)] - there appeared a hand (the verb being used impersonally), 'a circumstance which occasionally happens when the children lie in an abnormal position, and always impedes the delivery, and which was regarded in this instance as so significant, that the names of the children were founded upon the fact' (Delitzsch; see further Geddes' 'Critical Remarks').

The midwife ... bound upon his hand a scarlet thread - to mark the first-born of the twins, to whom the rights and honours of primogeniture would belong. 

Verse 29
And it came to pass, as he drew back his hand, that, behold, his brother came out: and she said, How hast thou broken forth? this breach be upon thee: therefore his name was called Pharez.

How hast thou broken forth? (this) breach (be) upon thee. The demonstrative pronoun, which our translators have inserted before "breach," has no equivalent in the original: the word is without the definite article. There is an ambiguity in the exclamation of the midwife, whose words have been variously interpreted. Rosenmuller, Maurer, and others, render the second clause, 'on thee the blame of this breach lies.' Knobel considers it an imprecation-`a breach be upon thee.' But the historian does not hint at the existence of such a feeling, and simply relates the incident of the birth as a remarkable ocurrence. Delitzsch unites the two clauses by translating, 'How hast thou broken through a rent (forced a passage) for thyself?' and the Septuagint has: Ti diekopee dia se phragmos, 'How has the fence been broken through by you?' 'as if,' says Calvin ('Comment. in Genesin'), 'the body of the brother who had appeared first lay like an opposing wall in his way, which he burst through.'

Therefore his name was called Pharez , [ Paarets (Hebrew #6556)] - a breach, a rip [Septuagint, Fares].

Zarah , [ Zaarach (Hebrew #2226)] - a rising [Septuagint, Sara].

The right of primogeniture seems to have been conferred on Pharez, as his name always precedes that of his brother in the genealogical lists. This chapter contains details which probably would never have obtained a place in the inspired record had it not been to exhibit the full links of the chain that connects the genealogy of the Saviour with Abraham; and in the disreputable character of the ancestry who figure in this passage, we have a remarkable proof that 'He made Himself of no reputation.' 

39 Chapter 39 

Verse 1
And Joseph was brought down to Egypt; and Potiphar, an officer of Pharaoh, captain of the guard, an Egyptian, bought him of the hands of the Ishmeelites, which had brought him down thither.

Potiphar ... captain of the guard. This name, Potiphar, signifies one 'devoted to the sun,' the local deity of On or Heliopolis-a circumstance which fixes the place of his residence in the Delta, the district of Egypt bordering on Canaan.

Officer - literally, prince of Pharaoh; i:e., in the service of the government.

Captain of the guard. The import of the original term has been variously interpreted; some considering it means 'chief cook,' others, 'chief respecter of plantations;' but that which seems best founded is 'chief of the executioners,' 'head of the police,' the same as the captain of the watch, the zabut of modern Egypt (Wilkinson). See the note at Genesis 37:36.

Bought him ... of the Ishmaelites. The Ishmaelites and Midianites, both descendants of Abraham, lived in the same country, and had so close and constant relationship that, as merchants, they were indifferently known by the one name or the other (see the note at Genesis 37:25; Genesis 37:28; Genesis 37:36). The age appearance, and intelligence of the Hebrew slave would soon make him picked up in the market. But the unseen, unfelt influence of the great Disposer drew the attention of Potiphar toward him, in order that in the house of one so closely connected with the court he might receive that previous training which was necessary for the high office he was destined to fill, and in the school of adversity learn the lessons of practical wisdom that were to be of greatest utility and importance in his future career. Thus it is, that when God has any important work to be done, He always prepares fitting agents to accomplish it. 

Verse 2
And the LORD was with Joseph, and he was a prosperous man; and he was in the house of his master the Egyptian.

He was in the house of his master. Those slaves who had been war-captives were generally sent to labour in the field, and subjected to hard treatment under the 'stick' of taskmasters. But those who were bought with money were employed in domestic purposes, were kindly treated, and enjoyed as much liberty as the same class does in modern Egypt. 

Verse 3
And his master saw that the LORD was with him, and that the LORD made all that he did to prosper in his hand.

His master saw that the Lord was with him. Though changed in condition, Joseph was not changed in spirit; though stripped of the gaudy coat that had adorned his person, he had not lost the moral graces that distinguished his character; though separated from his father on earth, he still lived in communion with his Father in heaven; though, in the house of an idolater, he continued a worshipper of the true God. 

Verse 4
And Joseph found grace in his sight, and he served him: and he made him overseer over his house, and all that he had he put into his hand.

No JFB commentary on this verse. 

Verse 5
And it came to pass from the time that he had made him overseer in his house, and over all that he had, that the LORD blessed the Egyptian's house for Joseph's sake; and the blessing of the LORD was upon all that he had in the house, and in the field.

The Lord blessed the Egyptian's house ... It might be-it probably was-that a special a miraculous blessing The Lord blessed the Egyptian's house ... It might be-it probably was-that a special, a miraculous blessing was poured out on a youth who so faithfully and zealously served God amid all the disadvantages of his place. But it may be useful to remark that such a blessing usually follows in the ordinary course of things; and the most worldly, unprincipled masters always admire and respect religion in a servant when they see that profession supported by conscientious principle and a consistent life.

Made him overseer in his house. We do not know in what capacity Joseph entered into the service of Potiphar; but the observant eye of his master soon discovered his superior qualities, and made him his chief, his confidential servant. The advancement of domestic slaves is not uncommon, and it is considered a great disgrace not to raise one who has been a year or two in the family. This is a special and characteristic feature of Egyptian life. Among the sculptured scenes which represent the internal economy of a grandee's house in ancient Egypt, conspicuous is the figure of the steward or overseer of the slaves. There was a steward for overlooking the work in the house, and another for superintending the labour of the fields (Wilkinson's 'Ancient Egypt,' 2:, p. 403, 404). But this extraordinary advancement of Joseph was the doing of the Lord, though on the part of Potiphar it was the consequence of observing the astonishing prosperity that attended him in all that he did. 

Verse 6
And he left all that he had in Joseph's hand; and he knew not ought he had, save the bread which he did eat. And Joseph was a goodly person, and well favoured.

No JFB commentary on this verse. 

Verse 7
And it came to pass after these things, that his master's wife cast her eyes upon Joseph; and she said, Lie with me.

His master's wife cast her eyes upon Joseph. Egyptian women were not kept in the same secluded manner as females are in most Oriental countries now. They were treated in a manner more worthy of a civilized people-in fact, enjoyed as much freedom both at home and abroad as ladies do in Britain. Hence, Potiphar's wife had constant opportunity of meeting Joseph. But the ancient women of Egypt were very loose in their morals. Intrigues and intemperance were vices very prevalent among the sex, as the monuments too plainly attest.

Wilkinson, 'Herodotus,' b. 2:, ch. 3; 'Cambridge Essays,' 1858, pp. 234, 235, give instances of the general dissoluteness of the women, and their unfaithfulness to the nuptial bond. Potiphar's wife was probably not worse than many of the same rank; and her infamous advances made to Joseph arose from her superiority of station. She verified the quaint though striking solecism of the poet:

`A shameless woman is the worst of men.' 

Verse 8
But he refused, and said unto his master's wife, Behold, my master wotteth not what is with me in the house, and he hath committed all that he hath to my hand;

No JFB commentary on this verse. 

Verse 9
There is none greater in this house than I neither hath he kept back any thing from me but thee, because thou art his wife: how then can I do this great wickedness, and sin against God?

How then can I do this great wickedness? This remonstrance, when all inferior arguments had failed, embodied the true principles of moral purity-a principle always sufficient where it exists, and alone sufficient. 

Verses 10-13
And it came to pass, as she spake to Joseph day by day, that he hearkened not unto her, to lie by her, or to be with her.

No JFB commentary on these verses. 

Verse 14
That she called unto the men of her house, and spake unto them, saying, See, he hath brought in an Hebrew unto us to mock us; he came in unto me to lie with me, and I cried with a loud voice:

That she called unto the men. Disappointed and affronted, she vowed revenge, and accused Joseph, first to the servants of the house, and on his return to her lord.

An Hebrew ... to mock us - an affected and blind aspersion of her husband for keeping in his house an Hebrew, the very abomination of Egyptians. 

Verses 15-19
And it came to pass, when he heard that I lifted up my voice and cried, that he left his garment with me, and fled, and got him out.

No JFB commentary on these verses. 

Verse 20
And Joseph's master took him, and put him into the prison, a place where the king's prisoners were bound: and he was there in the prison.

Joseph's master took him, and put him into the prison , [ b

Verses 21-23
But the LORD was with Joseph, and shewed him mercy, and gave him favour in the sight of the keeper of the prison.

The Lord ... gave him favour ... It is highly probable, from the situation of this prison (Genesis 40:3), that "the keeper" might have been previously acquainted with Joseph, and have had access to know his innocence of the crime laid to his charge, and with all the high integrity of his character. Delitzsch, in attempting to account for the lightness of the punishment, considering the severity of the Egyptian law as to adultery, which was punished with one thousand blows, and rape on a free woman with a greater number says, 'It is possible that Potiphar was not fully convinced of his wife's chastity, and therefore did not place unlimited credence in what she said.' That may partly account for his showing so much kindness and confidence to his prisoner. But there was a higher influence at work; because "the Lord was with Joseph, and that which he did, the Lord made it to prosper." 

40 Chapter 40 

Verse 1
And it came to pass after these things, that the butler of the king of Egypt and his baker had offended their lord the king of Egypt.

The butler - not only the cup-bearer, but overseer of the royal vineyards, as well as the cellars, having, probably, some hundreds of people under him. It was an office similar to that which was held by Nehemiah in the Persian court (Nehemiah 2:1); and the holder of it in Assyria was called Rab-shakeh.

In some isolated passages of Herodotus and Plutarch, it is asserted that the vine was not cultivated in ancient Egypt. But these historians were misinformed, as the sculptured monuments, many of which are as old as the time of Joseph, afford indisputable evidence of the culture of the vine at an early period in that country. Wilkinson (vol. 2:, p. 143), Champollion (p. 51), Rosellini (vol. 2:, p. 365), have severally described scenes representing the whole process of winemaking, which leave no room for doubt that the vine was reared in Egypt (cf. Numbers 20:5; Psalms 78:47; Psalms 80:8; Psalms 105:33), and that fermented wine was used in abundance both by men and women.

His baker - or cook, had the superintendence of everything relating to the providing and preparing of meats for the royal table. The Egyptians made much use of baked meats: their cookery consisted principally of made dishes, and their bread was of different quality, and moulded into a variety of forms. Both officers, especially the former, were, in ancient Egypt, always persons of great rank and importance; and from the confidential nature of their employment, as well as their access to the royal presence, they were generally the highest nobles or princes of the blood. 

Verse 2-3
And Pharaoh was wroth against two of his officers, against the chief of the butlers, and against the chief of the bakers.

Pharaoh ... put them in ward ... Whatever was their crime (and it has been supposed, from the nature of their employments, together with Oriental tradition, that it consisted in an attempt to poison the king), they were committed-until their case could be investigated-to the custody of the captain of the guard - i:e., Potiphar, in an outer part of whose house the royal prison was situated. 

Verse 4
And the captain of the guard charged Joseph with them, and he served them: and they continued a season in ward.

The captain of the guard charged Joseph with them - not the keeper, though he was must favourably disposed, but Potiphar himself, who, it would seem, was by this time satisfied of the perfect innocence of the young Hebrew, though, probably, to prevent the exposure of his family, he deemed it prudent to detain him in confinement (see Psalms 37:5). [The Septuagint, however, seems to have read a different Hebrew text here; for, instead of "the captain of the guard," they translate ho archidesmootees; Vulgate, custos carceris, the keeper of the prison.]

They continued a season in ward - literally, days-how long, is uncertain; but as they were called to account on the king's birthday, it has been supposed that their offence had been committed on the preceding anniversary (Calvin). 

Verses 5-8
And they dreamed a dream both of them, each man his dream in one night, each man according to the interpretation of his dream, the butler and the baker of the king of Egypt, which were bound in the prison.

They dreamed a dream. Joseph, influenced by the spirit of true religion, could feel for others (Ecclesiastes 4:1; Romans 12:15; Philippians 2:4). Observing them one day extremely depressed, he inquired the cause of their melancholy; and being informed it was owing to a dream they had respectively dreamed during the previous night, which, as relating to their respective offices, they were convinced contained some deep significance, whether of good or evil they could not tell; and after piously directing them to God (Daniel 2:30; Isaiah 26:10), he volunteered to aid them, through the divine help, in discovering the import of their vision. The influence of Providence must be seen in the remarkable fact of both officers dreaming such dreams in one night. He Providence must be seen in the remarkable fact of both officers dreaming such dreams in one night. He moveth the spirits of men. 

Verse 9
And the chief butler told his dream to Joseph, and said to him, In my dream, behold, a vine was before me;

Behold a vine was before me. In this dream processes of vegetation, as well as a series of human actions, are compressed into a brief space, which would take a long time to bring to completion (cf. Zechariah 4:2; Zechariah 4:12); because while the mental eye of the dreamer was contemplating the vine, it attained the successive stages of budding, blossoming, and producing ripe grapes [ w

Verse 10
And in the vine were three branches: and it was as though it budded, and her blossoms shot forth; and the clusters thereof brought forth ripe grapes:

And the clusters thereof brought forth ripe grapes , [ hibshiyluw (Hebrew #1310) 'ashk

Verse 11
And Pharaoh's cup was in my hand: and I took the grapes, and pressed them into Pharaoh's cup, and I gave the cup into Pharaoh's hand.

And I took the grapes and pressed them into Pharaoh's cup. The visionary scene described seems to represent the king as having been taking exercise abroad, and, on his return, being attended by his butler, who gave him a cooling draught. On all occasions the kings of ancient Egypt were required to practice temperance in the use of wine (Wilkinson); but in this scene it is a prepared beverage he is drinking, probably the sherbet of the present day. Everything was done in the king's presence-the cup was taken up, the juice of the grapes pressed into it, and it was then handed to him-not grasped by the butler, but lightly resting on the tips of the thumb and the fingers. 

Verse 12
And Joseph said unto him, This is the interpretation of it: The three branches are three days:

Joseph said unto him, This is the interpretation. Speaking as an inspired interpreter, he told the butler that within three days he would be restored to all the honours and privileges of his office.

The three branches are three days. In all symbolical propositions the persons of the substantive verb-am, art, is, are-whether expressed or understood, as it is here, are the copulative, showing the relation between the type and the antitype. The three branches signity three days (Matthew 26:26; Luke 8:11). 

Verse 13
Yet within three days shall Pharaoh lift up thine head, and restore thee unto thy place: and thou shalt deliver Pharaoh's cup into his hand, after the former manner when thou wast his butler.

Shall ... lift up thine head , [ yisaa' (Hebrew #5375) ... 'et (Hebrew #854) ro'shekaa (Hebrew #7218)] - will lift up thy head-namely, out of prison, which in the East was frequently under ground. (See the phrase fully expressed, 2 Kings 25:27.) Rosenmuller translates the words, 'Pharaoh shall count (reckon) thee (cf. Exodus 30:12) - namely, among his officers.' The Septuagint has kai mneestheesetai Pharaoo tees archees sou and Pharaoh shall remember (think of) thy office (service). While making that joyful announcement, he earnestly bespoke the officer's influence for his own liberation. 

Verse 14
But think on me when it shall be well with thee, and shew kindness, I pray thee, unto me, and make mention of me unto Pharaoh, and bring me out of this house:

No JFB commentary on this verse. 

Verse 15
For indeed I was stolen away out of the land of the Hebrews: and here also have I done nothing that they should put me into the dungeon.

I was stolen - i:e., carried off by secret violence, and not exiled in consequence of crime.

Out of the land of the Hebrews. The neighbourhood of Hebron might be so called from the long residence, the immense substance, and the powerful influence of the patriarchs among the Canaanite tribes (Genesis 14:13; Genesis 21:23; Genesis 23:6; Genesis 26:14; Genesis 29:14; Genesis 34:1-31; Genesis 39:17). The Hebrews, as an appellative applied to the patriarchal emigrants into Canaan, was, as Gesenius has remarked, the name current in Egypt and among foreign nations.

Into the dungeon , [ babowr (Hebrew #953)] - in the pit, or prison (see the note at Genesis 37:22). Nothing has hitherto met us in the record indicative of Joseph's feelings: but this earnest appeal reveals a sadness and impatient longing for release which not all his piety and faith in God could dispel.

The circumstances mentioned exactly describe this officer's duties, which, notwithstanding numerous assistants, he performed with his own hands. 

Verse 16
When the chief baker saw that the interpretation was good, he said unto Joseph, I also was in my dream, and, behold, I had three white baskets on my head:

I had three white baskets on my head. The meats were carried not in wooden trays, but in wicker-baskets, the materials for the manufacture of which were very abundant in Egypt, especially on the banks of the Nile. Reeds, rushes, the mid-rib of the palm-frond, were used for the purpose, and the basket-work was made in great varieties of form. Many were flat, shallow, and broad, as were those described here, and bread, as well as other articles of food, carried in them (Exodus 29:3; Exodus 29:23; Numbers 6:15).

White baskets , [ caleey (Hebrew #5536) choriy (Hebrew #2751)]. Modern scholars, rejecting the translation given both in the text and in the margin of our English version, render the words, either 'baskets of white bread,' or, as some think the specification of colour to be unnecessary, all bread in the East being white, 'baskets of bread baked in holes.' A common form of oven in houses is a hole, about six inches deep and three or four in diameter, dug in the floor or ground along the sides of which flat stones are placed, to concentrate the heat produced by a fire of brushwood. The embers being cleaned out, the dough is placed in the hollow all night. By this process the baking is slow, and bread of an excellent quality produced. The Septuagint has: tria kana chondritoon, three baskets of spelt loaves.

On my head. This was a common practice of the Egyptians in the time of Herodotus, who says (B. 2:, ch.

35), 'the women carry burdens upon their shoulders, while the men carry them upon their heads.' 

Verse 17
And in the uppermost basket there was of all manner of bakemeats for Pharaoh; and the birds did eat them out of the basket upon my head.

All manner of bake-meats for Pharaoh - literally, all kinds of food, the work of the baker. [So the Septuagint, pantoon toon genoon oon Pharaoo esthiei, ergon sitopoiou.] The meats were carried to table upon the head in three baskets, one piled upon the other, and in the uppermost the bakemeats. And in crossing the open courts, from the kitchen to the dining rooms, the abstraction of the viands by an eagle, ibis, hawk, or other rapacious bird, was a frequent occurrence in the palaces of Egypt, as it is an everyday incident in the hot countries of the East still. The risk from these carnivorous birds was the greater in the cities of Egypt, that, being held sacred, it was unlawful to destroy them; and they swarmed in such numbers as to be a great annoyance to the people. 

Verse 18
And Joseph answered and said, This is the interpretation thereof: The three baskets are three days:

Joseph answered ... This is the interpretation. The purport was that in three days his execution should be ordered. 

Verse 19
Yet within three days shall Pharaoh lift up thy head from off thee, and shall hang thee on a tree; and the birds shall eat thy flesh from off thee.

Shall Pharaoh lift up thy head from off thee , [ yisaa' (Hebrew #5375) ... 'et (Hebrew #854) ro'sh

Verses 20-22
And it came to pass the third day, which was Pharaoh's birthday, that he made a feast unto all his servants: and he lifted up the head of the chief butler and of the chief baker among his servants.

The third day ... Pharaoh's birthday. This was a holiday season, celebrated at court with great magnificence, and honoured by a free pardon to prisoners. Accordingly the issue happened to the butler and baker as Joseph had foretold. Doubtless he felt it painful to communicate such dismal tidings to the baker; but he could not help announcing what God had revealed to him; and it was for the honour of the true God that he should speak plainly. 

Verse 23
Yet did not the chief butler remember Joseph, but forgat him.

Yet did not the chief butler ... This was human nature. How prone are men to forget and neglect in prosperity those who have been their companions in adversity! (Amos 6:6.) But, although reflecting no credit on the butler, it was wisely ordered, in the providence of God, that he should forget Joseph. The divine purposes required that the son of Israel should obtain his deliverance in another way, and by other means. 

41 Chapter 41 

Verse 1
And it came to pass at the end of two full years, that Pharaoh dreamed: and, behold, he stood by the river.

At the end of two full years. It is not certain whether these years are reckoned from the beginning of Joseph's imprisonment, or from the events described in the preceding chapter-most likely the latter. What a long time for Joseph to experience the sickness of hope deferred! But the time of his enlargement was come when he had sufficiently learned the lessons God designed for him; and the plans of Providence were matured.

Pharaoh dreamed. Pharaoh, from an Egyptian word Phre, signifying the 'sun,' was the official title of the kings of that country. The prince who occupied the throne of Egypt was Aphophis, one of the Memphite kings, whose capital was On or Heliopolis, and who is universally acknowledged to have been a patriot king. Between the arrival of Abraham and the appearance of Joseph in that country, somewhat more than two centuries had elapsed, and great political changes had taken place. Kings sleep and dream as well as their subjects; but greater importance was attached to their dreams. (cf. Homer's 'Iliad,' 2:, 80). And this Pharaoh had two dreams in one night so singular and so similar, so distinct and so apparently significant, so coherent and vividly impressed on his memory, that his spirit was troubled. 

Verses 2-7
And, behold, there came up out of the river seven well favoured kine and fatfleshed; and they fed in a meadow.

No JFB commentary on these verses. 

Verse 8
And it came to pass in the morning that his spirit was troubled; and he sent and called for all the magicians of Egypt, and all the wise men thereof: and Pharaoh told them his dream; but there was none that could interpret them unto Pharaoh.

He ... called for all the magicians , [ charTumiym (Hebrew #2748) (Exodus 7:11; Exodus 7:22; Exodus 8:3, etc.), probably from chereT, an iron stylus, whence they were called by Clemens Alexandrinus (6:, 633) hierogrammateis]. The Septuagint has exeegeetas, interpreters or explainers. They were the same as the magi of Babylon (Daniel 1:20; Daniel 11:2). But Havernick ('Historico Critical Introduction to Old Testament') considers it an Egyptian word; and Jablonski derives it from Chertom - i:e., thaumaturgus, a wonder-worker, a juggler.

The wise men , [ ch

Verses 9-13
Then spake the chief butler unto Pharaoh, saying, I do remember my faults this day:

Chief butler ... I do remember my faults. This public acknowledgment of the merits of the young Hebrew would, tardy though it was, have reflected credit on the butler, had it not been obviously made to ingratiate himself with his royal master. It is right to confess our faults against God, and against our fellow-men, when that confession is made in the spirit of godly sorrow and penitence. But this man was not much impressed with a sense of the fault he had committed against Joseph; he never thought of God, to whose goodness he was indebted for the prophetic announcement of his release; and in acknowledging his former fault against the king, he was practicing the courtly art of pleasing his master. Me he restored unto mine office, and him he hanged. A prophet or interpreter of dreams may be said to save and to kill, when he predicts the safety or death of any, as Joseph did of the chief butler and baker. 

Verse 14
Then Pharaoh sent and called Joseph, and they brought him hastily out of the dungeon: and he shaved himself, and changed his raiment, and came in unto Pharaoh.

Then Pharaoh sent and called Joseph ... out of the dungeon , [ habowr (Hebrew #953)] - (see the note at Genesis 40:15). Now that God's set time had come (Psalms 105:19), no human power nor policy could detain Joseph in prison. During his protracted confinement, he might have often been distressed with perplexing doubts; but the mystery of Providence was about to be cleared up, and all his sorrows forgotten in the course of honour and public usefulness in which his services were to be employed.

Shaved himself. The Egyptians were the only Oriental nation that liked a smooth chin. All slaves, and foreigners who were reduced to that condition, were obliged, on their arrival in that country, to conform to the cleanly habits of the natives, by shaving their beards and heads, the latter of which were covered with a close cap. Thus prepared, Joseph was conducted to the palace, where the king seemed to have been anxiously waiting his arrival. 

Verse 15-16
And Pharaoh said unto Joseph, I have dreamed a dream, and there is none that can interpret it: and I have heard say of thee, that thou canst understand a dream to interpret it.

Pharaoh said ... I have dreamed a dream. The king's brief statement of the service required brought out the genuine piety of Joseph. Disclaiming all merit, he ascribed whatever gifts or sagacity he possessed to the Divine Source of all wisdom-declared his own inability to penetrate futurity, but, at the same time, his confident persuasion, that God would reveal what was necessary to be known. The dreams were purely Egyptian-founded on the productions of that country, and the experience of a native. The fertility of Egypt being wholly dependent on the Nile, the scene is laid on the banks of that river; and oxen being in the ancient hieroglyphics symbolical of the earth and of food, animals of that species were introduced in the first dream. 

Verse 17
And Pharaoh said unto Joseph, In my dream, behold, I stood upon the bank of the river: And Pharaoh said unto Joseph, In my dream, behold, I stood upon the bank of the river:

I stood upon the bank of the river , [ ha-Y

Verse 18
And, behold, there came up out of the river seven kine, fatfleshed and well favoured; and they fed in a meadow:

There came up out of the river. Cows, now of the buffalo kind, are seen daily plunging into the Nile; when their huge form is gradually emerging, they seem as if rising "out of the river."
Fed in a meadow , [ baa'aachuw (Hebrew #260); Septuagint, en too achei] - cf. Job 8:11 - Nile grass, the aquatic plants that grow on the marshy banks of that river, particularly the lotus kind; on which cattle were usually fattened. 

Verse 19
And, behold, seven other kine came up after them, poor and very ill favoured and leanfleshed, such as I never saw in all the land of Egypt for badness:

Behold, seven other kine ... poor and ill-favoured. The cow being the emblem of fruitfulness, the different years of plenty and of famine were aptly represented by the different condition of those kine; the plenty, by the cattle feeding on the richest fodder; and the dearth, by the lean and famishing kine, which the pangs of hunger drove to act contrary to their nature. 

Verse 20
And the lean and the ill favoured kine did eat up the first seven fat kine:

No JFB commentary on this verse. 

Verse 21
And when they had eaten them up, it could not be known that they had eaten them; but they were still ill favoured, as at the beginning. So I awoke.

It could not be known that they had eaten them - literally, 'it could not be seen that they had come into their bellies.' 

Verse 22
And I saw in my dream, and, behold, seven ears came up in one stalk, full and good:

And I saw in my dream ... seven ears - that is, of Egyptian wheat (triticum compositum), which, when "full and good," is remarkable in size-a single seed sprouting into seven, ten, or fourteen stalks, and each stalk bearing an ear. Perhaps it might be spelt (see the note at Exodus 9:32). The vision exhibited samples of grain marked by extraordinary characteristics. But the natural tendency of the spelt to branch out into distinct ears creates a presumption in favour of its being the cereal which Pharaoh saw. 

Verse 23
And, behold, seven ears, withered, thin, and blasted with the east wind, sprung up after them:

Blasted by the east wind - destructive everywhere to grain, but particularly so in Egypt, where, sweeping over the sandy deserts of Arabia, it comes in the character of a hot, blighting wind, that quickly withers all vegetation (cf. Ezekiel 19:12; Hosea 13:15). But the east wind may be taken here as used in a loose sense for any burning wind, as the Arabs now call such (Shurkiyeh) the east wind, though it blows in spring from the south, and Robinson ('Biblical Researches,' vol. 1:, p. 305: cf. 287) says that he encountered that wind blowing in a southerly direction not far from Beer-sheba. The Septuagint translates the word in this passage by Notos, the south wind. 

Verse 24
And the thin ears devoured the seven good ears: and I told this unto the magicians; but there was none that could declare it to me.

Devoured the seven rank and full ears. Devoured is a different word from that used, Genesis 41:4, and conveys the idea of destroying, by absorbing to themselves all the nutritious virtue of the soil around them. 

Verse 25
And Joseph said unto Pharaoh, The dream of Pharaoh is one: God hath shewed Pharaoh what he is about to do.

Joseph said ... The dream ... is one. They both pointed to the same event-a remarkable dispensation of seven years of unexampled abundance, to be followed by a similar period of unparalleled dearth. The characteristics of the supernatural were obvious in the number seven; and the repetition of the dream in two different forms was designed to show the absolute certainty and speedy arrival of this public crisis (cf. Job 40:5; Psalms 62:11; also Numbers 5:22).

What he is about to do ... The name God, not Yahweh, is used in speaking to foreigners and pagans. The calm and unpretending, yet confident manner of the interpreter, who, speaking of a dispensation extending over fourteen years, displayed the consciousness of a man gifted with higher prophetic foresight than that of mere natural sagacity, formed a most striking contrast to the bewildered and helpless magi. The interpretation was accompanied by several suggestions of practical wisdom for meeting so great an emergency as was impending. 

Verses 26-32
The seven good kine are seven years; and the seven good ears are seven years: the dream is one.

No JFB commentary on these verses. 

Verse 33
Now therefore let Pharaoh look out a man discreet and wise, and set him over the land of Egypt.

Now therefore let Pharaoh look out a man. The explanation given, when the key to the dreams was supplied, appears to have been satisfactory to the king and his courtiers; and we may suppose that much and anxious conversation would arise, in the course of which Joseph might have been asked whether he had anything further to say. No doubt the providence of God provided the opportunity of his suggesting what was necessary. 

Verse 34
Let Pharaoh do this, and let him appoint officers over the land, and take up the fifth part of the land of Egypt in the seven plenteous years.

Appoint officers over the land - overseers, equivalent to the beys of modern Egypt.

Take up the fifth part of the land - i:e., of the land produce to be purchased or levied as a tax and stored by government, instead, of being sold to foreign grain merchants. 

Verse 35
And let them gather all the food of those good years that come, and lay up corn under the hand of Pharaoh, and let them keep food in the cities.

Under the hand of Pharaoh - i:e., under royal and official direction. 

Verse 36-37
And that food shall be for store to the land against the seven years of famine, which shall be in the land of Egypt; that the land perish not through the famine.

No JFB commentary on these verses. 

Verse 38
And Pharaoh said unto his servants, Can we find such a one as this is, a man in whom the Spirit of God is?

Pharaoh said unto his servants. The kings of ancient Egypt, though autocrats, were assisted in the management of state affairs by the advice of the most distinguished members of the priestly order (cf. Genesis 50:7; Isaiah 19:11; Wilkinson's 'Ancient Egypt,' vol. 2:, p. 23); and accordingly, before admitting Joseph to the new and extraordinary office that was to be created, those ministers were consulted as to the expediency and propriety of the appointment.

Can we find such a one as this is? - literally, Can we find a man like this man?

A man in whom the Spirit of God is. An acknowledgment of the being and power of the true God, though faint and feeble, continued to linger among the higher classes long after idolatry had come to prevail. 

Verse 39-40
And Pharaoh said unto Joseph, Forasmuch as God hath shewed thee all this, there is none so discreet and wise as thou art:

Thou shalt be over my house - i:e. the prefect of the palace, the marshal of the court (1 Kings 4:6; 2 Kings 10:5; 2 Kings 15:5; Isaiah 22:15; Daniel 2:1; Daniel 2:9). But Joseph was elevated to higher honours, and invested with greater powers, than such an officer usually possessed.

According unto thy word shall all my people be ruled - literally, kiss. This refers to the edict granting official power to Joseph, to be issued in the form of a firman, as is common in Oriental countries; and all who should receive that order would kiss it, according to the usual Eastern mode of acknowledging obedience and respect for the sovereign. 

Verse 41
And Pharaoh said unto Joseph, See, I have set thee over all the land of Egypt.

Pharaoh said ... See, I have set thee ... These words were preliminary to investiture with the insignia of office, which were these,-the signet-ring, used for signing public documents, and its impression, was more valid than the sign-manual of the king; the khelaat, or dress of honour (the ring, Esther 3:10, and the mantle from the hands of the sovereign, denoted elevation to the highest offices of state) - a coat of [ sheesh (Hebrew #8337)] byssus, finely-worked linen, or rather, cotton, worn only by the highest personages on being admitted into the sacred order; the gold necklace, a badge of nobility;-the plain or ornamental form of it indicating the degree of rank and dignity, as is seen from the decorated necks of the royal officers depicted on the monuments of Thebes; the privilege of riding in a state carriage, the second chariot; and lastly, 

Verse 42
And Pharaoh took off his ring from his hand, and put it upon Joseph's hand, and arrayed him in vestures of fine linen, and put a gold chain about his neck;

No JFB commentary on this verse. 

Verse 43
And he made him to ride in the second chariot which he had; and they cried before him, Bow the knee: and he made him ruler over all the land of Egypt.

They (heralds) cried ... Bow the knee , [ 'abreek (Hebrew #86). If viewed as a Hebrew word, it might be the infinitive absolute Hiphil from baarak (Hebrew #1288), used here as an imperative, "bow the knee." 'More probably, however,' says Gesenius, 'it is an Egyptian term, changed and inflected by the Hebrew writer, so that, although foreign, it might yet have a Hebrew sound, and be referred to a Hebrew etymology. The true form of the Egyptian word, which lies hid in 'abreek (Hebrew #86), is either Au-rek] - i:e., let everyone bow himself; or, better Aperek - i:e., bow the head. Others consider this word 'abrech' as one of Joseph's titles. The Targum of Onkelos interprets it, 'the father of the king.' Osburn says, 'this was the title under which Joseph was first inaugurated, and that it is written in hieroglyphics on his cenotaph at Sakkarah, signifying royal priest or prince,' and is not to be found among the distinctions of any other princes of Egypt. 

Verse 44
And Pharaoh said unto Joseph, I am Pharaoh, and without thee shall no man lift up his hand or foot in all the land of Egypt.

Pharaoh said unto Joseph, I am Pharaoh - a proverbial form of expressing sovereign power. These ceremonies of investiture were closed in usual form by the king in council solemnly ratifying the appointment. But the expression, "I am Pharaoh, implies that the rulers of Egypt were regarded as in some mysterious way the progeny and vicegerents of the national deity, and they accordingly embodied his name Rƒ, or with the article Ph' Ra, in their official title.

And without thee shall no man lift up his hand or foot in all the land of Egypt - i:e., Joseph was appointed vizier, or prime minister of state. The sudden elevation of a person from a humble and obscure condition to the highest dignity has been frequently exemplified, both in ancient and modern times, in the East. In 1852 the prime minister of Persia was the son of a donkey-driver, who rose by the strength and energy of his character to be the second man in rank, but really the first in power. Nowhere, however, have such promotions been so common as in Egypt; and Joseph's elevation was one instance only of many which the history of that country furnishes.

The Pharaoh who promoted Joseph was one of those rare specimens of an absolute prince who had the discernment to discover merit, as well as the wisdom to patronize it; and had all who are invested with despotic power displayed the same amiable and patriotic spirit, there would have been fewer objections to admit the principle of the 'right divine.' But the special providence of God had determined to make Joseph governor of Egypt; and the way was paved for it by the deep and universal conviction produced in the minds both of the king and his counselors, that a divine spirit animated his mind, and had given him such extraordinary knowledge. 

Verse 45
And Pharaoh called Joseph's name Zaphnath-pa'aneah; and he gave him to wife Asenath the daughter of Potipherah priest of On. And Joseph went out over all the land of Egypt.

Zaphnath-paaneah. The imposition of other names upon persons promoted to high offices, or placed in new circumstances, appears to have been a practice of the Egyptians in common with the Babylonians, derived in both cases from an Assyrian, or, it may be, a patriarchal source. The name given by Pharaoh to Joseph has been variously interpreted, 'a revealer of secrets.' The Septuagint, which may be presumed to have with fidelity transmitted the genuine form of the Egyptian name, has Psonthomfaneech, according to Jablonski ('Opusc.,' 1: p. 207-216) and Rosellini ('Mon. Storici,' 1:, p. 185), which signifies 'the salvation or saviour of the world,' or, according to Jerome, 'the sustainer of the age.' [`This,' says Gesenius, 'in Hebrew letters would be properly expressed by patsnat pa`neeach; but the letters -pats- (of the first word) are transposed, in order to bring it nearer to Hebrew etymology.' Osburn ('Mon. Hist.,' 2:, p. 89), gives an entirely different signification to this compound name.] 'The first half, Tsaphnath, signifies,' according to him, 'near to (one with) Neith, the goddess of wisdom,' the exact echo of Pharaoh's address in conferring it on him (Genesis 41:39, last clause). The other half of the name refers to Joseph's acquittal from the false charge under which he had suffered imprisonment: "Paaneah" - `he who flees from adultery'-a title borne by one of the courtiers of a former Pharaoh ('Mon. Hist.,' 1:, p. 301).

And he gave him to wife Asenath , [Septuagint, Aseneth] - a name derived, according to Jablonski ('Opusc.,'

ii., p. 208), either from Asshe-Neith, 'the worshipper of Neith, or from As-Neit,' 'she belongs to Neith' [the Atheenee of the Greeks, and Minerva of the Romans].

Daughter of Poti-pherah , [Septuagint, Petefree] - a variation of Potiphar. It was an official title (Wilkinson's 'Ancient Egypt,' 4:, p. 301). Pet-ph-re, 'he who worships (offers to the sun.' But Dr. Hincks ('Eng. Rev.,' p.

101) explains it by Phont-Phra, priest of the sun.

Priest , [ koheen (Hebrew #3548)]. The Chaldee Targum translates the word here, and in Psalms 110:4, by a term that denotes prince or chieftain (cf. 2 Samuel 8:18 with 1 Chronicles 18:17; 1 Kings 4:5; 2 Kings 10:11, where it is applied to counselors of the king. No obstacle existed to Joseph's marriage with a lady of this family, because there were no castes in Egypt. The priests formed the highest order of nobility. But there was no absolute separation between them and other classes.

Of On , [ 'Own (Hebrew #204) or 'On (Hebrew #204)]. The Hebrew form of the name is only a transcript of an ancient Coptic word, which, according to Champollion, comes from a root signifying 'to enlighten.' On = light, was the original Mizraimite name of the god worshipped in the temple; hence, called Beth-aon; the Aven of Ezekiel 30:17; Amos 1:5; the Bethshemesh of Jeremiah 43:13 [where, in the Septuagint, it stands Oon]; Arabic, Ain Shems. This place was the center of the worship of Ra or Re, the sun-god, the chief deity in the Egyptian astro-mythological Pantheon. Its hieroglyphic name was Re-ci, house, or abode of the sun (Wilkinson's 'Modern Egypt and Thebes,' vol.1:, p. 293.

The Septuagint in this place translates it Eelioupolis, 'the city of the sun' (cf. Josephus, 'Antiquities,' b. 2:, ch.

vi., sec. 1). 'It was, says Wilkinson in Rawlinson's 'Herodotus,' b. 2:, ch. 4, 8, 'the great seat of learning and the university of Egypt; and that it was one of the oldest cities is proved by the obelisk of Osirtasen-first of the twelfth dynasty. Its site is still marked by its massive, though now crumbling walls, supposed to have been reared by the hands of the Hebrew bondmen (Exodus 1:11, Septuagint). And yet it was comparatively small. 'Heliopolis was the Oxford of ancient Egypt;' or rather, perhaps, the college, gathered round the temple of the Sun, as Christ Church round the old cathedral or shrine of Frideswide' (Stanley, 'Jewish Church,' p. 87). It stood on the eastern bank of the Nile, a little north of Memphis, and is identified with the modern town Keliub, the same as Heliopolis. 'The province in which it stands is also named Keliubie (Kelyubiyah), and answers to the ancient nomos (prefecture) of Heliopolis; bounded by the Nile and its Pelusiac branch on the west and north' (Rennell's 'Geography of Herodotus,' p. 495).

In looking at this profusion of honours heaped suddenly upon Joseph, it cannot be doubted that he would humbly yet thankfully acknowledge the hand of a special Providence in conducting him through all his chequered course to almost royal power; and we who know more than Joseph did, can not only see that his advancement was subservient to the most important purposes relative to the Church of God, but, learn the great lesson that a Providence directs the minutest events of human life. 

Verse 46
And Joseph was thirty years old when he stood before Pharaoh king of Egypt. And Joseph went out from the presence of Pharaoh, and went throughout all the land of Egypt.

Thirty years - seventeen when brought into Egypt, probably three in prison, and thirteen in the service of Potiphar.

Went out ... throughout all the land of Egypt - made an immediate survey, to determine the site and size of the storehouses required for the different quarters of the country, as well as to provide channels for the irrigation of the whole land, and by a proper distribution of the water supply, to use all the appliances of human effort and machinery for taking advantage of the Providence-sent inundation. 

Verse 47
And in the seven plenteous years the earth brought forth by handfuls.

Brought forth by handfuls , [ liqmaatsiym (Hebrew #7062)] - in fistfuls, in sheaves. A singular expression, alluding not only to the luxuriance of the crop, but the practice of the reapers grasping the ears, which alone were cut. 

Verse 48
And he gathered up all the food of the seven years, which were in the land of Egypt, and laid up the food in the cities: the food of the field, which was round about every city, laid he up in the same.

Gathered up all the food. This general expression must be viewed as limited to the proportion of one-fifth of the crop (Genesis 41:34). It gives a striking idea of the exuberant fertility of this land, that, from the superabundance of the seven plenteous years, grain enough was laid up for the subsistence, not only of its home population, but of the neighbouring countries, during the seven years of dearth. 

Verse 49
And Joseph gathered corn as the sand of the sea, very much, until he left numbering; for it was without number.

Joseph gathered corn ... until he left numbering; for it was without number. It appears from the paintings that the Egyptian officers kept an account of the quantity of grain stored in the magazines, because at the side of the windows of one of them there are figures indicating the amount deposited in that storehouse (Rosellini, vol. 2: p. 234; Hengstenberg, 'Egypt and Books of Moses,' pp. 34, 35), 

Verse 50
And unto Joseph were born two sons before the years of famine came, which Asenath the daughter of Potipherah priest of On bare unto him.

Unto Joseph were born two sons. These domestic events, which increased his temporal happiness, develop the piety of his character in the names conferred upon his children. 

Verse 51
And Joseph called the name of the firstborn Manasseh: For God, said he, hath made me forget all my toil, and all my father's house.

Manasseh - one who forgets [from the Piel of naashaah (Hebrew #5382), for nashaniy (Hebrew #5382) to correspond with the proper name, M

Verse 52
And the name of the second called he Ephraim: For God hath caused me to be fruitful in the land of my affliction.

Ephraim , [ 'Epraayim (Hebrew #669)] - i:e., 'double fruitfulness,' referring either to the increase of Joseph's family or to the years of extraordinary plenty, from the verb [ paaraah (Hebrew #6509)], to bear fruit. [Hiphil hip

Verses 53-56
And the seven years of plenteousness, that was in the land of Egypt, were ended.

The seven years of plenteousness ... ended. Over and above the proportion purchased for the government during the years of plenty, the people could still have husbanded much for future use. But improvident as men commonly are in the time of prosperity, they found themselves in want, and must have starved in thousands, had not Joseph anticipated and provided for the protracted calamity. The overflowing of the Nile being nature's substitute for rain in Egypt, has rendered the system of agriculture pursued special; and when the river is low, the irrigation is continued by artificial means.

The Nile begins to rise about the summer solstice, and the overflow commences two months after. Its greatest height is reached about the autumnal equinox, after which it gradually decreases, lasting in all three months. A 'good,' 'great,' or 'high' Nile is the precursor of an abundant season. A low inundation is followed by a deficient crop or a dearth. Too rapid a rise excites apprehension.

Last summer it was fourteen feet higher than the preceding year at the same date, when it had yet forty-five days to rise. The government despatched by rail a great quantity of timber and piles to different point, to be ready to dam the gaps, in case the dykes gave way; and men were employed in raising the banks along the river.

The hopes of the country depend upon the proper economy and distribution of the water. Dearths from a failure of inundation are far from being unfrequent in the history of modern Egypt. One famine is recorded of seven years' duration, A.D. 1064 AD - 1071 AD, when the greatest misery prevailed. From such a frightful state of destitution the heaven-inspired foresight of Joseph preserved his age.

We now know (Burton and Speke's 'Journal') that the source of the Nile is Lake Nyanza, which is fed by streams that issue from the 'Montes Lunae,' and that the rise and fall of that river is owing not, as was supposed to the melting of mountain snows, but to the tropical rains which periodically fall in the lake region. In the time of Joseph there was a disturbance of the overflow.

'The waters of the flood, for seven years together, very far exceeded all that had ever before been known in Egypt; so that an extent of surface was brought under cultivation in the Delta unparalleled at any former or subsequent period. This again was followed by seven years, during which "there was neither earing nor harvest" - expressions which leave us surely to infer that in the course of them the phenomenon never appeared at all. The discharge or bursting of the Lake of Ethiopia may have been the natural cause of the seven years' plenty, and the re-action produced by the entire drainage of the lake, which would leave a vast expanse of mud exposed to the tropical sun the consequent occasion of the seven years' famine. When it is further explained that this hypothesis, as to the condition of the bottom of the lake, is exactly that which the present state of the plain of Darfur clearly indicates to have actually prevailed, a strong case, prima facie, is made out, that the proximate natural cause of the seven years of plenty and famine was the bursting of the Lake of Ethiopia. When we state, in addition, that one of the obscure contemporary and rival kings of Aphophis, the patron of Joseph, registered the rise of the lake in Nubia and Ethiopia up to the very year of its disruption, as it would seem, we find that the plenty and famine were like the rest of the divine dealings in Egypt, actual occurrences, the natural causes of which were foreknown and predisposed' (Osburn's 'Mon. Hist.,' vol. 2:, pp. 135-9). 

Verse 57
And all countries came into Egypt to Joseph for to buy corn; because that the famine was so sore in all lands.

The famine was so sore in all lands - i:e., the lands contiguous to Egypt-Canaan, Syria, and Arabia. As to Canaan and Syria, see the note at Genesis 42:4 and in proof that the seven years' famine was "sore" in Arabia also, see direct allusions made in Himyarite inscriptions, supposed to be of the age of Joseph (Foster's 'Historical Geography of Arabia;' Carey's 'Job.' p. 448).

Remarks: In the still immature state of Egyptian chronology, the most eminent Egyptologers are divided as to the Pharaoh who was the patron of Joseph. Wilkinson, Bunsen, etc., ascribe that honour to Osirtasen or Sesertesen I. of the twelfth dynasty. Others, who deem it incredible that a Hebrew slave would have been so highly promoted by any native princes, who, like the Chinese, were strongly prejudiced against all foreigners, conclude that the reigning Pharaoh was of the race of Hyk-Shos or Shepherd kings, who, successfully invaded Lower Egypt, and long held sovereign authority in the Delta. But they differ as to the royal person who patronized Joseph. Poole considers him to have been Assa or Assis, the fifth king of the fifteenth dynasty of Shepherds. Lepsius fixes on Sethos or Sethosis I., of the nineteenth dynasty; Osburn ('Mon. Hist.'), on Aphophis, of the seventeenth dynasty. With this opinion we are disposed to coincide, as the reign of Aphophis meets all the conditions of this history more fully than any other period. 

42 Chapter 42 

Verse 1
Now when Jacob saw that there was corn in Egypt, Jacob said unto his sons, Why do ye look one upon another?

Now when Jacob saw - learned from common rumour. It is evident from Jacob's language that his own and his sons' families had suffered greatly from the scarcity; and through the increasing severity of the scourge, those men, who had formerly shown both activity and spirit, were sinking into despondency. God would not interpose miraculously when natural means of preservation were within reach. 

Verses 2-4
And he said, Behold, I have heard that there is corn in Egypt: get you down thither, and buy for us from thence; that we may live, and not die.

No JFB commentary on these verses. 

Verse 5
And the sons of Israel came to buy corn among those that came: for the famine was in the land of Canaan.

The famine was in the land of Canaan. The tropical rains which, annually falling, swell the Nile, are those of Palestine also; and their failure would produce the same disastrous effects in Canaan as in Egypt. Numerous caravans of its people, therefore, poured over the sandy desert of Suez, with their beasts of burden for the purchase of grain; and among others, "the sons of Israel" were compelled to undertake a journey from which painful associations made them strongly averse. 

Verse 6
And Joseph was the governor over the land, and he it was that sold to all the people of the land: and Joseph's brethren came, and bowed down themselves before him with their faces to the earth.

Joseph was the governor - in the zenith of his power and influence.

He it was that sold - i:e., directed the sales; because it is impossible that he could give attendance in every place. It is probable, however, that he may have personally superintended the storehouses near the border of Canaan, both because that was the most exposed part of the country, and because he must have anticipated the arrival of some messengers from his father's house.

Bowed down themselves before him. His prophetic dreams were in the course of being fulfilled; and the atrocious barbarity of his brethren had been the means of bringing about the very issue they had planned to prevent (Isaiah 60:14; Revelation 3:9, last clause). 

Verse 7
And Joseph saw his brethren, and he knew them, but made himself strange unto them, and spake roughly unto them; and he said unto them, Whence come ye? And they said, From the land of Canaan to buy food.

No JFB commentary on this verse. 

Verse 8
And Joseph knew his brethren, but they knew not him.

Joseph saw his brethren ... they knew not him. This is not wonderful. They were full-grown men-he was but a lad at parting. They were in their usual garb-he was in his official robes. They never dreamt of him as governor of Egypt, while he had been expecting them. They had but one face-he had ten persons to judge by.

Made himself strange ... spake roughly. It would be an injustice to Joseph's character to suppose that this stern manner was prompted by any vindictive feelings: he never indulged any resentment against others who had injured him. But he spoke in the authoritative tone of the governor, in order to elicit some much-longed-for intelligence respecting the state of his father's family, as well as to bring his brethren, by their own humiliation and distress, to a sense of the evils they had done to him. 

Verses 9-16
And Joseph remembered the dreams which he dreamed of them, and said unto them, Ye are spies; to see the nakedness of the land ye are come.

Ye are spies , [ m

Verses 17-24
And he put them all together into ward three days.

Put them all together into ward three days. Their confinement had been designed to bring them to salutary reflection. And this object was attained; because they looked upon the retributive justice of God as now pursuing them in that foreign land. The drift of their conversation is one of the most striking instances of the power of conscience on record.

And live - literally, you shall live. Their conscience being awakened by the sudden perils in which they were involved, brought to their remembrance their relentless cruelty toward their brother; the recollection of what they had done filled them with remorse, while they saw and confessed the equity of Providence in measuring to them according to the measure they meted to him. Strauss pronounces the alleged affinity between sin and its punishment a 'common, Hebrew notion;' but a conviction of it, from a strong sense of demerit, is deeply seated in the human heart, and the conscience of the trembling sinner tells him, his 'sin has found him out.'

Verse 23. He spake unto them by an interpreter - (cf. Psalms 81:5; Psalms 114:1.)

Verse 24. Took from them Simeon, and bound him. He had probably been the chief instigator-the most violent actor in the outrage upon Joseph; and if so, his selection to be the imprisoned and fettered hostage for their return would, in the present course of their reflections, have a painful significance. 

Verses 25-28
Then Joseph commanded to fill their sacks with corn, and to restore every man's money into his sack, and to give them provision for the way: and thus did he unto them.

Joseph commanded to fill their sacks with corn , [ k

Verse 29
And they came unto Jacob their father unto the land of Canaan, and told him all that befell unto them; saying,

No JFB commentary on this verse. 

Verse 30
The man, who is the lord of the land, spake roughly to us, and took us for spies of the country.

The man who is the lord of the land , [ '

Verses 31-34
And we said unto him, We are true men; we are no spies:

No JFB commentary on these verses. 

Verse 35
And it came to pass as they emptied their sacks, that, behold, every man's bundle of money was in his sack: and when both they and their father saw the bundles of money, they were afraid.

As they emptied their sacks. It appears that they had been silent about the money discovery at the resting-place, as their father might have blamed them for not instantly returning with it. However innocent they knew themselves to be, it was universally felt to be an unhappy circumstance, which might bring them into new and greater perils. 

Verse 36
And Jacob their father said unto them, Me have ye bereaved of my children: Joseph is not, and Simeon is not, and ye will take Benjamin away: all these things are against me.

Me have ye bereaved. This exclamation indicates a painfully excited state of feeling, and it shows how difficult it is for even a good man to yield implicit submission to the course of Providence. The language does not imply that his missing sons had been the victims of foul play from the hands of the rest, but he looks upon Simeon as lost, as well as Joseph; and he insinuates it was by some imprudent statements of theirs that he was exposed to the risk of losing Benjamin also. 

Verse 37
And Reuben spake unto his father, saying, Slay my two sons, if I bring him not to thee: deliver him into my hand, and I will bring him to thee again.

Reuben ... Slay my two sons - (see the note at Genesis 37:22; Genesis 37:30.) This was a thoughtless and unwarrantable condition-one that he never seriously expected his father would accept. It was designed only to give assurance of the greatest care being taken of Benjamin. But unforeseen circumstances might arise to render it impossible for all of them to preserve that young lad (James 4:14); and Jacob was much pained by the prospect. Little did he know that God was dealing with him severely, but in kindness (Hebrews 12:7-8), and that all those things he thought against him were working together for his good. 

43 Chapter 43 

Verse 1
And the famine was sore in the land. No JFB commentary on this verse. 

Verse 2
And it came to pass, when they had eaten up the corn which they had brought out of Egypt, their father said unto them, Go again, buy us a little food.

Father said ... Go again, buy us a little food. This seems to have been after the lapse of a year (Genesis 45:6). It was no easy matter to bring Jacob to agree to the only condition on which his sons could return to Egypt (Genesis 42:15). The necessity of immediately procuring fresh supplies for the maintenance of themselves and their families overcame every other consideration, and extorted his consent to Benjamin joining in a journey which his sons entered on with mingled feelings of hope and anxiety-of hope, because having now complied with the governor's demand to bring down their youngest brother, they flattered themselves that the alleged ground of suspecting them would be removed; and of apprehension, that some ill designs were meditated against them. 

Verses 3-10
And Judah spake unto him, saying, The man did solemnly protest unto us, saying, Ye shall not see my face, except your brother be with you.

No JFB commentary on these verses. 

Verse 11
And their father Israel said unto them, If it must be so now, do this; take of the best fruits in the land in your vessels, and carry down the man a present, a little balm, and a little honey, spices, and myrrh, nuts, and almonds:

Take of the best fruits ... a present , [ mizimrat (Hebrew #2173) haa'aarets (Hebrew #776)] - literally, of the song of the land. It is an Oriental practice never to approach a man of power without a present, and Jacob might remember how he pacified his brother (Proverbs 21:14). Balm ... spices, and myrrh - (Genesis 37:25.)

Honey , [ d

Verse 12
And take double money in your hand; and the money that was brought again in the mouth of your sacks, carry it again in your hand; peradventure it was an oversight:

Take double money - the first sum to be returned, and another sum for a new supply. The restored money in the sack's mouth was a perplexing circumstance. But it might have been done inadvertently by one of the servants-so Jacob persuaded himself; and happy it was for his own peace and the encouragement of the travelers that he took this view. Besides the duty of restoring it, honesty in their case was clearly the best, the safest policy. 

Verse 13
Take also your brother, and arise, go again unto the man:

No JFB commentary on this verse. 

Verse 14
And God Almighty give you mercy before the man, that he may send away your other brother, and Benjamin. If I be bereaved of my children, I am bereaved.

God Almighty give you mercy. Jacob is here committing them all to the care of God, and, resigned to what God Almighty give you mercy. Jacob is here committing them all to the care of God, and, resigned to what appears a heavy trial, prays that it may be overruled for good. 

Verses 15-17
And the men took that present, and they took double money in their hand, and Benjamin; and rose up, and went down to Egypt, and stood before Joseph.

Stood before Joseph. We may easily imagine the delight with which, amid the crowd of other applicants, the eye of Joseph would fix on his brethren and Benjamin. But occupied with his public duties, he consigned them to the care of a confidential servant until he should have finished the business of the day.

Ruler of his house. In the houses of wealthy Egyptians one upper man-servant was entrusted with the management of the house (cf. Genesis 39:5).

Slay and make ready. (Heb., 'kill a killing') - implying preparations for a grand entertainment (cf. Genesis 31:54; 1 Samuel 25:11; Proverbs 9:2; Matthew 22:4). The animals have to be killed as well as prepared at home. The heat of the climate requires that the cook should take the joints directly from the hands of the flesher; and the Oriental taste is, from habit, fond of newly-killed meat. A great profusion of viands, with an inexhaustible supply of vegetables was provided for the repasts, to which strangers were invited, the pride of Egyptian people consisting rather in the quantity and variety, than in the choice or deficacy of the dishes at their table.

Dine with me at noon , [ batsaah

Verse 18
And the men were afraid, because they were brought into Joseph's house; and they said, Because of the money that was returned in our sacks at the first time are we brought in; that he may seek occasion against us, and fall upon us, and take us for bondmen, and our asses.

The men were afraid. Their feelings of awe on entering the stately mansion, unaccustomed as they were to houses at all-their anxiety at the reasons of their being taken there-their solicitude about the restored money-their honest simplicity in communicating their distress to the steward, and his assurance of having received their money in "full weight" - the offering of their fruit present, which would, as usual, be done with some parade, and the Oriental salutations that passed between their host and them, are all described in a graphic and animated manner. 

Verses 19-28
And they came near to the steward of Joseph's house, and they communed with him at the door of the house,

No JFB commentary on these verses. 

Verse 29
And he lifted up his eyes, and saw his brother Benjamin, his mother's son, and said, Is this your younger brother, of whom ye spake unto me? And he said, God be gracious unto thee, my son.

Benjamin, his mother's son , [ ben (Hebrew #1121) 'imow (Hebrew #517)] - his uterine brother. 

Verses 30-34
And Joseph made haste; for his bowels did yearn upon his brother: and he sought where to weep; and he entered into his chamber, and wept there.

Joseph said, Set on bread - equivalent to-have dinner served, bread being a term inclusive of all food. The table was a small stool, most probably in the usual round form, 'since persons might even then be seated according to their rank or seniority; and the modern Egyptian table is not without its post of honour and a fixed gradation of place' (Wilkinson). Two, or at most three persons were seated at one table. But the host being the highest in rank of the company, had a table to himself; whilst it was so arranged that an Egyptian was not placed nor obliged to eat from the same dish as a Hebrew.

For that is an abomination. The Hebrews used for food male kine which the Egyptians universally sacrificed, and even female cows, which in Egypt were sacred to Isis. That is the reason says Herodotus, 'why no native of Egypt, whether man or woman, will use the knife of a Greek, or his spit, or his caldron, or taste the flesh of an ox, known to be pure, if it has been cut with a Greek knife.' The Hebrews, at an earlier period, for the same reason, were in this respect equally obnoxious as the Greeks; 'and the same prejudice,' remarks Wilkinson, 'is continued by the Hindus, and by many of the Moslems, to the present day. But the last have gradations, like the ancient Egyptians, who looked with greater horror on those who did not cut the throat from ear to ear of all animals used for food' (Rawlinson's 'Herod.,' b. 2:, chapter 41).

Verse 33. And they sat before him. This is a minute but striking feature of Egyptian manners. The Hebrews Verse 33. And they sat before him. This is a minute but striking feature of Egyptian manners. The Hebrews used to recline sometimes (cf. Genesis 18:4), as well as sit (Genesis 27:19), at meals. But the ancient Egyptians were in the habit of sitting at table, as is proved abundantly by festive scenes depicted on the monuments. They sat, as the people of Western Europe do, with the legs perpendicular, not cross-legged nor squatted on their heels.

Verse 34. Took ... messes ... Benjamin's ... five times. In Egypt, as in other Oriental countries, there were, and are, two modes of paying attention to a guest whom the host wishes to honour-either by giving a choice piece from his own hand, or ordering it to be taken to the stranger. The degree of respect shown consists in the quantity; and while the ordinary rule of distinction is a double portion, it must have appeared to be a very distinguished mark of favour bestowed on Benjamin to have no less than five times any of his brothers. Like seven elsewhere, five was a sacred round number in Egypt (Isaiah 19:18). This social usage was probably derived from the religious rites of Egypt, India, and other Oriental nations: among whom five minor planets, and five elementary powers were accounted sacred (Gesenius).

Drank, and were merry - Hebrew, 'drank freely,' same as Song of Solomon 5:1 : cf. John 2:10. In these cases the idea of intemperance is excluded. The painful anxieties and cares of Joseph's brethren were dispelled, and they were at ease. 

44 Chapter 44 

Verse 1
And he commanded the steward of his house, saying, Fill the men's sacks with food, as much as they can carry, and put every man's money in his sack's mouth.

And he commanded the steward. The design of putting the cup into the sack of Benjamin was obviously to Bring that young man into a situation of difficulty or danger, in order thereby to discover how far the brotherly feelings of the rest would be roused to sympathize with his distress, and stimulate their exertions in procuring his deliverance. But for what purpose was the money restored? It was done, in the first instance, from kindly feelings to his father; but another and further design seems to have been, the prevention of any injurious impressions as to the character of Benjamin. The discovery of the cup in his possession, if there had been nothing else to judge by, might have fastened a painful suspicion of guilt on the youngest brother; but the sight of the money in each man's sack would lead all to the same conclusion, that Benjamin was just as innocent as themselves, although the additional circumstance of the cup being found in his sack would bring him into greater trouble and danger. 

Verse 2
And put my cup, the silver cup, in the sack's mouth of the youngest, and his corn money. And he did according to the word that Joseph had spoken.

My cup, the silver cup , [ g

Verse 3
As soon as the morning was light, the men were sent away, they and their asses.

As soon as the morning ... the men were sent away. They commenced their homeward journey at early dawn (see the note at Genesis 18:2), and, it may be readily supposed, in high spirits, after so happy an issue from all their troubles and anxieties. 

Verse 4
And when they were gone out of the city, and not yet far off, Joseph said unto his steward, Up, follow after the men; and when thou dost overtake them, say unto them, Wherefore have ye rewarded evil for good?

When ... gone out of the city ... Joseph said unto his steward. They were brought to a sudden halt by the stunning intelligence that an article of rare value was amissing from the governor's house. It was a silver cup; so strong suspicions were entertained against them, that a special messenger was despatched to search them. 

Verse 5
Is not this it in which my lord drinketh, and whereby indeed he divineth? ye have done evil in so doing.

Is not this it - not only kept for the governor's personal use, but whereby he divineth. Divination by cups, to ascertain the course of futurity, was one of the prevalent superstitious of ancient Egypt, as it still is in some Eastern countries. Bunsen says, 'Clairvoyance (the so-called magnetic sight) and prophesying in the ecstatic state, were of remote antiquity among the Jews and their neighbours; and Joseph, a man of a waking spirit, who, as a growing youth, possessed a natural gift of second sight, was able as man to see visions in his cup, just as the Arab boy in Cairo still sees them in his bowl' ('God in History'). It is not likely that Joseph, a pious believer in the true God, would have addicted himself to this superstitious practice, so prevalent in Egypt ('Jamblicus,' part 3:, sec. 14; Norden's 'Travels,' vol. 3:, p. 68; Hengstenberg's 'Egypt and Books of Moses,' pp. 38,9). But he might have availed himself of that popular notion to carry out the successful execution of his stratagem for the last decisive trial of his brethren. The device of Joseph was the more natural, that the ancient Egyptians were notoriously addicted to theft (Herodotus, book 2:, chapter 121; Aul. Gellius, 11: 18; Diodorus 1: 80.). 

Verse 6-7
And he overtook them, and he spake unto them these same words.

He overtook them, and ... spake ... these ... words. The intelligence must have come upon them like a thunderbolt; and one of their most predominant feelings must have been the humiliating and galling sense of being made so often objects of suspicion. Protesting their innocence, they invited a search. The challenge was accepted. Beginning with the oldest, every sack was examined; and the cup being found in Benjamin's sack, they all returned with an indescribable agony of mind to the house of the governor, throwing themselves at his feet, with the remarkable confession: "God hath found out the iniquity of thy servants!" 

Verses 8-15
Behold, the money, which we found in our sacks' mouths, we brought again unto thee out of the land of Canaan: how then should we steal out of thy lord's house silver or gold?

No JFB commentary on these verses. 

Verse 16
And Judah said, What shall we say unto my lord? what shall we speak? or how shall we clear ourselves? God hath found out the iniquity of thy servants: behold, we are my lord's servants, both we, and he also with whom the cup is found.

Judah ... What shall we say? This address needs no comment. Consisting at first of short, broken sentences, as if, under the overwhelming force of the speaker's emotions, his utterance were choked, it becomes more free and copious by the effort of speaking, as he proceeds. Every word finds its way to the heart; and it may well be imagined that Benjamin, who stood there speechless, like a victim about to be laid on the altar, when he heard the magnanimous offer of Judah to submit to slavery for his ransom, would be bound by a lifelong gratitude to his generous brother-a tie that seems to have become hereditary in his tribe. 

Verses 17-31
And he said, God forbid that I should do so: but the man in whose hand the cup is found, he shall be my servant; and as for you, get you up in peace unto your father.

No JFB commentary on these verses. 

Verse 32
For thy servant became surety for the lad unto my father, saying, If I bring him not unto thee, then I shall bear the blame to my father for ever.

Thy servant became surety for the lad unto my father. In addressing superiors, the Hebrews were accustomed to call themselves servants. "Thy servant," in this passage, stands for I and hence, the pronominal adjective, my father, occurs in the latter part of it. Joseph's behaviour must not be viewed from any single point, or in separate parts, but as a whole-the development of a well-thought, deeplaid, closely-connected plan; and though some features of it do certainly exhibit an appearance of harshness, yet the pervading principle of his conduct was real, genuine, brotherly kindness. Read in this light, the narrative of the proceedings describes the continuous though secret pursuit of one end; and Joseph discovers, in his management of the scheme, a very high order of intellect-a warm and susceptible heart, united to a judgment that exerted a complete control over his feelings-a happy invention in devising means toward the attainment of his ends, and an inflexible adherence to the course, however painful, which prudence required. 

45 Chapter 45 

Verse 1
Then Joseph could not refrain himself before all them that stood by him; and he cried, Cause every man to go out from me. And there stood no man with him, while Joseph made himself known unto his brethren.

Then Joseph could not refrain. The severity of the inflexible magistrate here gives way to the natural feelings of the man and the brother. However well he had disciplined his mind, he felt it impossible to resist the artless eloquence of Judah. He saw a satisfactory proof, in the return of all his brethren on such an occasion, that they were affectionately united to one another; he had heard enough to convince him that time, reflection, or grace had made a happy improvement on their character; and he would probably have proceeded in a calm and leisurely manner to reveal himself as prudence might have dictated. But when he heard the heroic self-sacrifice of Judah, and realized all the affection of that proposal-a proposal for which he was totally unprepared-he was completely unmanned: he felt himself forced to bring this painful trial to an end. It is impossible for anyone whose taste can relish genuine, simple nature, not to be deeply affected with Judah's speech as it is in the Pentateuch. On reading it we are perfectly prepared for the effect which it produced on his unknown brother. We see, we feel, that humanity, natural affection, could hold out no longer. In Josephus, Judah's speech is a very different kind of performance-something so cold, so far-fetched, so artificial both in sentiments and in language, that it savours more of one who had been educated in the schools of the Greek sophists than of those plain, artless, patriarchal shepherds (Campbell's 'Lectures on Ecclesiastical History,' vol. 1:, pp. 19,20). The impression, however, produced by the resistless pathos of the speech is greatly weakened by the injudicious division of the chapter.

He cried, Cause every man to go out. In ordering the departure of witnesses of this last scene, he acted as a warm-hearted and real friend to his brothers-his conduct was dictated by motives of the highest prudence-that of preventing their early iniquities from becoming known either to the members of his household or among the people of Egypt. 

Verse 2
And he wept aloud: and the Egyptians and the house of Pharaoh heard.

He wept aloud - no doubt from the fullness of highly-excited feelings; but to indulge in vehement and long-continued transports of sobbing is the usual way in which the Orientals express their grief. 

Verse 3
And Joseph said unto his brethren, I am Joseph; doth my father yet live? And his brethren could not answer him; for they were troubled at his presence.

I am Joseph. The emotions that now rose in the breast of himself, as well as his brethren-and chased each other in rapid succession-were many and violent. He was agitated by sympathy and joy;-they were astonished, confounded, terrified, and betrayed their terror by shrinking as far as they could from his presence. So "troubled" were they that he had to repeat his announcement of himself; and what kind, affectionate terms did he use. He spoke of their having sold him, not to wound their feelings, but to convince them of his identity; and then, to re-assure their minds, he traced the agency of an overruling Providence in his exile and present honour. Not that he wished them to roll the responsibility of their crime on God: no, his only object was to allay their deeply-agitated feelings, to encourage their confidence, and induce them to trust in the plans he had formed for the future comfort of their father and themselves. 

Verse 4-5
And Joseph said unto his brethren, Come near to me, I pray you. And they came near. And he said, I am Joseph your brother, whom ye sold into Egypt.

No JFB commentary on these verses. 

Verse 6
For these two years hath the famine been in the land: and yet there are five years, in the which there shall neither be earing nor harvest.

For ... yet ... five years ... neither be caring nor harvest. Ear is an old English word, meaning to plow (cf. 1 Samuel 8:12; Isaiah 30:24). This seems to confirm the view given (Genesis 41:57) that the famine was caused by an extraordinary drought, which prevented the annual overflowing of the Nile, and of course made the land unfit to receive the seed of Egypt. 

Verse 7
And God sent me before you to preserve you a posterity in the earth, and to save your lives by a great deliverance.

No JFB commentary on this verse. 

Verse 8
So now it was not you that sent me hither, but God: and he hath made me a father to Pharaoh, and lord of all his house, and a ruler throughout all the land of Egypt.

It was not you that sent me hither, but God. This statement must not be interpreted more strictly than the general tenor of the history warrants-certainly not as implying that the commission of the outrageous abduction of Joseph by his brethren was necessitated by anything like a direct, compulsory influence upon their minds. The strong phraseology in which the declaration was made is to be ascribed to the special circumstances of the speaker; and the meaning which underlies the expression is evidently this-That as nothing, whether great or small, important or trivial, can happen without God's will, His wisdom and providence had ordered a train of circumstances, so that bad and malignant individuals, subjected to their providence had ordered a train of circumstances, so that bad and malignant individuals, subjected to their influence, were induced to commit the crime of selling Joseph.

And he hath made me a father to Pharaoh , [ 'aab (Hebrew #1)] - father of the king; his vizier. [So Haman is said to be deuteros (Greek #1208) pater (Greek #3962) to Artaxerxes-Septuagint, Esth. .] Compare also Turkish Atabek, i:e., father-prince, and Lala, father, spoken of the vizier (Gesenius). But the expression, as illustrated by the tenor of the history and by the usage of the inspired writers (Job 29:16; Psalms 68:6; Isaiah 22:21), signifies not only vizier, but provider, benefactor. 

Verses 9-13
Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God hath made me lord of all Egypt: come down unto me, tarry not:

No JFB commentary on these verses. 

Verse 14-15
And he fell upon his brother Benjamin's neck, and wept; and Benjamin wept upon his neck.

And he fell upon ... Benjamin's neck. The sudden transition from a condemned criminal to a fondled brother might have occasioned fainting, or even death, had not his tumultuous feelings been relieved by a torrent of tears. But Joseph's attentions were not confined to Benjamin. He affectionately embraced each one of his brothers in succession; and by those actions his forgiveness was demonstrated more fully than it could be by words. 

Verse 16
And the fame thereof was heard in Pharaoh's house, saying, Joseph's brethren are come: and it pleased Pharaoh well, and his servants.

No JFB commentary on this verse. 

Verses 17-20
And Pharaoh said unto Joseph, Say unto thy brethren, This do ye; lade your beasts, and go, get you unto the land of Canaan;

Pharaoh said unto Joseph, Say unto thy brethren. Since Joseph might have been prevented by delicacy, the king himself invited the patriarch and all his family to migrate into Egypt, and made most liberal arrangements for their removal and their subsequent settlement. It displays the character of this Pharaoh to advantage, that he was so kind to the relatives of Joseph; but, indeed, the greatest liberality he could show could never recompense the services of so great a benefactor to his kingdom.

Verse 19. Your little ones , [ l

Verse 21
And the children of Israel did so: and Joseph gave them wagons, according to the commandment of Pharaoh, and gave them provision for the way.

Joseph gave them wagons - which must have been novelties in Palestine; because wheeled carriages were, and are almost unknown there. 

Verse 22
To all of them he gave each man changes of raiment; but to Benjamin he gave three hundred pieces of silver, and five changes of raiment.

Changes of raiment. It was and is customary with great men to bestow upon their friends dresses of distinction; and in places where they are of the same description and quality, the value of these presents consists in their number (Job 27:16; Isaiah 3:6; James 5:2). The great number given to Benjamin bespoke the warmth of his brother's attachment to him; and Joseph felt, from the amiable temper they now all displayed, he might with perfect safety indulge this fond partiality for a mother's son. 

Verse 23
And to his father he sent after this manner; ten asses laden with the good things of Egypt, and ten she asses laden with corn and bread and meat for his father by the way.

To his father he sent - a supply of everything that could contribute to his support and comfort-the large and liberal scale on which that supply was given being intended, like the five portions of Benjamin, as a token of his filial love. 

Verse 24
So he sent his brethren away, and they departed: and he said unto them, See that ye fall not out by the way.

So he sent his brethren away. In dismissing them on their homeward journey he gave them this parting admonition, "See that ye fall not out by the way" - a caution that would be greatly needed; because not only during the journey would they be occupied in recalling the parts they had respectively acted in the events that led to Joseph s being sold into Egypt, but their wickedness would soon have to come to the knowledge of their venerable father, Jacob.

Fall not out , [ 'al (Hebrew #408) tirg

Verse 25
And they went up out of Egypt, and came into the land of Canaan unto Jacob their father,

They went up out of Egypt. The Hebrews considered what lay to the north as higher, and what lay southward as lower. Accordingly, those who traveled from Egypt to Palestine (which was north) went up (cf. Genesis 12:10; Genesis 26:2; Genesis 46:3). 

46 Chapter 46 

Verse 1
And Israel took his journey with all that he had, and came to Beersheba, and offered sacrifices unto the God of his father Isaac.

Israel took his journey with all that he had - that is, his household; for, in compliance with Pharaoh's recommendation, he left his heavy furniture behind. In contemplating a step so important as that of leaving Canaan, which at his time of life he might never revisit, so pious a patriarch would ask the guidance and counsel of God. With all his anxiety to see Joseph, he would rather have died in Canaan, without that highest of earthly gratifications, than leave it without the consciousness of carrying the divine blessing along with him.

Came to Beer-sheba. That place, which was in his direct route to Egypt, had been a favourite encampment of Abraham (Genesis 21:33) and Isaac (Genesis 26:25), and was memorable for their experience of the divine goodness; and Jacob seems to have deferred his public devotions until he had reached a spot so consecrated by covenant to his own God and the God of his fathers. 

Verse 2
And God spake unto Israel in the visions of the night, and said, Jacob, Jacob. And he said, Here am I.

God spake unto Israel. Here is a virtual renewal of the covenant, and an assurance of its blessings.

Moreover, here is an answer on the chief subject of Jacob's prayer, and a removal of any doubt as to the course he was meditating. At first the prospect of paying a personal visit to Joseph had been viewed with unmingled joy. But, on calmer consideration, many difficulties appeared to lie in the way. He might remember the prophecy to Abraham, that his posterity was to be afflicted in Egypt, and also that his father had been expressly told not to go; he might fear one contamination of idolatry to his family, and their forgetfulness of the land of promise. These doubts were removed by the answer of the oracle, and an assurance given him of great and increasing prosperity. 

Verse 3
And he said, I am God, the God of thy father: fear not to go down into Egypt; for I will there make of thee a great nation:

I will ... make of thee a great nation. How truly this promise was fulfilled, appears in the fact, that the 70 souls who went down into Egypt increased, in the space of 215 years, to an immense multitude (see the note at Exodus 12:37). 

Verse 4
I will go down with thee into Egypt; and I will also surely bring thee up again: and Joseph shall put his hand upon thine eyes.

I will ... surely bring thee up again. Since Jacob could not expect to live until the former promise was realized, he must have seen that the latter was to be accomplished only to his posterity. To himself it was literally verified in the removal of his remains to Canaan; but, in the large and liberal sense of the words, it was made good only on the establishment of Israel in the land of promise.

Joseph shall put his hand upon thine eyes - shall perform the last office of filial piety, which was usually reserved to the oldest or the dearest member of the family; and this implied that he should henceforth enjoy, without interruption, the society of that favourite son. 

Verse 5
And Jacob rose up from Beersheba: and the sons of Israel carried Jacob their father, and their little ones, and their wives, in the wagons which Pharaoh had sent to carry him.

Jacob rose up from Beer-sheba - to cross the border, and settle in Egypt. However refreshed and invigorated in spirit by the religious services at Beer-sheba, he was now borne down by the infirmities of advanced age; and therefore his sons undertook all the trouble and toil of the arrangements, while the enfeebled old patriarch, with the wives and children (see the note at Genesis 45:19), was conveyed, by slow and leisurely stages, in the Egyptian vehicles sent for their accommodation.

Wagons which Pharaoh had sent to carry him. An obvious inquiry is, by what way did they come? 'We read nowhere (says Dr. Robinson, 'Biblical Researches,' 1:, p. 317) of wheeled carriages in connection with the country south of Jerusalem, except where Joseph is said to have sent wagons to bring down his father Jacob into Egypt. These came to Hebron; and Jacob traveled thence to Beer-sheba (Genesis 46:1 : cf. Genesis 45:19; Genesis 45:21; Genesis 45:27). We had this circumstance in mind on our journey from Beer-sheba to Hebron; and long before reaching Dhoheriyeh, we were convinced that wagons for the patriarch could not have passed by that route. Still, by taking a more circuitous course up the great Wady el Khulil, more to the right, they might probably reach Hebron through the valleys without great difficulty.' 

Verse 6
And they took their cattle, and their goods, which they had gotten in the land of Canaan, and came into Egypt, Jacob, and all his seed with him:

Goods, which they had gotten - not furniture, but substance; precious things. Goods, which they had gotten - not furniture, but substance; precious things. 

Verse 7
His sons, and his sons' sons with him, his daughters, and his sons' daughters, and all his seed brought he with him into Egypt.

Daughters - one daughter only is mentioned in the family; but the daughters-in-law are most probably included in the general account of the emigrants that this verse contains. 

Verse 8
And these are the names of the children of Israel, which came into Egypt, Jacob and his sons: Reuben, Jacob's firstborn.

These, are the names of the children of Israel which came into Egypt. The natural impression conveyed by these words is, that the genealogy which follows contains a list of all the members of Jacob's family, of whatever age, whether arrived at manhood or carried in their mother's arms, who, having been born in Canaan, actually removed along with him to Egypt; and the carefulness with which, at the close of the catalogue, the amount of persons comprised in it is summed up, tends to confirm the idea that the apparent is the real and just view of the genealogy. A closer examination, however, will show sufficient grounds for concluding that the genealogy was constructed on a very different principle-not that of naming only those members of Jacob's family who were natives of Canaan, but of enumerating those who at the time of the immigration into Egypt, and during the patriarch's life-time, were the recognized heads of families, in Israel, though some of them, born after the departure from Canaan, could be said to have "come into Egypt" only in the persons of their fathers. 

Verse 9
And the sons of Reuben; Hanoch, and Phallu, and Hezron, and Carmi.

The sons of Rueben. Previous to the second journey to buy grain (Genesis 42:37), Reuben seems to have had only two sons; and since only a short time elapsed after their return, when the whole tribe migrated into Egypt, the third, at all events the fourth son, must have been born in that country. 

Verse 10
And the sons of Simeon; Jemuel, and Jamin, and Ohad, and Jachin, and Zohar, and Shaul the son of a Canaanitish woman.

The sons of Simeon; Jemuel - or probably, from an error in transcription, Nemuel (Numbers 26:12).

Ohad. His name reappears in the fragmentary list (Exodus 6:15), but does not occur among the heads of families (Numbers 26:12), his posterity, in the extraordinary diminution of the Simeonites, having apparently become extinct either in the wilderness or on the plains of Moab, (Numbers 25:1-18).

Jachin - or Jarib (1 Chronicles 4:24).

Zohar - or Zerah (Numbers 26:13). 

Verse 11
And the sons of Levi; Gershon, Kohath, and Merari.

No JFB commentary on this verse. 

Verse 12
And the sons of Judah; Er, and Onan, and Shelah, and Pharez, and Zerah: but Er and Onan died in the land of Canaan. And the sons of Pharez were Hezron and Hamul.

The sons of Judah. The five sons here enumerated were previously mentioned (Genesis 38:1-30); but to these are added the names of "Hezron and Hamul," grandsons of Judah. Upon this little clause a grand objection has been raised by Dr. Colenso to the historical credibility of this book, the writer of which, it is alleged, affirms that they were born in Canaan; and this is, by an elaborate calculation, demonstrated to have been an impossibility.

Now, without entering into any conjectures as to the probable age of Judah when he married, for which the sacred history does not furnish any certain data, it is readily admitted that, as the whole period of Jacob's sojourn in Canaan, between his return from Mesopotamia and his emigration to Egypt, was only about 30 years, this interval was too brief for Judah's arriving at a marriageable age-for his marrying Bathshua, who bore him three sons, all of whom successively reached maturity, then for the birth of a fourth son, who in his turn became the father of two sons. If the history contained anything to countenance this mass of impossibilities within the compass of a single year, as alleged, it would indeed be unworthy of credit. It is evident, however, that Pharez must have been still an immature youth at the time of the emigration from Canaan (see the note at Genesis 38:1-30), and that his sons, Hezron and Hamul, instead of coming into Egypt, were born only after the settlement in that country.

The fact is, that the clause under review forms not a part of the continuous narrative, but is a parenthetical sentence, separated in our English translation by a full period, and inserted to give the information, that as two of Judah's sons, Er and Onan, had died without issue, their place was supplied by Hezron and Hamul, whom Providence raised up and substituted in their stead, to be heads of Israelite families. This view of the isolated and independent position of the clause is corroborated by its grammatical structure. [The Hebrew text has wayih

Verse 13
And the sons of Issachar; Tola, and Phuvah, and Job, and Shimron.

The sons of Issachar - Phuvah or Pua, Job or Jashub (Numbers 26:23). 

Verse 14
And the sons of Zebulun; Sered, and Elon, and Jahleel.

No JFB commentary on this verse. 

Verse 15
These be the sons of Leah, which she bare unto Jacob in Padan-aram, with his daughter Dinah: all the souls of his sons and his daughters were thirty and three. Dinah. She and Serah (Genesis 46:17) are the only two females mentioned in this catalogue. Judging from the plan followed in other genealogical lists, respecting the introduction of female names, the insertion of the two women in this genealogy might have been dictated by reasons which, although well understood at the time, we may find it difficult to discover. Luther suggests that the reason of Dinah being mentioned might be, that she had become the housekeeper upon the death of Jacob's wives. 

Verse 16
And the sons of Gad; Ziphion, and Haggi, Shuni, and Ezbon, Eri, and Arodi, and Areli.

The sons of Gad - Ziphion, or Zephon, Ezbon, or Ozni (Numbers 26:15-16). 

Verse 17
And the sons of Asher; Jimnah, and Ishuah, and Isui, and Beriah, and Serah their sister: and the sons of Beriah; Heber, and Malchiel.

The sons of Asher - Ishuah, Isui. It accords with Oriental taste to have such rhyming names in families (cf. Genesis 22:21).

The sons of Beriah - Heber and Malchiel; not 'were' Heber and Malchiel; and hence, it is probable that they had been born in Canaan. These grandsons of Asher are enumerated here, because they appear as heads of families (Numbers 26:45). 

Verse 18-19
These are the sons of Zilpah, whom Laban gave to Leah his daughter, and these she bare unto Jacob, even sixteen souls.

No JFB commentary on these verses. 

Verse 20
And unto Joseph in the land of Egypt were born Manasseh and Ephraim, which Asenath the daughter of Potipherah priest of On bare unto him.

Manasseh and Ephraim - (see the note at Genesis 41:50-51.) Ephraim and Manasseh, though born in Egypt, are classed in this catalogue as being heads of families (Numbers 26:28). The Septuagint inserts here, from 1 Chronicles 7:14-22, the five sons of Manasseh and Ephraim. 

Verse 21
And the sons of Benjamin were Belah, and Becher, and Ashbel, Gera, and Naaman, Ehi, and Rosh, Muppim, and Huppim, and Ard.

The sons of Benjamin. Ten are enumerated in this verse; and Dr. Colenso suggests that this large family may have been produced by different wives. But without dwelling on the prima facie improbability of Benjamin, the youngest son of Jacob, having a more numerous household than any of his brethren, all the statements made respecting him-such as that he was "a little one" (Genesis 44:20), that he was born after Joseph's abduction, because Jacob related the incidents to Joseph as new intelligence (Genesis 48:7), and that he was still a young man over whom his father exercised a parental control (Genesis 42:38; Genesis 43:3-13) - militate against the likelihood of his having become, before the emigration to Egypt, the father of so many sons. He was at the most about 22 years of age, and probably under it. Accordingly, a careful inspection will lead to the discovery that in this list of his sons are included grandsons and a great-grandson too.

The first three were Benjamin's own sons: Belah or Bela, Becher, and Ashbel or Jediael (Numbers 26:38; 1 Chronicles 7:6; 1 Chronicles 8:1). Gera, Naaman, and Ard or Addar, were sons of Bela. Ehi or Ahiram (Numbers 26:38), or Aharah (1 Chronicles 8:1). Rosh being not found in other copies of this genealogy, a very probable conjecture has been made, that the letter waw (w) at the beginning has been mistaken for gimel (g); and so the first three letters would make Gera, a name which is repeated in 1 Chronicles 8:5; and then shin (sh), the last letter of Rosh, being prefixed to the following, will make Shemuppim or Shupham (Numbers 26:39), or Shuppim (1 Chronicles 7:12), or Shephuphan (1 Chronicles 8:5). How little ground does there now appear for the allegation that Benjamin had a family of ten sons born to him in Canaan! [The Septuagint mentions only nine children of Benjamin in various degrees of descent-namely, three sons, five grandsons, and one great-grandson. Huioi de Beniamin; Bala kai Bochor kai Asbeel, egenonto de huioi Bala Geera kai Noeman kai Angchis kai Roos kai Mamphem; Geera de egenneese ton Arad, and Gera begat Arad (Ard).] 

Verse 22
These are the sons of Rachel, which were born to Jacob: all the souls were fourteen. No JFB commentary on this verse. 

Verse 23
And the sons of Dan; Hushim.

The sons of Dan - Hushim or Shusham (Numbers 26:42). 

Verse 24-25
And the sons of Naphtali; Jahzeel, and Guni, and Jezer, and Shillem.

No JFB commentary on these verses. 

Verse 26
All the souls that came with Jacob into Egypt, which came out of his loins, besides Jacob's sons' wives, all the souls were threescore and six;

All the souls that came with Jacob into Egypt. The emigration to Egypt, being a new starting-point in the history of Israel, became an epoch from which time was calculated; and in this latitude of meaning, the words "All the souls that came with Jacob," are to be taken just as the accompanying phrase, "which came out of his loins," is also to be taken widely; because it includes in this genealogy not only his sons, but some of his grandsons, as the word "sons" frequently signifies in Scripture.

Another example of such a loose general statement occurs in this same genealogy as here. It is said (Genesis 46:15), "These be the sons of Leah, which she bare unto Jacob in Padan-aram;" - that being the native country of most of Jacob family, though several of the names comprehended in the previous list are those of his grandsons born in Canaan. On the whole, as the numerous retinue of servants and retainers who belonged to the tribe, which, with their immense flocks and herds, required a large tract of country in Egypt to be appropriated to their sole use, are excluded from this catalogue; and as not even the wives of the sons, who were probably of the families of Esau, Ishmael, Keturah, were taken into the enumeration, "All the souls" must be considered as limited to "the house of Jacob" (Genesis 46:27) - for they were the aristocracy of the nation, and they only were considered worthy of distinct record, as the ancestry of Israel-the pure original stock from which, when transplanted into Egypt, it grew into a nation. 

Verse 27
And the sons of Joseph, which were born him in Egypt, were two souls: all the souls of the house of Jacob, which came into Egypt, were threescore and ten.

All the souls ... were threescore and ten. It appears, by comparing this with the preceding verse, that all the persons enumerated were 70, including in that number Jacob himself, Joseph, and his two sons. The following is a tabular view of the genealogy: In considering this genealogical list, in which the children of Jacob are reckoned by their several mothers, it appears distinguished by a few striking features-First, the great preponderance of sons. 'It was a mark of the divine wisdom, which always directed the births in the chosen family, that there should have been so large an excess of males in Jacob's family. It was of the greatest importance to guard against any intermarriages with the Canaanites, lest the stream of pagan corruption should break through the barriers by which this family was kept apart. Since, however, the immediate posterity of Jacob consisted chiefly of sons, it would be easier to overcome the difficulties, and there would also be less danger connected with the marriage of one of Jacob's sons or grandsons to a pagan wife, than with the marriage of a daughter to a pagan husband. The subordinate position of the wife would render the foyer of comparatively slight importance; but in the latter case the daughter would actually separate herself from the chosen family and from the covenant of Yahweh.' 

Second, as a general rule, Jacob's sons and grandsons married among their paternal kindred. The case of Simeon (Genesis 46:10) is noticed as exceptional, as was also that of Judah (Genesis 38:2), the prevailing practice being to select wives from the families of Ishmael, Keturah, or Edom.

Third, since the twelve sons of Jacob founded the twelve tribes, so their sons, i:e., Jacob's grandsons, were the founders of the families into which the tribes were subdivided, unless these grandsons died without leaving children, or did not leave a sufficient number of male descendants to form independent families, or the natural rule for the formation of tribes and families was set aside by other events or causes. 'On this hypothesis we 

explain the peculiarities of this genealogy and the differences that appear between it and Numbers 26:1-65.' (Delitzsch). 

Verse 28
And he sent Judah before him unto Joseph, to direct his face unto Goshen; and they came into the land of Goshen.

Sent Judah before him unto Joseph. This precautionary measure was obviously proper for apprising the king of the entrance of so large a company within his territories; moreover, it was necessary in order to receive instruction from Joseph as to the locale of their future settlement, and then to act as guide to it (see the note at Genesis 47:6-11). 

Verse 29-30
And Joseph made ready his chariot, and went up to meet Israel his father, to Goshen, and presented himself unto him; and he fell on his neck, and wept on his neck a good while.

And Joseph made ready his chariot. The difference between chariot and wagon was not only in the lighter and more elegant construction of the former, but in the one being drawn by horses, if it be true that the shepherd kings introduced these (Rawlinson's 'Herodotus,' b. 2:, chapter cciii., note), and the other by oxen. Being a public man in Egypt, Joseph was required to appear everywhere in a horse-drawn carriage suitable to his dignity; and therefore it was not owing either to pride or ostentatious parade that he drove his carriage, while his father's family were accomodated only in rude and humble wagons.

Went up - i:e., north to Goshen.

Presented himself - literally, showed himself, appeared. This form of the verb is frequently used to denote the appearance of Yahweh, or an angel, to men (Genesis 12:7; Genesis 17:1; Genesis 18:1), and here applied to describe the splendour of Joseph.

And wept on his neck a good while - literally, continuously, uninterruptedly. The Septuagint has, 'wept with a copious weeping.' The interview was a most affecting one-the happiness of the delighted father was now at its height; and life having no higher charms, he could, in the very spirit of the aged Simeon, have departed in peace. 

Verses 31-34
And Joseph said unto his brethren, and unto his father's house, I will go up, and shew Pharaoh, and say unto him, My brethren, and my father's house, which were in the land of Canaan, are come unto me;

And Joseph said ... I will go up, and show Pharaoh. It was a tribute of respect due to the king to apprise him of their arrival. And the instructions which he gave them were worthy of his character alike as an affectionate brother and a religious man.

His father's house. This phrase, used in distinction from "his brethren," must be considered as denoting the whole Israelite clan.

Verse 34. In the land of Goshen - [Septuagint, en gee Gesem Arabias.] This expression of the Greek translators seems to denote generally that part of the Delta which bordered on the eastern desert, and on only one part of which, at first, the Hebrews entered into possession (Drew, 'Scripture Lands').

For every shepherd is an abomination unto the Egyptians. This reason is assigned by Joseph for desiring to obtain a settlement for his father's house in a separate locality, in order that they might be kept away from much contact with the Egyptians, those manners and pursuits, above all, whose religion was very different from theirs. The hatred and contempt cherished by the old Egyptians for all classes of herdsmen was manifested by their ranking these in the lowest class of society, refusing to intermarry with them, forbidding them to enter the temples, and depicting them on the monuments as lean, sordid, wretched-looking creatures (Rawlinson's 'Herod.,' b. 2:, chapter 47:, 128,164). If, as some Egyptologers hold, from the thoroughly Egyptian character of the court in Joseph's time, that the shepherd kings had been expelled shortly before his arrival in that country, the vivid remembrance of their invasion would intensify the native feeling against shepherds. But those who consider Joseph's royal patron to have been Apepi or Aphophis, of the dynasty of Hyk-shos, or shepherd kings (see the note at Genesis 41:1-57), interpret Joseph's language in a very different way from our translators. [Some, taking tow`eebaah (Hebrew #8441) to bear a double meaning, as anathema (Greek #331) in Greek, and sacer in Latin, render it 'every shepherd is sacred unto the Egyptians' (cf. Exodus 8:26); and Savile ('Science and Revelation'), considering that tow`eebaah (Hebrew #8441) frequently signifies 'idols,' and that in unpointed Hebrew the words ro`eeh ts'on, translated "shepherd," mean 'consecrated goats,' renders the clause 'every consecrated goat is an object of idolatry or worship with the Egyptians.'] 

47 Chapter 47 

Verse 1
Then Joseph came and told Pharaoh, and said, My father and my brethren, and their flocks, and their herds, and all that they have, are come out of the land of Canaan; and, behold, they are in the land of Goshen.

Joseph ... told Pharaoh ... My father and my brethren. Joseph furnishes a beautiful example of a man who could bear equally well the extremes of prosperity and adversity. High as he was, he did not forget that he had a superior. Dearly as he loved his father, and anxiously as he desired to provide for the whole family, he would not go into the arrangements he had planned for their stay in Goshen, until he had obtained the sanction of his royal master. 

Verse 2
And he took some of his brethren, even five men, and presented them unto Pharaoh.

Took some of his brethren - probably the five oldest brothers, seniority being the least invidious principle of selection. But Jewish traditions say that Zebulun, Dan, Naphtali, Gad, and Asher were the brethren presented. 

Verse 3
And Pharaoh said unto his brethren, What is your occupation? And they said unto Pharaoh, Thy servants are shepherds, both we, and also our fathers.

No JFB commentary on this verse. 

Verse 4
They said moreover unto Pharaoh, For to sojourn in the land are we come; for thy servants have no pasture for their flocks; for the famine is sore in the land of Canaan: now therefore, we pray thee, let thy servants dwell in the land of Goshen.

For to sojourn ... are we come. The royal conversation took the course which Joseph had anticipated (Genesis 46:33), and they answered according to previous instructions-manifesting, however, in their determination to return to Canaan, a faith and piety which affords a hopeful symptom of their having become all, or most of them, religious men. 

Verse 5-6
And Pharaoh spake unto Joseph, saying, Thy father and thy brethren are come unto thee: No JFB commentary on these verses. 

Verse 7
And Joseph brought in Jacob his father, and set him before Pharaoh: and Jacob blessed Pharaoh.

Joseph brought in ... There is a pathetic and most affecting interest attending this interview with royalty; and when, with all the simplicity and dignified solemnity of a man of God, Jacob signalized his entrance by imploring the divine blessing on the royal head, it may easily be imagined what a striking impression the scene would produce (cf. Hebrews 7:7). 'This custom of an old man blessing a king or governor is observed still in Turkistan. I was frequently asked by Jews and Mohammedan princes to bless them, being considered as a Mullah, and having a venerable beard' (Wolff's 'Missionary Labours'). 

Verse 8
And Pharaoh said unto Jacob, How old art thou?

Pharaoh said unto Jacob ... The question was put from the deep and impressive interest which the appearance of the old patriarch had created in the minds of Pharaoh and his court. In the low-lying land of Egypt, and from the artificial habits of its society, the age of man was far shorter among the inhabitants of that country than it had yet become in the pure bracing climate and among the simple mountaineers of Canaan. The Hebrews, at least, still attained a protracted longevity. 

Verse 9
And Jacob said unto Pharaoh, The days of the years of my pilgrimage are an hundred and thirty years: few and evil have the days of the years of my life been, and have not attained unto the days of the years of the life of my fathers in the days of their pilgrimage.

The days ... Though 130 years old, he reckons by days (cf. Psalms 90:12), which he calls few, as they appeared in the retrospect, and evil, because his life had been one almost unbroken series of troubles. The answer is remarkable, considering the comparative darkness of the patriarchal age (cf. 2 Timothy 1:10). 

Verse 10
And Jacob blessed Pharaoh, and went out from before Pharaoh.

Jacob blessed Pharaoh. Although "blessed" in its primary meaning denoted asking the divine blessing, the original word became a form of salutation at meeting and parting. Such forms of parting salutation, from the nature of the case, readily take, in any language, the secondary sense, to leave, to depart from. 

Verse 11
And Joseph placed his father and his brethren, and gave them a possession in the land of Egypt, in the best of the land, in the land of Rameses, as Pharaoh had commanded.

Joseph placed ... in the best of the land - best pasture land in lower Egypt. Goshen, 'the land of verdure,' lay along the Pelusaic or eastern branch of the Nile, and was the part of Egypt nearest to Palestine. It included a part of the district (nome) of Heliopolis, or "On," and on the east stretched out a considerable length into the desert. The ground included within these boundaries was a rich and fertile extent of natural meadow, and admirably adapted for purposes of the Hebrew shepherds (cf. Genesis 49:24; Psalms 78:72; Psalms 34:10). 'This tract is now comprehended in the modern province esh-Shurkiyeh, which extends from the neighbourhood of Abu Za'bel to the sea, and from the desert to the former Tanaitic Branch of the Nile. That it lay upon the waters of the Nile is apparent from the circumstance that the Israelites practiced irrigation, and lived much on fish; but from the enumeration of articles longed for (Numbers 11:5; Numbers 20:5; Deuteronomy 11:10), it probably extended further west, and more into the Delta than has usually been supposed. There are more flocks and herds here than anywhere else in Egypt' (Robinson, 'Biblical Researches,' vol. 1:, p. 77). This Heliopolitan nome is called (Genesis 47:11) "the land of Rameses-the best of the land." The word Rameses means, in the old Egyptian language, 'son of the sun.' The papyrus Anastasi III recently discovered contains a brilliant description of the fields in this district as of marvelous fertility. 'During the reign of the shepherd kings (says Drew, 'Scripture Lands') a frontier warfare was carried on against them by the allied forces of Thebes and Ethiopia, which resulted in their ultimate expulsion. This circumstance will illustrate the willingness of the reigning monarch to receive Joseph's countrymen as colonists; because so all his military force was available for the warfare he was obliged to carry forward on the south.' 

Verse 12
And Joseph nourished his father, and his brethren, and all his father's household, with bread, according to their families.

According to their families , [ l

Verses 13-22
And there was no bread in all the land; for the famine was very sore, so that the land of Egypt and all the land of Canaan fainted by reason of the famine.

There was no bread ... This probably refers to the second year of the famine (Genesis 45:6), when any little stores of individuals or families were exhausted, and when the people had become universally dependent on the government. At first they obtained supplies for payment. Before long the money failed.

Verse 16. And Joseph ... Give your cattle. 'This was the wisest course that could be adopted for the preservation both of the people and the cattle, which, being bought by Joseph, were supported at the royal expense, and very likely returned to the people at the end of the famine, to enable them to resume their agricultural labours.'

Verse 20. The land became Pharaoh's. The people parted with it permanently under that dynasty; because Herodotus ('b. 2:, chapter 109: cf. Diodorus Siculus, 1:, 73; Strabo, 17:, with Wilkinson's 'Ancient Egypt,' 1:,

263) speaks of the land as being in the absolute possession of the monarch; and the account in the book of Genesis explains how this came to pass. On the supposition that the events described in it took place under the dynasty of the shepherd kings, "the people" in this passage will denote the Egyptians; and this will further explain the statement of Herodotus, that Sesostris, the great conqueror of the eighteenth dynasty, gave (or rather restored) to the people the ground which the usurpers had taken from them (Drew's 'Scripture Lands').

Verse 21. As for the people ... The removal, obviously for the convenience of the country people who were doing nothing, was to the cities where the grain stores were situated.

Verse 22. Only the land of the priests ... These lands were inalienable, being endowments by which the temples were supported. The priests for themselves received a daily allowance of provision from the state, and it would evidently have been the height of cruelty to withhold that allowance when their lands were incapable of being tilled (cf. Rawlinson's 'Herodotus,' b 2:, chapter 37:, note 4; also chapter clxviii., note

8). 

Verses 23-28
Then Joseph said unto the people, Behold, I have bought you this day and your land for Pharaoh: lo, here is seed for you, and ye shall sow the land.

Joseph said ... Behold ... The land being sold to the government (Genesis 47:19-20), seed would be distributed for the first crop after the famine, and the people occupy them as tenants-at-will, on the payment of a produce rent, almost the same rule as obtains in Egypt in the present day. 

Verses 29-31
And the time drew nigh that Israel must die: and he called his son Joseph, and said unto him, If now I have found grace in thy sight, put, I pray thee, thy hand under my thigh, and deal kindly and truly with me; bury me not, I pray thee, in Egypt:

The time drew nigh ... One only of his dying arrangements is recorded; but that one reveals his whole character. It was the disposal of his remains, which were to be carried to Canaan, not from a mere romantic attachment to his native soil, nor, like his modern descendants, from a superstitious feeling for the soil of the Holy Land, but from faith in the promises. His address to Joseph - "If now I have found grace in thy sight,"
i.e., as the vizier of Egypt-his exacting a solemn oath that his wishes would be fulfilled, and the special form of that oath (see the note at Genesis 24:2), all pointed significantly to the promise, and showed the intensity of his desire to enjoy its blessings (cf. Numbers 10:29).

Verse 31. Israel bowed himself upon the bed's head. Oriental beds have neither posts nor canopy, being simply mats spread on the floor, or divans raised a little from it. The meaning is, that having probably been sitting upon it, he turned himself, and bowed in the attitude of devotional reverence, with his face toward the place where his head was usually laid. [According to the present Masoretic points, hamiTaah (Hebrew #4296) signifies the bed (Genesis 48:2; Genesis 49:33). But the text of the Septuagint translators seems to have read hamaTeeh (Hebrew #4294), the staff.] Since it is not said that at this time Jacob was sick, the latter interpretation may be the true one; and the apostle (Hebrews 11:21) quotes it, because the Greek version was then in common use. But perhaps it may be conjoined with the other, as we may suppose the patriarch sitting on his bed and leaning on his favourite staff. The faith of the patriarch was a mental exercise, in no way affected by the outward posture. 

48 Chapter 48 

Verse 1
And it came to pass after these things, that one told Joseph, Behold, thy father is sick: and he took with him his two sons, Manasseh and Ephraim.

Thy father is sick. Joseph was hastily sent for, and on this occasion he took with him his two sons. 

Verse 2
And one told Jacob, and said, Behold, thy son Joseph cometh unto thee: and Israel strengthened himself, and sat upon the bed.

Israel strengthened himself and sat upon the bed In the chamber here a good man lies edif ing and Israel strengthened himself, and sat upon the bed. In the chamber where a good man lies, edifying and spiritual discourse may be expected. 

Verse 3
And Jacob said unto Joseph, God Almighty appeared unto me at Luz in the land of Canaan, and blessed me,

God Almighty appeared unto me at Luz. The object of Jacob in thus reverting to the memorable vision at Bethel-one of the great landmarks in his history-was to point out the splendid promises in reserve for his posterity-to engage Joseph's interest and preserve his continued connection with the people of God, rather than with the Egyptians. 

Verse 4
And said unto me, Behold, I will make thee fruitful, and multiply thee, and I will make of thee a multitude of people; and will give this land to thy seed after thee for an everlasting possession.

Behold, I will make thee fruitful. This is a repetition of the covenant (Genesis 28:13-15; Genesis 35:12). These words were spoken first by his father in his parting blessing (Genesis 28:3), and repeated, it seems, to Jacob in his dream at Luz, though the circumstance is not related in the narrative of that extraordinary dream. Whether they are to be viewed in a limited sense, as pointing to the many centuries during which the Jews were occupiers of the Holy Land, or whether the words bear a wider meaning, and intimate that the scattered tribes of Israel are to be reinstated in the land of promise, as their "everlasting possession," are points that have not yet been satisfactorily determined. 

Verse 5
And now thy two sons, Ephraim and Manasseh, which were born unto thee in the land of Egypt before I came unto thee into Egypt, are mine; as Reuben and Simeon, they shall be mine.

Thy two sons, Ephraim and Manasseh. It was the intention of the aged patriarch to adopt Joseph's oldest sons as his own, thus giving him a double portion. The reasons of this procedure are stated (1 Chronicles 5:1-2).

Are mine. Though their connections might have attached them to Egypt, and opened to them brilliant prospects in the land of their nativity, they willingly accepted the adoption (Hebrews 11:25). 

Verse 6
And thy issue, which thou begettest after them, shall be thine, and shall be called after the name of their brethren in their inheritance.

Thy issue which thou begettest , [ '

Verse 7-8
And as for me, when I came from Padan, Rachel died by me in the land of Canaan in the way, when yet there was but a little way to come unto Ephrath: and I buried her there in the way of Ephrath; the same is Bethlehem.

No JFB commentary on these verses. 

Verse 9
And Joseph said unto his father, They are my sons, whom God hath given me in this place. And he said, Bring them, I pray thee, unto me, and I will bless them.

Bring them ... unto me ... The apostle (Hebrews 11:21) selected the blessing of Joseph's sons as the chief, because the most comprehensive, instance of the patriarch's faith which his whole history furnishes. 

Verses 10-12
Now the eyes of Israel were dim for age, so that he could not see. And he brought them near unto him; and he kissed them, and embraced them.

No JFB commentary on these verses. 

Verse 13
And Joseph took them both, Ephraim in his right hand toward Israel's left hand, and Manasseh in his left hand toward Israel's right hand, and brought them near unto him.

Joseph took them both. The very act of pronouncing the blessing was remarkable, showing that Jacob's bosom was animated by the spirit of prophecy. 

Verse 14
And Israel stretched out his right hand, and laid it upon Ephraim's head, who was the younger, and his left hand upon Manasseh's head, guiding his hands wittingly; for Manasseh was the firstborn.

Guiding his hands wittingly , [ sikeel (Hebrew #7919) 'et (Hebrew #854) yaadaayw (Hebrew #3027)] - literally, made his hands wise. Gesenius renders the words, 'laying his hands circumspectly.' Septuagint, 'crossing his hands.' 

Verse 15
And he blessed Joseph, and said, God, before whom my fathers Abraham and Isaac did walk, the God which fed me all my life long unto this day,

No JFB commentary on this verse. 

Verse 16
The Angel which redeemed me from all evil, bless the lads; and let my name be named on them, and the name of my fathers Abraham and Isaac; and let them grow into a multitude in the midst of the earth.

The Angel which redeemed me from all evil. Jacob declares (Genesis 48:3) that this Angel was God Almighty (cf. Genesis 31:11; Genesis 31:13; Genesis 32:30; Genesis 35:1; Genesis 35:7; Genesis 35:11; Hosea 12:3-5) - the God of his fathers and the God of his own personal experience. The name is thrice repeated in Genesis 48:15-16. 'The analogy of the three-fold blessing of Aaron (Numbers 6:24-26) would lead us to expect that the name of God should be three times mentioned. No created angel could in this manner be placed by the side of God, or be introduced as being independent of, and coordinate with, Him. Such an angel can only be meant as is connected with God by oneness of nature, and whose activity is implied in that of God. The singular [ y

Verse 17-18
And when Joseph saw that his father laid his right hand upon the head of Ephraim, it displeased him: and he held up his father's hand, to remove it from Ephraim's head unto Manasseh's head.

No JFB commentary on these verses. 

Verse 19
And his father refused, and said, I know it, my son, I know it: he also shall become a people, and he also shall be great: but truly his younger brother shall be greater than he, and his seed shall become a multitude of nations.

But truly his younger brother shall be greater than he. Was not the prediction amply verified in the courts of time, the tribe having grown so mighty in numbers and influence (Numbers 1:32-35; Numbers 26:34; Numbers 26:37; Judges 4:5; Judges 5:14; Judges 8:1-35; Judges 12:1-15) that it is sometimes put for the collective tribe of Israel, (2 Samuel 2:9; Isaiah 2:1, etc.) 

Verse 20
And he blessed them that day, saying, In thee shall Israel bless, saying, God make thee as Ephraim and as Manasseh: and he set Ephraim before Manasseh.

In thee shall Israel bless , [ y

Verse 21
And Israel said unto Joseph, Behold, I die: but God shall be with you, and bring you again unto the land of your fathers.

Behold, I die. The patriarch could speak of death with composure; but he wished to prepare Joseph and the rest of the family for the shock.

But God shall ... Jacob, in all probability, was not authorized to speak of their bondage-he dwelt only on the certainty of their restoration to Canaan. 

Verse 22
Moreover I have given to thee one portion above thy brethren, which I took out of the hand of the Amorite with my sword and with my bow.

Moreover I have given to thee one portion , [ sh

49 Chapter 49 

Verse 1
And Jacob called unto his sons, and said, Gather yourselves together, that I may tell you that which shall befall you in the last days.

Jacob called unto his sons. It is not to the sayings of the dying saint, so much as of the inspired prophet, that attention is called in this chapter. Jacob is prepared, like Isaac in similar circumstances (Genesis 27:1-46), to pronounce, before the collected group of his numerous family, that solemn benediction which, in the case of the first patriarchs, carried with it the force of a testamentary deed in conveying the divine premises committed to them. These communications, however, though commonly called blessings (Genesis 49:28), contained in the present instance, words of severe censure upon some of his sons; while in their prospective import they were made to indicate the future fortunes of his posterity. They were founded on a long and close observation of the character, dispositions, and habits of each of his sons; because such a knowledge undoubtedly lay at the foundation of his judgments. But his words were more than the dictates of mere natural sagacity; and although he was now arrived at that extreme age:

`When sage experience does attain To something like prophetic strain,'

The utterances of Jacob concerned the destiny not so much of his sons individually, as of the tribes which should respectively descend from them, and they were so pregnant with a meaning which a remote future alone would fully evolve, that he must be considered as having spoken them under the immediate inspiration of the Holy Spirit. Indeed, so graphic are the descriptions, and so minutely exact the assignment of the several inheritances in the land of Canaan, that Dr. Davidson ('Introduction,' 1:, p. 198) has pronounced it to have been, while bearing the form of a prediction, a vaticinium post eventum. But this is a groundless assertion; for there is distinct evidence that important integral parts of this prophecy, as, for instance, the separation of Levi to the priesthood (Exodus 32:29; Numbers 1:49; Deuteronomy 10:8-9; Deuteronomy 18:1), and the appointment of Joseph's two oldest sons to be heads of tribes, were accomplished before the settlement in Canaan, and that there was no intermediate period between that and the close of Jacob's life, when the declaration could have been made, but the occasion specified in the beginning of this chapter. The patriarch, when he uttered this highly figurative and obscure prophecy, seems to have had his mind worked up to a high state of poetical fervour under the inspiring influence of the Spirit. His faith placed him as it were on a watchtower, from which, though in Egypt, he could discern, with telescopic clearness, the most prominent events in the future history of his descendants. There was no pronouncing of the patriarchal blessing after Jacob; because the process of distinguishing the heir of the promise had been completed, and that 'ancestor had appeared whose entire posterity was, without any separation from among them, to become the medium for preparing salvation' (Kurtz, 'History of Old Covenant,' 1:, p. 294).

In the last days , [ b

Verse 2
Gather yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your father.

No JFB commentary on this verse. 

Verse 3
Reuben, thou art my firstborn, my might, and the beginning of my strength, the excellency of dignity, and the excellency of power:

Reuben, thou art my first-born. In polygamous families there are sometimes several first-borns; and Jacob, had he been at liberty to follow his own predilections, would doubtless have assigned the honour as well as the rights of primogeniture to Joseph, the first-born of his beloved Rachel. [But b

Verse 4
Unstable as water, thou shalt not excel; because thou wentest up to thy father's bed; then defiledst thou it: he went up to my couch.

Unstable as water - a boiling up as of water (art thou); i:e., thou didst boil up with lust and passion-referring to his incest (Gesenius).

Thou shalt not excel - i:e., thou shalt not preserve thy natural excellency in thy posterity, nor have the preeminence of rule. The criminal was degraded, but not otherwise punished personally. But he was in his tribe; because his descendants never made any figure:-no judge, prophet, nor ruler sprang up from among them, and the tribe of Reuben, together with the other transjordanic tribes, was the first that was carried into captivity (1 Chronicles 5:26).

Thou wentest up to thy father's bed - the bed being spread upon a divan, which itself is raised somewhat from the floor.

He went up to my couch. The third person is used here as if, instead of addressing Reuben directly, the indignant patriarch were pointing him out with loathing to his other sons. The only instance of this tribe trying to regain its lost primogeniture was the defeated attempt at rebellion narrated in Numbers 16:1-50. 

Verse 5
Simeon and Levi are brethren; instruments of cruelty are in their habitations.

Simeon and Levi are brethren - i:e., united by similar dispositions as by blood relationship.

Instruments of cruelty are in their habitations. The meaning of this last word [ m

Verse 6
O my soul, come not thou into their secret; unto their assembly, mine honour, be not thou united: for in their anger they slew a man, and in their selfwill they digged down a wall.

Into their secret , [ cowd (Hebrew #5475)] - a divan, a conclave of wicked conspirators.

Mine honour , [ k

Verse 7
Cursed be their anger, for it was fierce; and their wrath, for it was cruel: I will divide them in Jacob, and scatter them in Israel.

No JFB commentary on this verse. 

Verses 8-10
Judah, thou art he whom thy brethren shall praise: thy hand shall be in the neck of thine enemies; thy father's children shall bow down before thee.

Judah, thou art he whom thy brethren shall praise - literally, 'Judah, thou!' The name was significant of blessings (Gen. ); and there is a paranomasia in the clause that follows: "thy brethren shall praise thee." A high pre-eminence was destined to this tribe (Numbers 10:14; Judges 1:2). Besides the honour of giving its designation to the promised land, its history was one progressive course of victory, marked by putting enemies to flight (cf. Psalms 18:42). Chief among the tribes, it grew up from "a lion's whelp" [ guwr (Hebrew #1481) 'aryeeh (Hebrew #738), a cub, etymologically is used to indicate the age when it is dependent on the mother for its food, and has not yet become k

Verse 11
Binding his foal unto the vine, and his ass's colt unto the choice vine; he washed his garments in wine, and his clothes in the blood of grapes:

Binding his foal unto the vine ... , [ `ayir (Hebrew #5895)] - a young but full-grown donkey (Genesis 32:16; Isaiah 30:6; Zechariah 9:9). Gesenius renders it, 'then shall he bind,' etc. The condition of Shiloh's kingdom is described in highly figurative terms as the reign of rural peace and plenty. The donkey is the beast of burden principally employed in the Negeb; and while under the image of the lion the warlike aspects of the tribe of Judah were aptly represented, its domestic economy, the routine of its daily life and labour was as pertinently symbolized by the donkey.

Unto the choice vine , [ lasoreeqaah (Hebrew #8321)] - to the vine of Sorek, a vine of a superior kind, remarkable for its blue or purple grapes, so called from a valley of that name (Judges 6:4), between Ascalon and Gaza, running far up eastward in the tribe of Judah, and along with Eschol, close to Hebron.

He washed his garments in wine , [ cuwt (Hebrew #5496) clothing (a hapax legomena). Judah's settlement was allocated in a country well adapted for vineyards. It was for the most part mountainous, and consequently unsuitable for agricultural produce. But it was well suited to the cultivation of vines; and it was in this article that the opulence of this tribe consisted. Vestiges of the ancient terraced vineyards are still to be traced all around Hebron, and among the mountains south of Jerusalem. In this district are still produced the finest vines in Palestine. There are excellent pasturages also comprehended in the portion of this tribe; and even still the description given of it by the patriarch is verified by the scenes that are witnessed in that mountainous region. Bovet ('Voyage en Terre Sainte') states that he saw donkeys feeding on the herbage, with their halters attached to the foot of vines and fig trees, and frequently the cattle are turned into the vineyards, after the vintage, to browse on the vines. Other travelers, who have remarked the extremely white teeth of the peasantry, were reminded of the prediction, "His eyes shall be red (animated) with wine (the grape-juice), and his teeth white with milk." With regard to the colour of the eyes, they are described as [ chakliyliy (Hebrew #2447)] not red, but dark-dark flashing from wine-the word being connected with kol, the black lead ore with which Eastern ladies paint their eyelids, to give sprightliness and life to their eyes. It is thought to add great beauty to the countenance; and hence, the Septuagint renders this passage as: charopoioi hoi ofthalmoi autou huper oinon, 'His eyes shall be graceful with wine.' Augustine has, 'oculi fulgentes.' 

Verse 12
His eyes shall be red with wine, and his teeth white with milk.

No JFB commentary on this verse. 

Verse 13
Zebulun shall dwell at the haven of the sea; and he shall be for an haven of ships; and his border shall be unto Zidon.

Zebulun shall dwell at the haven of the sea. Although Issachar was older than Zebulun, and they were destined to occupy contiguous settlements, Jacob, foreseeing the political superiority of the latter, mentioned him first. [ L

Verse 14
Issachar is a strong ass couching down between two burdens:

Issachar is a strong ass - literally, a male donkey of bone; i:e., stout, strong-bodied.

Couching down between two burdens , [ robeets (Hebrew #7257) beeyn (Hebrew #996) hamishp

Verse 15
And he saw that rest was good, and the land that it was pleasant; and bowed his shoulder to bear, and became a servant unto tribute.

He saw that rest was good, and the land that it was pleasant. The plain of Esdraelon, on which they settled, formed as it were a deep and spacious valley, separating in a very striking manner the two mountainous regions of Palestine-that of Samaria and Judea on the south, and that of Galilee on the north. Esdraelon, with the plain of Acre, belongs geographically to neither of these districts. Its fertility has been proverbial in all ages. 'Every traveler has remarked on the richness of its soil and the exuberance of its crops. The very weeds are a sign of what, in better hands, the vast plain might become' (Stanley, 'Sinai and Palestine,' p. 348). The tribe of Issachar was originally enterprising and independent. They were commended by Deborah (Judges 5:15) for the alacrity and vigour with which they engaged in the defensive war against the confederate Canaanites of the north. But their character was gradually modified by the fertile character of their country. The Septuagint expresses this [to kalon epethumeesen], 'Issachar desired or loved greatly what was good.' The vast plain was so unprotected and open to the incursions of foreign invaders, that Issachar preferred to purchase peace from the dominant power, by the payment of black mail, to living in a state of continual jeopardy both for life and property. [ Way

Verse 16
Dan shall judge his people, as one of the tribes of Israel.

Dan shall judge his people, as one of the tribes of Israel. Dan, though the son of a secondary wife, was to be put on a footing of exact equality with the children of Rachel and Leah. He was to be constituted one of the tribes of Israel, and to be governed by a ruler of his own tribe, notwithstanding the smallness of his possession. Dan, the last of the tribes in having a settlement allocated to it, was placed originally on the western extremities of Judah, and afterward acquired a new portion in the north of Canaan. 

Verse 17
Dan shall be a serpent by the way, an adder in the path, that biteth the horse heels, so that his rider shall fall backward.

An adder in the path, that biteth the horse heels - [ sh

Verse 18
I have waited for thy salvation, O LORD.

I have waited for thy salvation, O Lord. The connection of this clause with the preceding context has greatly perplexed critics. Some maintain that it is an interpolation; but its genuineness is attested by the most ancient MSS. and versions. Various hypotheses have been proposed for explaining it, (Sherlock's 'Discourses,' 6:) The best seems to be that of Calvin (in 'Genesin, book 1.'), who thinks that Jacob, foreseeing, with the penetrating eye of a prophet, the many troubles, dangers, and disasters brought on his posterity generally, and on Dan in particular, by their own backslidings or apostasy, felt his mind so distressed, and almost overwhelmed by the prospect, that for his relief and comfort he betakes himself to the divine promises, in the ultimate fulfillment of which he expressed his believing confidence. The Septuagint strangely applies this verse to the rider allusively spoken of, Genesis 49:17 [kai peseitai ho hippeus eis ta opisoo, teen sooteerian perimenoon kuriou]. 

Verse 19
Gad, a troop shall overcome him: but he shall overcome at the last.

Gad, a troop shall overcome him: but he shall overcome at the last. [ `Aaqeeb (Hebrew #6119) is here improperly rendered, "at the last:" it signifies "heel;" and by shifting mem (m) from 'Aasheer (Hebrew #836), at the beginning of the following verse, and adding it to the end of this word, it becomes: '

Verse 20
Out of Asher his bread shall be fat, and he shall yield royal dainties.

Out of Asher his bread shall be fat. [Considering mem (m), as we have done, as connected with the last word in the previous verse, we render this clause-Asher, fatness shall be his bread - i:e., the rich soil of his settlement shall supply him with plenty of food. But many writers prefer the text as it stands, though they differ among themselves as to the meaning it beats. Kalisch has, 'Of Asher the bread shall be fat.' Ewald, regarding min (Hebrew #4480) as the sign of the comparative degree, and sh

Verse 21
Naphtali is a hind let loose: he giveth goodly words.

Naphtali is a hind let loose: he giveth goodly words , [ 'ayaalaah (Hebrew #355) sh

Verse 22
Joseph is a fruitful bough, even a fruitful bough by a well; whose branches run over the wall:

Joseph is a fruitful bough ... - literally, 'the son of a fruitful tree (a vine) is Joseph; the son of a fruitful tree by a fountain, whose branches (daughters) mount upon a wall.' When Jacob arrived, in the course of his addresses, at Joseph, the thought of that favourite son imparted a sudden animation to the soul of the venerable patriarch; because his bosom seems to have heaved with emotion, and he pours out wishes for the personal welfare of Joseph, or foreshadows the future fortunes of his descendants with a flow of sentiment and a redundancy of expression which shows how fully the sympathies of the father went with the utterances of the prophet. The name "Joseph" imports addition, increase; and the image by which his history is represented at the outset conveys the idea of progressive growth and luxuriant productiveness in good fruits. In the East fruit-bearing trees, particularly vines, are frequently made to entwine on trellises around a well or spring; and 'in Persia the vine-dressers,' as Morier says, 'do all in their power to make the vine run up the wall, and curl over on the other side, which they do by tying stones to the extremity of the tendril.' The figure represents the rapid growth, the numerical extent, and political influence of the two tribes that sprang from Joseph (cf. Numbers 1:33-35; Josh. 16:17; Deuteronomy 33:17 ). 

Verse 23
The archers have sorely grieved him, and shot at him, and hated him:

The archers have sorely grieved him ... The image is here changed to that of a warrior engaged in a deadly contest. The "archers" denote the adversaries of Joseph-his brothers, as well as Potiphar and his wife; and the arrows shot at him were the envy, revenge, temptation, ingratitude of his various opponents. 

Verse 24
But his bow abode in strength, and the arms of his hands were made strong by the hands of the mighty God of Jacob; (from thence is the shepherd, the stone of Israel:)

But his bow abode in strength. The bow is used metaphorically as the symbol of strength and power (Job 39:20; Jeremiah 49:35; Hosea 1:5); its 'abiding in strength' signified its retaining its elasticity unimpaired, and continuing in its firm position - i:e., the weapon with which he opposed his enemies, here metaphorically described as a bow, was the stedfast virtue of his character, his innocence, patience, temperance, faith in God, and obedience to His law: with these he resisted all opposition, and triumphed over every difficulty and trial. But Jacob, tracing the moral stability of Joseph to its true source, adds, "and the arms of his hands were made strong" - i:e., his hands, young as he was, were rendered pliant and vigorous for wielding the bow - "by the hands of the mighty One of Jacob." The allusion is to Genesis 32:24-30.

From thence is the Shepherd, the stone of Israel - [ mishaam (Hebrew #8033), as used here, is an expression of doubtful meaning.] Some interpret it, 'from that time forth' (Rosenmuller (hoc loco), Glassii, 'Phil. Sacr.,' p.

370) - i:e., from the period of Jacob's wrestling with God. He was the shepherd (the guardian stone) of Israel; and no doubt God is frequently represented in Scripture under the image of a shepherd, as well as of a stone (rock or fortress). But the word stone in this passage denotes not a stone, but stone, as one of the hardest and least mutable substances in nature, and therefore an appropriate figure for expressing strength combined with durability. A second class of critics take [ mishaam (Hebrew #8033)] from thence as referring to the bow of Joseph having been 'made strong by the hands of the mighty One of Jacob' - i:e. the divine favour and aid enlisted on the side of Joseph; so that in him Israel had a shepherd to feed him, a stone on which to lay his head-a sustainer and protector in the season of extraordinary privation and distress. A third class, as Calvin, Ewald, etc., render the words, 'Shepherd of the stone of Israel,' meaning by stone, the house or family of Israel. Others, as Gesenius, regard [ mishaam (Hebrew #8033) as pleonastic] the sentiment, under a profusion of pious epithets, running continuously, thus - "the mighty One of Jacob ... the Shepherd ... the stone of Israel (Genesis 49:25): Even by the God of thy father, who shall help thee; and by the Almighty," etc. [ Shaday (Hebrew #7706) is here unaccompanied by 'Eel (Hebrew #410), God; and this is the only place in Genesis where it stands thus alone.] 

Verse 25
Even by the God of thy father, who shall help thee; and by the Almighty, who shall bless thee with blessings of heaven above, blessings of the deep that lieth under, blessings of the breasts, and of the womb:

Blessings of heaven above - i:e., copious descents of rain and dew, which are so necessary for promoting the growth of vegetation (Leviticus 26:4; Deuteronomy 28:12; Deuteronomy 33:14).

Blessings of the deep that lieth under - i:e., springs and rivers in the earth, which contribute to moisten and fertilize the soil [ taachat (Hebrew #8478) is here used adverbially for 'beneath'].

Blessings of the breasts and of the womb - i:e., a numerous and healthy progeny of descendants, as well as of cattle. 

Verse 26
The blessings of thy father have prevailed above the blessings of my progenitors unto the utmost bound of the everlasting hills: they shall be on the head of Joseph, and on the crown of the head of him that was separate from his brethren.

The blessings of thy father have prevailed above the blessings of my progenitors. [ howray (Hebrew #2029), from haaraah, pregnant, is put here for both parents-the father being included as well as the mother; and the import of the clause is, that the blessings which Jacob his father pronounced upon Joseph were far greater than those which he himself had received either from Isaac or Abraham, in respect to the extent of the blessing, the definiteness of the promise, and the nearness of the fulfillment. But instead of this, and 'to the utmost bound,' etc.; Gesenius, Maurer, and others, considering that the parallelism is destroyed by this translation, propose the reading of howray 'ad, the everlasting mountains (cf. Deuteronomy 33:15; Habakkuk 3:6), and render thus, 'the blessings of thy father are greater than the everlasting hills (nay, than), the loveliness (glory) of the ancient mountains' - i:e., however long and carefully cultivated. So the Septuagint: huperischusen huper eulogias hureoon monimoon, kai ep' eulogias thinoon aenoon.]

The head of him that was separate from his brethren , [ uwlqaad

Verse 27
Benjamin shall ravin as a wolf: in the morning he shall devour the prey, and at night he shall divide the spoil.

Benjamin shall ravin as a wolf. This tribe, whose settlement was to lie on the border, should be characterized by impetuosity, fierceness, stealthy measures, and a warlike appetite (cf. Judges 3:15; Judges 5:14; Judges 15:1-20; 1 Samuel 11:1; 1 Samuel 13:1-23; 1 Chronicles 8:40; 2 Chronicles 14:8). 'The words will sum up the strange union of fierceness and gentleness, of sudden resolves for good and evil, which run, as hereditary qualities often do run, through the whole history of that frontier clan' (Stanley's 'Jewish Church,' second series). 

Verse 28
All these are the twelve tribes of Israel: and this is it that their father spake unto them, and blessed them; every one according to his blessing he blessed them.

All these are the twelve tribes of Israel , [ shibTeey (Hebrew #7626), stems that spring from a common root] - metaphorically used for the heads of the several subdivisions or tribes which, descending from Jacob, composed the Israelitish nation. The "blessing" addressed to their ancestors was intended specially for them.

Spake unto them, and blessed them. See the introductory remarks to this chapter about the mixed meaning of "blessed".

Everyone according to his blessing he blessed them. 'The natural advantages that were to distinguish the settlement, and to modify the character of each tribe, were no mere natural gifts of God's Providance. Their several blessings were, in a manner, the heraldic mottos of each tribe, and spoke of God's foreordaining love. Still more, those portions of the prophecy which portrayed the character of the tribes. They are the banner of God hanging over them, when faithful to Him. The lion-might of Judah, of Gad, and of Dan, Ephraim's horns of power, the swift energy of Benjamin, could be put forth on each occasion as strength which God had pledged to them' (Pusey). 

Verse 29
And he charged them, and said unto them, I am to be gathered unto my people: bury me with my fathers in the cave that is in the field of Ephron the Hittite,

And he charged them ... - most probably on some other occasion. Indeed, the charge had already been given to Joseph, and solemnly undertaken (Genesis 47:31). But in mentioning his wishes now, and rehearsing all the circumstances connected with the purchase of Machpelah, he wished to declare, with his latest breath, before all his family, that he died in the same faith as Abraham. (See the note at Genesis 23:1-20).

I am to be gathered unto my people. This phrase was employed by the speaker, and understood by those he addressed, in a sense totally different from that of being deposited in a tomb (see the note at Genesis 25:8). It is used in distinction from 'being buried.' 

50 Chapter 50 

Verse 1
And Joseph fell upon his father's face, and wept upon him, and kissed him.

Joseph fell upon his father's face ... On him, as the principal member of the family, devolved the duty of closing the eyes of his venerable parent (Genesis 40:4), and imprinting on his forehead the farewell kiss. 

Verse 2
And Joseph commanded his servants the physicians to embalm his father: and the physicians embalmed Israel.

Joseph commanded his servants the physicians to embalm his father. In ancient Egypt, where the state of civilization was so greatly advanced, the medical profession was subdivided into a variety of departments, almost every disease being under the care of a separate class of practitioners, as in western Europe. They were as the sacerdotal order, and a number of them were attached to every high family, such as Joseph's was (Hengstenberg, 'Egypt and Books of Moses,' p. 67). The embalmers were in later times a class by themselves, who performed the double office of apothecaries and undertakers. [ haarop

Verse 3
And forty days were fulfilled for him; for so are fulfilled the days of those which are embalmed: and the Egyptians mourned for him threescore and ten days.

Forty days were fulfilled for him. Diodorus says, generally 'upwards of thirty days were allotted for the completion of the process.'

The Egyptians mourned for him threescore and ten days. This included the whole period of embalming. Both 70 and 72 days are mentioned as the full number, the first being ten weeks of seven days, or seven decades; the other, 12 + 6 = 72, the duodecimal calculation being also used in Egypt. The manner of their mourning was this-`The family mourned at home, singing the funeral dirge, very much as is now done in Egypt; and during this time they abstained from the bath, wine, delicacies of the table, and rich clothing. On the death in any house of a person of consequence, immediately the women plaster their heads, and sometimes even their faces, with mud, and sally forth, wandering through the city, with their dress fastened by a band, and their bosoms bare, beating themselves as they walk. The men, similarly dressed, beat their breasts separately.' In the case of Jacob, it was made a period of public mourning as on the death of a royal personage (Rawlinson's 'Herodotus,' book 2:, chapter 86:; Hengstenberg's 'Egypt and Books of Moses'). 

Verse 4-5
And when the days of his mourning were past, Joseph spake unto the house of Pharaoh, saying, If now I have found grace in your eyes, speak, I pray you, in the ears of Pharaoh, saying,

Joseph spake, ... Care was taken to let it be known that the family grave was provided, before leaving Canaan, and that an oath bound his family to convey the remains there. Besides, Joseph deemed it right to apply for a special leave of absence; and, being unfit as a mourner to appear in the royal presence, as well as from regard to the priestly statutes, he made the request through the medium of others. 

Verse 6
And Pharaoh said, Go up, and bury thy father, according as he made thee swear.

No JFB commentary on this verse. 

Verse 7
And Joseph went up to bury his father: and with him went up all the servants of Pharaoh, the elders of his house, and all the elders of the land of Egypt,

And Joseph went up to bury his father ... It was a journey of 300 miles. The funeral cavalcade, composed of a large attendance of the nobility and military with their horse-drawn carriages and servants, would exhibit an imposing appearance.

The elders of his house, and all the elders of the land of Egypt. The one were the attaches of the court, and the others the officers of state. This distinction, so characteristic of Egyptian usage, is noticed by classical authors. The court of the king was composed of the sons of the most distinguished priests; while the state officers were taken from other orders of society ('Heeren Ideen,' sec. 37). 

Verse 8-9
And all the house of Joseph, and his brethren, and his father's house: only their little ones, and their flocks, and their herds, they left in the land of Goshen.

No JFB commentary on these verses. 

Verse 10
And they came to the threshingfloor of Atad, which is beyond Jordan, and there they mourned with a great and very sore lamentation: and he made a mourning for his father seven days.

They came to the threshing-floor of Atad. "Atad" may be taken as a common noun, signifying 'the plain of the thorn bushes.' It was on the border between Egypt and Canaan; and as the last opportunity of indulging grief was always the most violent, the Egyptians made a prolonged halt at this spot, while the family of Jacob proceeded by themselves to the place of sepulture. 'The route taken by Jacob's funeral precession was evidently along the usual caravan road between the Delta and Hebron.' Some have thought, from the expression "beyond Jordan" being applied to Atad, or Abel-mizraim (that is, mourning of the Egyptians), that they crossed the river. Indeed, Jerome ('Onomastican') locates Atad near Jericho: on that supposition, see Relandi, 'Palaestina,' 523. But compare Deuteronomy 3:25. The Egyptian attendants waited somewhere in the neighbourhood of Beer-sheba, while the Hebrews went alone through the winding passes up to the ancestral sepulchre at Hebron (Drew's 'Scripture Lands,' p. 38). Others, however, as Dean Stanley, think that the procession really went by the Jordan ('Jewish Church,' p.

74). 'They came (so the narrative seems to imply) not by the direct road which the Patriarchs had hitherto traversed on their way to Egypt by El-Arish, but around the long circuit by which Moses afterward led their descendants, until they arrived on the banks of the Jordan. Further than this the Egyptian escort came not. But the valley of the Jordan resounded with the loud, shrill lamentations peculiar to their ceremonial of mourning, and with the funeral games with which then, as now, the Arabs encircle the tomb of a departed chief. From this double tradition the spot was known in after-times as the "meadow," or "the mourning" of the Egyptians, Atel-mizraim; and as Beth-hogla "the house of the circling-dance."' The phrase [ b

Verse 11-12
And when the inhabitants of the land, the Canaanites, saw the mourning in the floor of Atad, they said, This is a grievous mourning to the Egyptians: wherefore the name of it was called Abelmizraim, which is beyond Jordan.

No JFB commentary on these verses. 

Verse 13
For his sons carried him into the land of Canaan, and buried him in the cave of the field of Machpelah, which Abraham bought with the field for a possession of a buryingplace of Ephron the Hittite, before Mamre.

His sons ... buried him in the cave ... of Machpelah - (see the note at Genesis 23:1-20.) The Egyptians could not join in that ceremony, as it was contrary to their usages. Since the mummified body of Jacob was encased in a coffin or sarcophagus, according to Egyptian usage, it is reasonable to believe that it lies undisturbed in the inaccessible recesses of Machpelah, where, doubtless, on the adoption of a more liberal policy by the rulers of Palestine, the discovery will reward the researches of Christian explorers by the interesting information its Egypto-Hebraic inscription must contain. 

Verse 14
And Joseph returned into Egypt, he, and his brethren, and all that went up with him to bury his father, after he had buried his father.

No JFB commentary on this verse. 

Verses 15-21
And when Joseph's brethren saw that their father was dead, they said, Joseph will peradventure hate us, and will certainly requite us all the evil which we did unto him.

When Joseph's brethren saw ... He was deeply affected by this communication. In endeavouring to dispel their fears, he gave them the strongest assurances of his forgiveness, and exhibited a beautiful trait of his own pious character, as well as appeared an eminent type of the Saviour. 

Verse 22-23
And Joseph dwelt in Egypt, he, and his father's house: and Joseph lived an hundred and ten years.

Joseph dwelt in Egypt. He lived 80 years after his elevation to the chief power, witnessing a great increase in the prosperity of the kingdom, and also of his own family and kindred-the infant congregation of God (see further the note at Genesis 50:26). 

Verse 24
And Joseph said unto his brethren, I die: and God will surely visit you, and bring you out of this land unto the land which he sware to Abraham, to Isaac, and to Jacob. I die - or, 'I am dying.' The national feelings of the Egyptians would have been opposed to his burial in Canaan; and therefore he said nothing regarding his immediate interment; but he gave the strongest proof of the strength of his faith and full assurance of the promises by "the commandment concerning his bones" (Hebrews 11:22). It is evident from his dying injunction, that he had not allowed himself to be so immersed with the politics, the honours, or the pleasures of a foreign and a pagan capital as to obliterate the memory of, or shake his faith in, the divine promises to Israel. 

Verse 25
And Joseph took an oath of the children of Israel, saying, God will surely visit you, and ye shall carry up my bones from hence.

No JFB commentary on this verse. 

Verse 26
So Joseph died, being an hundred and ten years old: and they embalmed him,

So Joseph died, being, an hundred and ten years old. Bunsen, whose semi-rationalistic system led him to reduce the longevity of the patriarchs to the present ordinary standard of life, does not allow ('Egypt's Place,'

iii., p. 342) that Joseph, when he died, exceeded 78 years of age, grounding an argument on the circumstance that, had he been as old as the text represents, he must have seen not the children of Machir only, but Machir's grandchildren. Gesenius shows, on critical principles, that Joseph actually did so: for (Genesis 50:23) he saw Ephraim's [ b

